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Abstract

Christianity is one of the major religious traditions in Kazakhstan. The
broad network of Christian religious organizations operates throughout the
country. The state acknowledges the historical role of Orthodox Christianity.
Drawingon archival and published sources, this article examines the process
through which the Russian Orthodox Church was introduced, spread, and
institutionally established across the territory of Kazakhstan from the
18th century to the present day. The study analyzes the interrelationship
between the expansion of administrative and military-frontier presence,
the resettlement of the Slavic population, and the formation of Orthodox
ecclesiastical infrastructure. These historical processes led to the
establishment of the Orenburg, Tobolsk, Tomsk, Omsk, and Turkestan
dioceses, which interacted with the military-civil administration of the
Russian Empire. During the Soviet period, administrative control over
religious life was intensified: churches were closed, and clergy of various
denominations were subjected to repression. A growth in the number of
Orthodox dioceses is observed in independent Kazakhstan. Furthermore,
this article examines the missionary activities of the Orthodox clergy among
the Kazakh population, as well as their impact on the region’s religious
landscape. Historical data were compared with contemporary statistics,
making it possible to identify key trends in the transformation of Orthodoxy
from the imperial period to the present day.

Keywords: Orthodoxy; missionary activity; church infrastructure;
Orthodox ecosystem; diocese.
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Ka3akcraHaarsl IpaBoCjIaBHesIiK MHCCHSIHBIH, TApUXHaMachl MEH MYParaTThIK
JlepeKTepi: aTFallKbl XpUCTHAHABIK OacTayiapAaH Ka3ipri 3aMaHFbI
MUTPONOJIUAFA JeHiH

Anparna

KasakcraH[arbl XpUCTHAH/BIK KeIlTeTreH [iHU KoHQeccusuiapAblH 6ipi 60sein Tabstaasl. En ayMarslHAA
XPUCTHAHIBIK JiHM YHBIMJApABIH KeH sKejlici KpI3MeT eTefii. MeMileKeT IIpaBOCIaBUeNIiK XPHUCTHAH/BIKTHIH,
TapUXU pesIiH MOMBIHAAWIBL. Byl Makasnajza MyparaTThIK JKoHe >KapHUsJIaHFaH JlepeKkeszgep Herisinpe XVIII
FachIpflaH Kasipri yakeITKa pAediHri Kesegpge KasakcTraH ayMarblHJarbl OpBIC IIpaBOC/IaBHe IIipKeyiHiH
€HyiH, KeHel JXoHe OHipJiK JeHreije MHCTUTYLHOHAIABIK TYPFBIAH OPHBIFY YAepici KapacThIpbUIAZbL.
3epTTey 9KIMILIIIIK )XoHe 9CKepH-IlIeKapasblK, KaTbICYyIblH KeHelol, ClIaBIH XaJIKbIHBIH, KOHBICTAHBIPY JKoHe
IpaBoCiIaBUeNiK IIipKey MHPPaKYPBUILIMBIHBIH, KaJIBINITACybl apachlHAarbl 63apa 6aiIaHBICTHI Tayfak/bl.
Ocel TapuxH yzepicTep 6apsicbiHa OpeIHO0P, TO6BLT, TOMCK, OMCK XoHe TypKiCTaH enapxXusilapbl KyPbUIBIIL,
oslap Pecell MMIIepHSCBIHBIH 9CKepH-a3aMaTTBIK SKIMIIIIiriMeH e3apa ic-KUMBUI Xacajbsl. KeHec mayipiHge
IiHM eMipre oKIMIINIMIK 6aKpulay KYLIEHTinfi: mIipKeynep >XaObUIBIIN, SpPTYpii KoHQecCHsIapAblH [iH
KBI3MeTKepJiepl KYFBIH-CYPTriHre yinbIipajbl. Toyesci3 KasakcTaHia IpaBOC/IaBHENK ellapXysylap CaHBIHBIH
apTKaHbl 6afiKanaael. COHBIMEH KaTap, 6y/I MaKasiaja IpaBoCaaBUeNliK JiHU KbI3MeTKep/IepAiH KasaK XajlKbl
apachIHZaFbl MHCCHOHEPIIIK KbI3MeTI, COHJJal-aK Oj1ap/blH aliMaKTarel JiHH axyaJIFa bIKIIajIbl KapacThIPhlIa kL.
Tapuxu fepekTep Kasipri CTaTUCTUKAJBIK JepeKTepMeH CaJIbICThIPBUIBII, OYJI KMIIEPUSIIBIK Ke3eHHeH OYTiHTi
KYHTe [lediHri IpaBociaBue AiHiHzeri TpaHCGOPMaLMSACBIHBIH HETi3rl ypAicTepid aHBIKTayfa MYMKIHIIK 6epefi.

Ty#iH ce3qep: IpaBociaBue; MUCCHOHEPIIiK KbI3MeET; IlipKey HHQPaKYPBUIBIMBL; IPaBOC/IaBHETIiK 9KOXKYHE;
elapxus.

Hcropuorpadus 1 apXuBBI IpaBoCIaBHOH MUCCHH B KasaxcTaHe: oT
IPEeBHEXPHCTHAHCKUX HCTOKOB JI0 COBPEMEHHOH MHTPOIIOIHH

AHHOTaLUS

XpHucTHaHCTBO B KasaxcraHe sBiIsgeTcs OJHOH M3 MHOTOYHCIEHHBIX KOHeccuil. B cTpaHe [eHCTByeT
OOIIMpHAas CeThb XPHCTHAHCKUX 0O0beJHHeHUH. I'0CyAapCTBO IIPH3HAeT MCTOPHYECKYIO POJIb IIPaBOCIaBHOTO
XPHUCTHAHCTBA. B HacTosIel cTaTbe Ha OCHOBE apXHMBHBIX M ONyOJIMKOBAHHBIX HCTOYHHKOB PAaCCMaTPHBAETCS
IIpoliecc IPOHUKHOBEHHS, PACIIPOCTPaHEHHs] U PeTHOHAJIBHOIO MHCTUTYIIMOHAIBLHOTO 0pOpMIIeHHs PyccKoi
IIpaBOCIaBHOM 11epKBH Ha TeppUTOpHH KasaxcraHa c XVIII BeKa 110 HacTos1lee BpeMs. B paMKax HcCael0BaHHUA
aHaJIU3MPYeTCs B3aHMOCB3b MeXX/y pacIIHpeHHeM aIMUHHCTPAaTHBHOI'0 U BOEHHO-TIOTPAHUYHOTI'0 IIPUCYTCTBHS,
IlepecejleHHEM CJIaBSHCKOIO HacesleHUss M (GOPMHPOBaHHMEM IIPAaBOCIABHOHM I1ePKOBHOH HHOPACTPYKTYPHL.
B xXozme 3THUX HCTOPUYECKHX IIpoleccoB chopmupoBanuchk OpeHOyprckas, Tobonbsckas, Tomckas, OMckasg,
TypKecTaHCKas enlapXyH, KOTOPbIe B3aUMO/IeHCTBOBAJIH C BOEHHO-TPaKAAHCKOM afMUHHCTpaLueil Poccuiickoi
HMIIEpHH. B cOBeTCKMH IepHof OBUI YCHJIEH aJMHHHCTPATHBHBIA KOHTPOJIL 33 PEJIMTHO3HOH >KU3HBIO:
3aKpBIBAJINCh XPaMEl, PelpecCHpOBa/IM [AYXOBEHCTBO PAsIHYHBIX KOHQeccHd. B HesaBHcHMMOM KasaxcraHe
O0TMeYaeTcs yBeJIM4eHHe KOJIMYeCTBa IPaBOC/IaBHAIX enlapXuil. KpoMe Toro, B paMKax CTaTbH pacCMaTpHUBaeTcs
MHCCHOHEpCKas JIeATeJIbHOCTh IIPaBOC/IaBHOIO JYXOBEHCTBA CPefy Kas3aXCKOIo HaceJleHUs, a Takke BIIHSHUE
Ha KOHG)eCCHOHAJIBHYI0 CTPYKTYPY perxoHa. McTopHyecKHe JaHHBIE GBIIM COIIOCTABJIEHEl C COBPEMEHHBIMHU
CTaTHCTUYECKUMH JJaHHBIMH, UTO II03BOJIMJIO BEISBUTH OCHOBHBIE TeH/I€HIIMU TPaHCGOPMaLHH IIPAaBOC/IaBHS OT
HMMIIEPCKOTO IIeEPHO/ia 10 COBPEMEHHOCTH.

KioueBble C0Ba: IIpaBOC/IaBHe; MHCCHOHEPCKas [esSTelbHOCTh; LIepKOBHAsi HHQPaCTPYKTypa;
IIpaBOC/IaBHAs IKOCHCTEMA; eIllapXusl.
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Introduction

Sociological studies show that 86.8% of Kazakhstan’s residents consider themselves believers. The
vast majority (88.6%) support state policy regarding religion and view the religious situation in the
country positively (81.9%). The level of religious literacy among the population stands at 58.5%, while
the level of intolerance toward members of other faiths is 3.8% (Exclusive.kz, 2026).

The Christian population constitutes one component of Kazakhstan’s diverse religious landscape.
The earliest Christian communities are associated with the arrival of Nestorians and date back to
the 3rd and 4th centuries. The caravan routes of the Silk Road served as key pathways. Nestorian
Christianity began to spread among both the nomadic and the sedentary indigenous populations.
Communities emerged in Southern Kazakhstan and Zhetysu, and in the 9th-10th centuries the Karluk
Metropolitanate was established. Historical monuments bore witness to the presence of Christianity.
Until approximately the 17th century, there was no stable diocesan structure in the Kazakh Steppe.
Between 1731 and 1860, prayer houses and garrison churches were established (Znamenskii, 1880).
Catholics and Lutherans fleeing the Russian tsar also settled there, alongside Catholics deported from
Poland and Ukraine during World War II.

During the Soviet period, the Russian Orthodox Church underwent a significant reorganization
of its diocesan structure: a large number of dioceses were abolished or merged as a result of the mass
closure of churches and repressions against the clergy in the 1920s and 1930s, and were subsequently
partially restored in the 1940s against the backdrop of a temporary easing of state policy toward the
Church during the Great Patriotic War. At the same time, the state tightened administrative control
over religious life through the creation of specialized bodies — the Council for Affairs of the Russian
Orthodox Church (established in 1943) and the Council for Religious Affairs — which regulated the
registration of congregations, the appointment of clergy, and the activities of diocesan administrations.
These measures were implemented as part of the state policy of scientific atheism, aimed at the
gradual displacement of religion from public life while formally maintaining constitutional freedom
of religion.

The religious landscape of modern Kazakhstan is the result of a long historical process of
interaction between the traditions native to the region — Hanafi Islam and Orthodox Christianity,
also Tengrism, shamanism, Zoroastrianism, Buddhism, Manichaeism, Judaism. According to
Kazakhstan’s censuses, Slavic and European ethnic groups (Russians, Ukrainians, Belarusians, Poles,
Germans, Serbs, and others) reside in the country (Alekseenko & Alekseenko, 2009); many of them are
traditionally Christian, including Orthodox Christians.

The Constitution of the Republic of Kazakhstan enshrines the principles of secularism and
every citizen’s right to freedom of conscience. Furthermore, specialized legislation establishes the
equality of all religions, the separation of religious associations from the state, and the principle of
non-interference. At the same time, understanding the country’s contemporary religious landscape
is impossible without examining the history of the arrival and spread of Christianity, including
Orthodoxy.

The study of the history and activities of the Russian Orthodox Church in Kazakhstan is actual for
several reasons: firstly, the topic has been insufficiently researched compared to the historiography of
Islam in the region; secondly, there is practical significance in possessing objective knowledge about
the history of religions and the expansion of church structures; and thirdly, there is enduring public
interest in the history of religious communities in Kazakhstan within the context of its multi-ethnic
and multi-confessional society. Several Kazakhstani scholars examine Christianity in Kazakhstan:
Y. Trofimov and V. Ivanov (2006), G. Kussainova (2011), Sh. Rysbekova, A. Kurmanaliyeva, and
B. Meirbayev (2016), T. Marmontova (2016), G. Zhapekova and A. Ramazanova (2018). Moreover,
some researchers examine specific Christian denominations and processes of religious conversion

https://doi.org/10.65608/qut.2026.3.01
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in their work, and present an analysis of the activities and trends of Christian organizations in
Kazakhstan: M. Asanbaev (2006), R. Podoprigora (2013), N. Altayeva (2017), Yu. Shapoval (2020), K.
Yerzhan, D. Mamyrbayev, Y. Karibekuly (2026), Z. Malgarayeva, R. Kamarova (2024), A. Temirbayeva,
N. Kenzhegulov, S. Alimkulova (2025). An analysis of scholarly publications reveals that Christianity
has primarily been examined in the context of interfaith relations and the Kazakhstani model of
secularism. At the same time, the focus of research has shifted from treating Christianity merely as
one of several denominations toward studying conversion processes, the activities and institutional
development of Christian associations, and emerging trends. Among the works of foreign scholars,
particular attention should be given to the studies by M. Laruelle (2021), S. Peyrouse (2004), R. Weller
(2014), D. Achilov (2013), A. Ganje (2019) among others. An analysis of foreign publications reveals
a broader Christian landscape, local adaptation practices, interactions with state authorities, and
evolving missionary activities. The research problem stems from in the lack of a comprehensive
study that examines the interrelationship between the colonization of the Kazakh Steppe, the
institutionalization of the Russian Orthodox Church (specifically the formation of its dioceses), and
organized missionary activity among the indigenous Kazakh population during the period of imperial
period (1730-1917).

In this context, the aim of this article is to reconstruct and analyze the processes of the formation,
regional expansion, and institutional consolidation of the Russian Orthodox Church in the territory
of Kazakhstan, as well as to compare archival evidence with the current data. The chronological
scope of the study extends from the 1730s, when Abul-Khair Khan, the ruler of Junior Zhuz (or Lesser
Zhuz), accepted the protectorate of the Russian Empire, to the present day. The geographical scope is
confined to the modern borders of the Republic of Kazakhstan.

Materials and Methods
The research was based primarily on archival documents:

—in the Central State Archive of the Republic of Kazakhstan,

— state archives of the Omsk and Orenburg regions (Russian Federation),

— Russian State Historical Archive,

— Russian State Military-Historical Archive,

—the Central State Archive of Ancient Acts and the State Archive of Altai krai.

—archives of the Orenburg, Tobolsk, Tomsk, Omsk, and Turkestan ecclesiastical administrations,
as well as reports by the heads of the Kirghiz (Altai) Ecclesiastical Mission,

— diocesan gazettes: the Orenburgskie Eparkhialnye Vedomosti (Orenburg Diocesan Gazette), Omskie
Eparkhialnye Vedomosti (Omsk Diocesan Gazette), Tomskie Eparkhialnye Vedomosti (Tomsk Diocesan
Gazette), and Turkestanskie Eparkhialnye Vedomosti (Turkestan Diocesan Gazette),

— Code of Laws of the Russian Empire,
— Complete Collection of Laws of the Russian Empire.

This research was conducted between 2011 and 2025. The author personally visited the archives
to locate materials. Current statistical data were obtained from the official websites of government
bodies of the Republic of Kazakhstan and the Orthodox Church of Kazakhstan.

The author employed the historical-descriptive method as the primary approach, focusing on an
objective reconstruction of events within their chronological and causal contexts. Work with archival
materials involved the heuristic search for and identification of documents relevant to the research
topic, as well as their systematization based on chronological and thematic principles.
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Results and Discussion

The Russian population in Kazakh Steppe and the policy of the Russian Empire

By the end of the 16th century, contacts between Kazakh khans and the Russian Empire were
linked to the development of transit trade across the Kazakh Steppes to Asia. The incorporation
of the Kazakh khanates into the Russian state provided direct access to the borders of the Kazakh
Zhuzes (Kazan Khanate, 1552; Astrakhan Khanate, 1556; Siberian Khanate, 1582). A key step was the
acceptance of Russian suzerainty by Abul-Khair Khan (khan of Junior Zhuz). In 1731, Empress Anna
Ioannovna signed a charter recognizing the voluntary acceptance of Russian protection by Abul-
Khair Khan of the Junior Zhuz, and an embassy was subsequently dispatched to administer the oath
of allegiance (Apollova, 1948).

During the early years of Russian suzerainty, the Russian Empire undertook systematic surveys
of the Kazakh lands, which were subsequently followed by the construction of military frontier lines,
including the Orenburg, Irtysh, and Siberian lines (Alektorov, 1892). The formation of Cossack forces
was accompanied by the resettlement of Russian and Ukrainian peasants, a process that intensified
particularly during the second half of the 19th and the early 20th centuries in the northern, eastern,
and southeastern regions of Kazakhstan (Antipin & Abdrakhmanov, 2026, p. 28). At the same time,
alongside the military-administrative integration of the region, the Russian Empire appointed
Tatar mullahs to mosques in the Kazakh Steppe. They were appointed by special decree, and the
term “decree-appointed mullah” which became established in popular usage. Their responsibilities
encompassed a wide range of duties: the construction of mosques, education, the performance of
religious rites, the registration of births and deaths, among others. From the mid-19th century, the
Russian Empire pursued a policy of intensifying the missionary activities of the Orthodox Church
(RGIA, F. 821, File 594, pp. 48-49).

The Spread and Formation of the Regional Church-Administrative Structure

The church reform of Peter I (1721) abolished the Patriarchate and established the Most Holy
Governing Synod. Moreover; the activities of this institution were subject to supervision by a state
official appointed by the monarch (Nikolsky, 1985). Between 1731 and 1860, the formation of Cossack
detachments and the resettlement of the Slavic population led to the establishment of prayer houses
and churches at the garrisons. All these processes took place within the broader framework of the
Russian Empire’s military and administrative expansion into the Kazakh Steppe. By 1866, small
Orthodox churches had appeared in the southern cities of Turkestan and Shymkent. In 1871, the
Diocese of Turkestan was established in the city of Verny (modern-day Almaty) (SGA RK, F. 1, File 6461,
p- 1. This is the first independent Orthodox episcopal see directly linked to the territory of future
Kazakhstan. Prior to 1917, Orthodoxy underwent rapid development and expansion. By 1917, the
number of Russian Orthodox Church dioceses within the Russian Empire had risen from 22 (at the
beginning of the 18th century) to 68. With regard to Kazakh lands, the process of establishing dioceses
unfolded along three vectors, corresponding to the colonization of the three Kazakh Zhuzes. In the
west, within the territory of the Junior Zhuz, parishes fell under the jurisdiction of the Orenburg
Diocese, which was administratively linked to the Orenburg Border Commission (Kenzhegulov, 2025,
p- 141). In the north and northeast, encompassing the territories of the Middle and, partly, the Senior
Zhuz, ecclesiastical jurisdiction successively fell under the Tobolsk Eparchy, then the Tomsk Eparchy
(from 1834, through the Altai Mission, and institutionally from 1838), and, from 1895, the newly
established Omsk Eparchy, which consolidated parishes from the abolished parts of the Tobolsk and
Tomsk eparchies (SGA RK, F. 387, File 129, pp. 6-9, 32; GAOmO, F. 3, File 11259, pp. 1, 8). In the southern
and southeastern regions, following the expansion of the Russian frontier in the 1860s, the Turkestan
Eparchy was established, incorporating parishes that had previously been under the ecclesiastical
jurisdiction of Orenburg and Tomsk dioceses.
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An analysis of archival data reveals that the formation of the diocese during the 18th and 19th
centuries was closely linked both to the administrative reforms of the Russian Empire, specifically
the repeated redrawing of diocesan boundaries resulting from changes in administrative-territorial
divisions, and to the state’s military-frontier policy, involving the interaction of ecclesiastical structures
with the military and civil authorities of the frontier zone (Kenzhegulov, 2019, p. 194; RGVIA, F. 330,
File 52, p. 1). Of particular significance was the proposed and subsequent development of a vicariate
system intended to improve ecclesiastical administration across the vast Steppe region (SGA RK,
F. 64, File 125, p. 18). As this study demonstrates, the second half of the 19th century, the influx of
Slavic settlers and the growth in the number of parishes led to the further territorial expansion of the
diocese and subsequent structural changes of its administration.

In modern times, the Orthodox Church in Kazakhstan has a hierarchical structure:
- Moscow Patriarchate,
- Metropolia — Metropolitan District of the Republic of Kazakhstan,

-Eparchy (there are 10 eparchies in total, covering the entire territory of the country). Departments
and organizations operate within this structure,

- Vicariate (operates within two eparchies),
- Deaneries (ecclesiastical districts),
- Parishes or religious communities (totaling 300 parishes with over 380 clergy, 9 monasteries),

- Specialized departments and commissions (over 15 institutions: prison ministry, youth ministry,
ecclesiastical court, publishing and information activities, Temperance Society, disciplinary commission,
department for work with the armed forces and law enforcement agencies, etc.) (Metropolitan District
of the Russian Orthodox Church in the Republic of Kazakhstan, n.d.).

- Almaty Orthodox Theological Seminary.
The seminary has full-time and part-time departments and offers training in three areas:

1) Pastoral studies (training for priestly and pastoral ministry, with a focus on theology, Holy
Scripture, liturgics, canon law, pastoral psychology, and the practice of communication with
parishioners);

2) Regency studies (training for church choir directors, with a focus on liturgical singing, choral
conducting, music notation, the liturgical rubrics, and the specific features of Orthodox worship);

3) Catechetical studies (training a catechist for provide who explains the fundamentals of the
Christian faith, assist people to prepare for the sacrament of baptism and marriage, and introduce
them to Orthodox doctrine and the basics of church life) (Almaty Orthodox Theological Seminary,
n.d.).

Construction of a church complex on the left bank of the capital, Astana, began in 2019. In terms
of scale, it is one of the largest Orthodox churches in Central Asia. According to local media reports, in
addition to the church itself, a school, a kindergarten, administrative buildings, a pediatric oncology
center, a museum, and a library are being built nearby. The plan also includes wellness facilities with
a swimming pool and residential apartments for the clergy. The church complex is being built using
charitable funds. In September 2025, it was consecrated by the head of the Russian Orthodox Church,
Patriarch Kirill. Residential development is also planned next to the spiritual center. A church within
the complex began operations several years ago (Devyatkin, 2026). There are differing opinions
in society regarding this construction project, and the issue has reached the country’s parliament
(Bekbolayeva, 2026). At the same time, the building permit was issued in 2018-2019.
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For comparison, the following figures may be cited: in 1956, there were 55 Orthodox parishes
operating in the Kazakh SSR. According to data from the 2012 re-registration of religious associations,
this number had increased to 261 and currently exceed 300. The number of adherents of the
Metropolitan District is estimated at approximately 4 million, distributed across all regions of the
republic.

The organizational successor to the pre-revolutionary Orenburg, Omsk (Tobolsk, Tomsk),
and Turkestan dioceses is the Kazakhstan Metropolitan District of the Russian Orthodox Church,
established by a decision of the Holy Synod of the Russian Orthodox Church on May 7, 2003. Between
2003 and 2011, the organizational and administrative structure of the Russian Orthodox Church in
Kazakhstan underwent significant reforms. The Metropolitan District of the Russian Orthodox Church
in Kazakhstan was established on the basis of three dioceses. The number of dioceses subsequently
increased from three to nine: Astana and Almaty, Uralsk, Shymkent, Karaganda, Kostanay, Pavlodar,
Kokshetau, Petropavlovsk-Bulayevo, and Ust-Kamenogorsk. In 2022, the tenth diocese, the Aktobe
Diocese was established (Metropolitan District of the Russian Orthodox Church in the Republic of
Kazakhstan, n.d.).

The head of the Orthodox Church in Kazakhstan is Metropolitan Alexander of Astana and
Kazakhstan. According to the official website, he is a citizen of Russia, where he served in various
dioceses for over 30 years. He receives state awards from his country. He is also a member of the Holy
Synod of the Russian Orthodox Church and regularly attends its meetings. According to the official
website, he meets with high-ranking officials of Kazakhstan (Metropolitan District of the Russian
Orthodox Church in the Republic of Kazakhstan, n.d.). Kazakhstani Orthodox clergy residing in the
country also receive state awards of the Republic of Kazakhstan.

Overall, all structural units of the Church are interconnected and operate on the basis of common
internal regulations, documents and under unified leadership.

Missionary activity of the Russian Orthodox Church among the Kazakh population

Organized missionary activity among the indigenous population of the Kazakh Steppe developed
during the second half of the 19th century within the framework of the so-called Kirghiz Mission,
initially established as a branch of the Altai Ecclesiastical Mission of the Tomsk Diocese and later
operating under the jurisdiction of the Omsk and Orenburg dioceses (Altaiskaia tserkovnaia missiia,
1865). In the Orenburg Diocese, the development of mission stations was formally discussed and
supported by the Holy Synod in the 1890s, including plans for stations in the Turgai and Ural regions
(GAOrO, F. 175, File 3, p. 7; RGIA, F. 796, File 2987a, pp. 1-3). For example: the Bukonsky, Bolshe-
Narymsky, Dolonsky, and Shulbinsky stans (Tomsk Diocese), as well as the stans of the Orenburg and
Omsk dioceses in the west of the region.

The experience of the earliest baptisms among the indigenous population reveals that difficulties
arose; for instance, converts to Christianity often concealed their intention to be baptized from
relatives and fellow believers, fearing pressure from the community. Archival records document
cases in which baptism followed prolonged interaction with the Russian population. One documented
case involved the twenty-year-old Tatar Husnaddin Habibulin, who was baptized in Akmolinsk on 6
November 1894 and received the Christian name Nikolai (Putintsev, 1894, p. 427). According to archival
data, Archimandrite Makariy (Glukharev), the head of the Altai Mission, baptized approximately
1,500 “inorodtsy” (a historical imperial administrative category referring to non-Russian indigenous
people) during his thirteen years of service. In the Tobolsk Diocese, approximately 140 people were
baptized by Orthodox clergy between 1860 and 1865 (GAOmO, F. 64, File 595, p. 38). These data
demonstrate the limited scale of the Christianization of the steppe population. Some converted to
Christianity to obtain benefits and privileges.
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The baptism of indigenous inhabitants was also subject to changing administrative procedures
and negotiations between ecclesiastical and civil authorities (SGA RK, F. 4, File 2110, pp. 1-2, 5-6; F. 4,
File 3039, pp. 1-3).

In addition, proselytizing activities were organized within the framework of parochial schools
that operated according to the methodology of the Orthodox educator and missionary N. Ilminsky
(GAOroO, F. 175, File 153a, p. 14; File 5, pp. 55-56; File 11a, p. 5). Children were taught the Russian
alphabet, reading, arithmetic, writing, Church Slavonic reading, church singing, and the catechism.
Consequently, having learned the Russian script, the indigenous inhabitants would be unable to
read Arabic or receive religious instruction. These facts are reflected in the correspondence between
Y. Altynsarin and N. Ilminsky. The Kazakh enlightener employed pedagogical methods but opposed
the Christianization of the Kazakhs. Y. Altynsarin did not deny religion, considered moral education
important and wrote the work Muslim Guide (Musylmanshylyqtyn tutqasy) to explain the foundations
of Islam (Altynsarin, 1884).

Overall, the ultimate outcome of the missionary work should be characterized as limited. The
missionary efforts did not result in the large-scale Christianization of the Kazakh population, as
most converts were drawn from low-income groups or consisted of individuals who had maintained
prolonged economic and everyday contact with Russian settlers, such as hired workers and
agricultural laborers). Among the factors limiting the mission’s effectiveness, the sources identify
the vast expanses of the steppe and the travel difficulties, a shortage of missionary personnel, the
resilience of the traditional family-clan social structures, and the resistance of Tatar mullahs, whose
influence the Russian administration was unable to fully overcome. Following the 1905 manifesto
on religious toleration, which permitted conversion from Orthodoxy to other faiths, a significant
number of previously baptized Kazakhs returned to Islam; consequently, missionaries focused less
on new baptisms and more on retaining those who had already converted to Orthodoxy. The October
Revolution of 1917 and the subsequent cessation of state funding led to the de facto dissolution of the
Kyrgyz Mission (Fedorov, 2003). Nevertheless, despite years of an atheistic regime and repressions
against believers and religious leaders, the activities of religious organizations continued and
contributed to the emergence of other forms of religious expression. The missionary work of the
Russian Orthodox Church continues today; it follows various paths and is conducted in accordance
with the legislation of Kazakhstan through 348 registered Orthodox associations and in 311 Orthodox
churches. 20 Orthodox missionaries were registered for the fourth quarter of 2024 (Committee for
Religious Affairs of the Ministry of Culture and Information of the Republic of Kazakhstan, 2024).
The authorized body has not published up-to-date statistics on missionaries broken down by
denomination. Missionary activity continues to target not only the Slavic population but also the
country’s indigenous population. Research by scholars in Kazakhstan shows that Kazakhs, Uyghurs,
Uzbeks are involved in some churches, while some clergy members use the Kazakh language during
religious services (Malgarayeva & Kamarova, 2024, p. 337).

A comparative analysis reveals that, while missionary activity during the imperial period was
organized and funded directly by the Most Holy Synod and diocesan authorities, acting in close
coordination with the state administration, in modern Kazakhstan, missionary work is a form of
religious activity subjectto mandatory stateregistration, regardless of the missionary’s denominational
affiliation.

In modern times, Orthodox missionaries account for less than 5% of the total number of officially
registered missionaries in the country, a significantly lower figure than that of representatives from
other Christian denominations, such as Catholicism and Pentecostal churches. However, this does
not mean that the church does not engage in missionary work. Thus, official documents indicate
that missionary activity follows clear trajectories, which are reflected in documents. The following
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presents selected excerpts from “The Specifics features of the Contemporary Missionary Field of the
Russian Orthodox Church”, published on the official website of the Moscow Patriarchate:

“The question of the state of the contemporary missionary field is crucial for determining the
direction, methods, and approaches for the development of the Orthodox mission. Over the past 800
years, the Russian Orthodox Church has never before faced the need to undertake apostolic preaching
on such a scale, with the missionary field encompassing millions of people who have been liberated
from the yoke of atheistic ideology and who inhabit vast territories characterized by their own cultural
and historical specifics. A paradoxical situation has emerged in which there is a need for a “second
Christianization” of the peoples living within the Russian Orthodox Church’s pastoral responsibility, and
the scale of this “second Christianization” is unprecedented. Recognition of this phenomenon gives rise
to many of the distinctive features and objectives of contemporary missionary activity”.

Furthermore, one of the key missionary tasks identified is finding the conditions for the
Christianization of national cultures based on their constructive elements. (Russian Orthodox Church,
2007). Like other religious organizations, the Orthodox Church is also actively present in the media
landscape and on social networks and conducts social initiatives (Malgarayeva & Kamarova, 2024,
p- 340).

The findings of this research suggest that the expansion of the Russian Orthodox Church in
Kazakhstan during the imperial period resulted from two interrelated but distinct processes:
the administrative, military and migrate colonization of the Steppe, which provided a substantial
Russian Orthodox population, and deliberate but limited missionary efforts among the indigenous,
predominantly Muslim population. Notably, in the Turkestan Diocese, where Islam had the strongest
institutional and social position and the imperial administration placed particular emphasis on
maintaining political stability, missionary wasn’t active in contrast to the northern and northeastern
regions, where the Kyrgyz Mission was more active. Comparing historical data with modern statistics
reveals both continuity and a qualitative gap between the two eras. While the spread of Orthodoxy in
the pre-revolutionary period served as an instrument of imperial integration and Russification, the
status of religious associations in independent Kazakhstan is defined by the principle of the equality
of faiths before the law, as enshrined in the Law of the Republic of Kazakhstan “On Religious Activity
and Religious Associations” of October 11, 2011 (Republic of Kazakhstan, 2011).

According to the 2021 census, 69.31% of Kazakhstan’s population practice Islam and 17.19%
practice Christianity; of the latter, over 3.26 million people identified as Orthodox Christians (Bureau
of National Statistics of the Agency for Strategic Planning and Reforms of the Republic of Kazakhstan,
2023). By comparison, the 2009 census recorded 70% Muslims and 26% Christians; the decline in
the share of the Christian population during the intercensal period reflects both demographic
processes (the emigration of the Slavic and German populations) and changes in statistical recording
methodology. In other words, the figure of 26% represents the country’s entire Christian population,
without a breakdown by denomination. At the same time, it is necessary to consider global and
regional political restructuring, which resulted in an influx of Slavic population from warring states
(Bureau of National Statistics of the Agency for Strategic Planning and Reforms of the Republic of
Kazakhstan, 2026). Over time, this influx of migrants declined, as some relocated to other Central
Asian countries or further abroad, while others who remained in Kazakhstan (Viktorova, 2022).

An analysis of the data reveals a long-standing presence of Christianity, including Orthodoxy
in the Kazakh Steppes, as well as a broad institutional legacy. However, although Orthodoxy did
not historically become the predominant religion among the indigenous population, it remains
the country’s second-largest religious denomination in terms of the number of registered religious
associations and places of worship.
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Conclusion

This research demonstrates that Christianity in Central Asia has historical roots, just like other
religions (Zoroastrianism, Buddhism, Judaism, etc.). The emergence and growth of the Russian
Orthodox Church in the territory of present-day Kazakhstan were closely linked to the gradual
consolidation of imperial authority over the Kazakh lands, beginning with the establishment of
Russian protection in the 1730s, and subsequently the expansion of administrative control. The
formation of ecclesiastical-administrative structures followed the expansion of the Russian Empire’s
borders and the trajectories of military-settler colonization in the Kazakh steppe, primarily serving
the spiritual needs of the region’s growing Russian and Cossack population. Subsequently, the three
established dioceses encompassed the territories of the three Kazakh Zhuzes. The West (Junior Zhuz)
fell under the Orenburg Diocese; the North and Northeast (Middle Zhuz and part of the Senior Zhuz)
were served successively by the Tobolsk, Tomsk, and Omsk dioceses; and the South and Southeast
were covered by the Turkestan Diocese (established following the expansion of the empire’s borders
in the 1860s, uniting parishes previously under the jurisdiction of the Orenburg and Tomsk dioceses).
At the same time, as this study has shown, missionary activity within the Kazakh steppe was not
uniform; there were regional variations regarding timing, methods, and organization. In some
instances, missionary work was not undertaken due to the strong position of Islam and the need for
stability. One of the goals was the Russification of the indigenous population, an objective achieved
to varying degrees across different regions of Kazakhstan. Despite the establishment of a network
of missionary stans, this did not lead to mass conversion to Orthodoxy. The primary restraining
factors were the entrenched position of Islam and the institutions of traditional society, a shortage
of missionary personnel, the vastness of the steppe expanses, and the activities of the Tatar clergy.
Following the adoption of the Manifesto of 1905, some who had already been baptized returned to their
former faith, and missionary activity shifted its focus to retaining those who had already converted
to Christianity. During the Soviet era, religious activity was persecuted, leaders were subjected to
repression, and a policy of forced secularization was implemented. In contemporary Kazakhstan, the
Slavic ethnic groups are declining, while the number of Orthodox churches continues to increase.
New dioceses are being established, new church complexes are being constructed, and the Seminary
continue to train clergy and other church personnel. It can be concluded that missionary work among
the Kazakhs did not lead to mass conversion, whereas the institutional establishment of the Russian
Orthodox Church in the region proved enduring precisely where it relied on a large Slavic population.
At the same time, as has been shown, missionary work is actively being carried out among the local
population in modern times.

Comparing historical findings with current official statistics from authorized bodies confirms
that the modern structure of Orthodoxy in Kazakhstan is primarily an institutional legacy of the
Russian and Slavic presence in the region, rather than the result of the pre-revolutionary missionary
Christianization of the Kazakhs. Data on registered religious associations and places of worship
indicate a transition from an active synodal missionary model to a stable, predominantly parish-
based form of Orthodox ecclesiastical organization in Kazakhstan. Thus, the Russian Orthodox Church
had a long historical path, from the total state oversight imposed by the 18th-century reforms to the
contemporary legal framework, in which the non-interference of state in church affairs is enshrined
and guarantees by law.
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Abstract

This article examines the concept of the human being, central to the
Sufi legacy of Akhmed Yassawi, from both ethical and philosophical
perspectives. Yassawi’s worldview played a significant role not only in
the context of Islamic mysticism but also in the cultural and philosophical
development of the Turkic peoples of Central Asia. The study first analyzes
how the concept of the human being is reflected in Yassawi’s hikmats and
how it is based on moral values. It then explores fundamental themes
such as the existential dimension of human existence, self-development,
the pursuit of transcendental truth, and the process of achieving moral
perfection, all viewed through the prism of philosophical categories. The
article demonstrates that Yassawi defines the human being as a “moral
subject”, and his worldview demonstrates the inseparable unity of ethics
and ontology. Furthermore, a comparison of Yassawi’s concept of the
human being with the views of other thinkers in Islamic philosophy and
the Sufi tradition reveals the uniqueness of his approach. The conclusion
notes that Yassawi’s conception of man has the potential to contribute to
contemporary philosophical and social debates. In this regard, the study
opens opportunities for a relevant interpretation of Yassawi’s ethical and
philosophical ideas, offering both historical and theoretical analysis.

Keywords: Akhmed Yassawi; concept of man; Sufism; ethics; Islam.
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Slcayu imiMiHJeri agaM KOHIEMITHACHL: 3TUKAIBIK-QHMIOCOQUSIIBIK Talgay

AnxpaTtna
Byn Makasma AxMeT fcayu[iH CONBUIBIK MYpacblHJa ejeyli OpbIH aJaThlH aJaM KOHIIENIHSIChHI

STUKAIBIK J>XKoHe OQWIOCOQUSNBIK TYPFBIJAaH KapacTeIpbUIafbl. fcayupiH [yHHeTaHBIM >KyHeci uciam
CONBUTBIFBI KOHTEKCTiHfle FaHa eMec, OpTaiblK A3UAJAFbl TYPKi XaJBIKTapbIHBIH, Mo eHH-QHIOCOPUSIIBIK
JaMyBIHJa Aa MaHBI3ABL pPesl aTKapAbl. Byl 3epTTey el ajafbIMeH ajjlaM VFBIMBIHBIH flcayd XMKMeTTepiHpe
Kajail GeliHeJleHTeHiH >KOHe OHBIH aJlaMTeplLIiIiKk KYHABUIBIKTapFa HeTisfenreHiH 3epTTedfi. OfaH KeliH
a/laM3aTThlH, 9K3UCTeHIMAJIABIK eJIlleMi, e3iH-e31 TapOHesey, TPaHCLEHAEHTTIK LIBIHABIKKA YMTBITY JKoHe
aZlaMreplIilik KeMeJfiKKe JKeTy IIpoleci CeKinfi ipreini TakKeIpeinTap OQUIOCOQUSIIBIK, KaTeropusiap
TYPFBICBIHAH KapacThIpbUIaAbl. MaKanaza fcayuziH afgaMAbl «aflaMIepIlilik CyObeKTi» Aell aHBIKTaraHBI,
OHBIH, f[YHHETaHBIMBIH/IA 3TMKAa MeH OHTOJIOTHSI aKbIpaMac TYTaCTBIKTBI KypaHTHIHBI KepceTinreH. CoHpal-
ak, sJcayuAiH afaM Typajbl TYKBIPBIMAAMachlH HciIaM QHIocOPHICHl MEH CONBUIBIK JICTYpAeri 6acka
OHIIBIIIAPDMEH CajIBICTRIPMaibl TYpAe KapacThIPy OHBIH, epeklle Ke3KapachlH aWKbIHAaWnbl. fccayupiy
aZlaM TypaJbl TYCIHITiHIH Ka3ipri QUI0COPUSIIBIK >KoHe dJIeyMETTiK Macesleiepi IIelTyTe bIKIAJl eTy ajIeyeTi
KapacThIpbUIFaH. By TypFeIiaH 3epTTey SlcayuaiH STUKaIBIK-QUIOCOQUSIIBIK OR-TIiKipiH 3aMaH TajaGbIHa cai
TYCiHJ{ipyTe >KOJI alllbIIl, TAPUXHU 9pi TEOPHSIBIK TalJayAbl YCHIHAABL

TyiiiH ce3aep: AxMeT ScayH; afjlaM KOHIIETITUSIChL; COIBUIBIK; 3THKA; HCIaM.

Konuenunus yesoBeKa B y4YeHHH SIcaBU: 3THKO-QUIIOCOPCKUM aHATH3

AHHOTaLHA

B maHHOH cTaThe pacCMaTPHBaeTCsl KOHIIEIIH Yel0BeKa, 3aHUMalolllee [[eHTPaJIbHOe MeCTO B CYQHHCKOM
Hacnenuu AxMeqa sicaBy, B 9STUYECKOM U QHII0COPCKOM acIiekTax. MUPOBO33peHYecKas CUCTeMa SIcaBH ChIrpaia
3HAUMTEJIbHYI0 POJIb He TOJBKO B KOHTEKCTE HMCIAaMCKOIO MHCTHIM3Ma, HO U B KYJIbTYPHO-QHIOCOPCKOM
PasBUTHM TIOPKCKHX HApojoB IleHTpanbHOM A3SHH. B HMcCleqoBaHHH, IIPeX/e BCEro, aHaJIM3UPYeTcs, KaKuM
06pa3oM KaTeropHs 4yejloBeKa OTpakeHa B XUKMeTax SIcaBH M KaKUM 06pa3oM OHa OCHOBaHa Ha HPaBCTBEHHBIX
LIeHHOCTSX. [lajlee oOcCBellalOTCsl TaKve (QyHJaMeHTallbHble TeMBbl, KaK 3K3HCTeHI[HaJIbHOe H3MepeHHe
YeJI0BeyeCKOro GBITHS, CAMOBOCIIUTaHHe, CTPEMIIEHHE K TPAaHCLIEHJEeHTHOM HCTHHEe H IIPOIecC JOCTHKEHHUS
HPaBCTBEHHOI'O COBEPIIEHCTBA, PaCCMaTpHUBaeMble yepes pU3My GUI0CcoPCKUX KaTerOpHi. B cTaThe IIOKa3aHo,
4To SIcaBH oOIpefiefiieT 4YejlOBeKa KaK «HPABCTBEHHBIH CyOBEKT», a €r0 MHPOBO33peHHe [eMOHCTPHPYeT
HepaspheIBHOE €IMHCTBO 3THMKH M OHTOJIOTMH. KpoMe TOro, COIIOCTaBJIeHHe KOHIENI[MM 4YejIoBeKa Yy ScaBH C
BO33pEHUSIMU [IPYIHUX MBICIUTeNeH HCIaMCKOH ¢uinocoduu U CcyPuUHCKOM TpagUIIUU II03BOJISET BEHIIBUTH
YHHKAJIBHOCTh €r0 IOAXOJa. B 3aK/II0UeHMH OTMedaeTcs, YTO IIpeficTaB/lieHHe SIcaBH O 4yejlOBeKe ob6JyajfiaeT
TOTEHI[HAJIOM, CIIOCOGHBIM BHECTH BKJIAJ| B COBpeMeHHble GHIOCOPCKHEe M COIfHalIbHBbIe THCKYCCHH. B sToM
IJIaHe UCCIefloBaHHe OTKPBIBAeT BO3MOXKHOCTH I aKTyaJIbHOH HMHTepIIpeTaluH 3THKO-QUIOCOPCKUX HIei
SlcaBH, mpejiarasi Kak HICTOPUYECKHUM, TaK U TeOPETUYECKUM aHaIu3.

KroueBsble c1oBa: AXMe[] SIcaBH; KOHIIEIIIUSA YeJl0BeKa; CyQU3M; ITUKA; UCIIaM.
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Kipicme

Axmer Scayu XII raceipfia OpTayblK Asusfa KaJIBIITACKAH CONIBUIBIK AYHHETaHBIMHBIH
MaHBI3[Bl eKinAepiHiH 6ipi Gonbll caHanafgbl. OHBIH FBIIBIMU-PYXaHU Mypackl TeK HCIaM
COIIBUIBIFEI asICBIHZA FaHa eMec, COHBIMEeH Oipre TypKi-UcilaM MoJeHHeTiHiH QuIocoPUIIBIK
JKOHe MOpaJbAbLIK HerisfepiHiy KasbINTacyblHAA f[a LIellylni peisl aTKapAabl. ScayupiH el
TaHBIMAaJI 9pi MaHBI3AEI eHOeri caHalaThIH «/[IJHyaHU XUKMeT» aJlaMHBIH 60JIMBICTHIK YCTaHBIMBIH,
aZlaMreplIIiIiK KayallKeplIiIiKTepiH JXKoHe pPyXaHH JKeTily IIPOolleCiH KapacThIpaThIHABIKTAH, AiHU
>KoHe QUIOCOQUSIIBIK OHJIapABIH TapHUXbIHA yjIeC KOCATBhIH ipresi JlepeKKe3 OObIN TaObIIajibl.
Byrinri Tagga Scayuig afaM Typaslbl TYCIHITiH 3epTTey TapUXHU KBISBIFYIIBUILIKIIEH IIeKTeIMel,
Kasipri aTHKaIbIK-QHIOCOQUANBIK IIiKipTasacrap YIIiH fe eTe MaHbI3Abl. Kasipri samanpa
TYJIFaHBIH, MOH i3/eyi, afaMreplilik KYHABUIBIKTapPALIH, 63Tepyi, afaM3aTThlH, PyXaHH KBIPHIH
Ka#Ta ally ceKilai Maceinernep fcayd iniMiHAe >KaHFBIPBIK TYABIPYAa. Byi TypreigaH fcayun
JYHHETaHBIMBIHJAFEl afjlaM KOHIIENI[UACH! JXeKe TYJIFaHBIH PyXaHHU AaMYBIH (QHIOCOPHUSIIBIK
KaTeropusiiap asiCeIHZA TYCiHAipe OTBHIPHIN, 3THKA MeH OHTOJIOTUSIHBI OipiKTipeTiH TyTac
KO3KapacThl YCBHIHAABL. AXMeT ScayH [YHHETAaHBIMBI Typasbl 3epTTeylep HeTi3iHeH VII
Herisri mratdopMa TeHiperiHJe TONTACTBIPBUIFAH: TapUXU KOHTEKCT, COIIBUIBIK UIIM J>KoHe
GUI0COQUANBIK-3THKANBIK, Ko3Kapacrap. BipiHimi Tomrarel 3epTTeyiepfe ScayH [ayipiHperi
KOFaM/IBIK-CasiCH Karfiaiiap, OHBIH CONBUILIK OpTachl, OpTaibIK AsHUsAfarbl HCIIaMAAHy YAepiciHe
BIKIIAJIBI KapacThIpbUIaZAbl. EKIHINI TONITaFkl 3epTTeyiep «JJuyaHu XUKMeT» TaKbIPHIObIHA K6OipeK
Hasap aygapsl, fcayu UriMiHferi AiHYM, axJIaKTBIK, MUCTHUKAJIBIK TaKbBIPBINITApAbl TYCIHAIpyAi
MakcaT erTefi. MyHfia e3iH-e3i Topbueney, MarpudaT camapsl, Wishu Maxa66aTKa YMTBLLY,
9JIeyMeTTIiK JKayallKepIIiliK ceKiIii Macesnesnepre 6aca Ha3ap ayAapbslIafbl. Sicayu XUKMeTTepPiHze
aJlaMHBIH, iIIIKi JaMyBIHA [1a, OJIap[blH, KOFaM aJI[IbIH/IaFbl MiHZleTTepiHe /e 6aca MoH 6epy OHBIH
UTiMiHIH 3TUKaNBIK e/lIeMiH KepceTeni. YIIiHIII Ton SIcayu JyHUETaHBIMBIHBIH, QHIOCOQHUSIIBIK
TYCiHAipMeciH KaMTHUIBL. Byl canajmarbl 3epTTeyiep ajiaM TYCIHITIH 9THUKaIbIK, OHTOJIOTHUSIIBIK
JK9HEe THOCEOJIOTHSUIBIK KaTerOpuslap asChIHAA KapacThIpHIN, fcayupis ucnamM QHIOCOQHUICHI
JI9CTYpiH[eri epeKille yCTaHBIMBIH amagbsl. COHBIMEH Kartap, OyJ1 canafarsl afjeOUeTTepAiH, a1l e
LIEKTeyJIi eKeHi, aTan alTKaH[a, afaMTepIIilik YFBIMBIHBIH JXXyHesni QuaocoQUsANBIK TYpFHIIaH
JKeTKUTIKTI 3epTTeNIMereHi 6aiKanaabl.

Byn 3epTTey >KapHsIaHFaH ofle0MeTTep/eri 3epTTey ONKBUIBIFBIH TOJBIKTHIPYAbI Ke3fmeHsi.
MaxkanaMei3fa Slcayupiy amaM Typasibl TYCIHITL 3THKalbIK-QUIOCOQUSIIBIK TYPFHIaH >KaH-
JKaKTBhl TaJJaHBbII, OHBIH aJaMIbl «aJaMIeplliik CyObeKTiCi» peTiH/e Herisre ajblll, ITHKAa MeH
OHTOJIOTUSHEI 6ip-6ipiHeH a’kplpaMac TYTacCThIK peTiHfe KyphUIFaHbIH KepceTei. COHBIMEH KaTap,
Slcayupiyg 6ipereil KesaKkapachlH Kasipri 3aMaHFel HUIIOCOPUSIIBIK JKIHE dJIeyMeTTIiK IIiKipTasacTapra
ylec KOCYy MYMKIiHAiriHe ue 6osraH QeHOMEH peTiHJe KapacThlpbliazabl. OchlIaiiia, 3epTTey
Slcayupig JyHUETaHBIMBIH TapPUXHU-TEOPHSIIBIK IeHTeli/ie 3aMaHayH TYCIHJipyTe BIKIIaJI eTefi.

Marepuangap MeH aicTep

MakxkaJia canajbl 3epTTey 9[iCTepiH KoJjaHa OTBHIPHIN, AXMeT ScayuziH afaM KOHLEILHSACHIH
3THUKAJBIK JXoHe QUIOCOQUSIIBIK KOHTEKCTe 3epTTedfi. «/JuyaHUu-XUKMeT» 3epTTeyAiH 6acTanKhbl
KO3iH Kypall, «afjlaM», «axjaK», «HOIICI TapbOueci» MeH «KeMeJJiKKe >XKeTy» CeKUIAl yFeIMAap
repMeHeBTHKIBIK TYCIHAipy apKbpUIBl TajafgaHazibl. By Tacin SIcayuiiH CHMBOJIABIK Tijli MeH
COIIBUIBIK TEPMHHOJIOTHSICHIH Co36e-Co3 )KoHe MeTaQHU3HUKAJIBLIK TYPFhIIaH KapacThIpyFa MYMKIH/IIK
6epepni. CoHpIMeH 6ipre, 3epTTey XII Faceipfiarbl OpTaabIK A3USHBIH JIEYMEeTTiK-Ma/IeHH JKoHe JiHU
KOHTEeKCTiHJeri Slcayuaig alaM TypaJsibl TYCIHITIH 3epTTey VIIiH TapUXU-aHAJIUTHUKAJIBIK, aficTepAi
nadanaHagsl. Ocelnaiiia, 6y/1 OHBIH AYHHETaHBIMBIHBIH, JKeKe PYXaHUSATIIEH IIeKTelIinl KajiMal,
97IeyMeTTiK eMipre GarbIT-Garfap KOPCeTEeTiH 3TUKaIBIK ITapaJUTMaHbl YCHIHATBIHBIH KepceTesi.
CaspICTRIpMaJIbl Tajfay 9fici apKbeLIbl ScayniH agaM KoHIennuscel ®apabu, I6H Cuna, Fasany,
1161 Apa6u ceKinfi oMIIBIIAaPpABIH Ke3KapacTapbIMeH CalbICTHIPEUIA L. By canbICcTRIpY Scayuain
epexllle acleKTijepiH ;koHe OHBbIH UC/IaM AYHHETaHBEIM TapUXBIHAAFEl OPHBIH KepceTemi.
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HaTHiKenep >)KoHe TaJIKbLIay

Axmem fAcayu myaracwl #aHe OHbIH, XUKMeMMEePiHiH pyXAHU-M20eHU MAHbL3bl

«ITup-u TypkicTaH» HeMece «Xa3peT CylITaH» fieTeH aTTapMeH 6enrini Axmer Acayu 1093 >KbIIBI
JLyHUere Kenin, 1166 >KeLIbl KalThIC GoyFaH, «[laKbIpHaMa» TpaKTaTbIHJA aWThUIFaHAAN 73 JKbLI
eMip cypreH. OHBIH BIKIIAIBI OYKiN TYpKiCTaH eJIKeciHe Tapall, KelTereH IIaKipTTep TopOHesereH.
OHBIH, TeTi Onure 6aphII Tipeinin, KeI3sIpMeH Ke3flecKeHi alThIIa kL. SIcayu TapuKaThl imiHzge JKycin
XamaJlaHU/IH JapeskeciHe KoTepimil, OpHBIH AGAYIXanbIK FEDKIyaHUTe KaIApIpFaH. FylaMaHbIH eH
TaHBIMaJl eH0eri — XUKMeTTep JXUHaFH (Bice, 2019, p. 12). SIcayuiH XUKMeTTePi UC/IaM TeOJIOTHSCH
MEH COITbUIBIK 1JIIMMEH LIEeKTeJIill KajIMai, CoJI Ke3eHeri KOFaMbIK TOPTIIITI, eriHIMIIIK, K9CIIIIIiK
TIeH KoJIeHep/i KapacTeIpafbl. OHBIH XUKMETTepi TepeH, MarblHabI 60JIFAaHIBIKTAH, 9p 3aMaH/afbl
OKBIpDMaH 63iHIlle TepeH, MarblHaja TyciHin ananmel (Hakkulov, 1995, pp. 13-14). AxMmet fcayu
63 XUKMeTTepiHZle MYCbUIMaHOapAblH [AaHAaJIblK Ce3[epiH HCIIaMHBIH KeH Te3iMIUIri aschlHOa
KapacTHIPHII, Ojlapfa KbICKa XUKMeTTep apKbUIbI MCIaMHBIH, TOJIePaHTTHUILIFBL asgChIH[a Kajlau
eMip Cypy KepeKTiriH 6asiHmaraH. by TypreIiaH XUKMETTEP — 6MipAiH MoHi, THIHBICHL. O3iH OCHI
TYPFBIia KapacTeIPFaH/ia, )Xyperi ayslpMaraHiapiaH, e3iMIIiIep/ieH, [YHHEeHIH COBbIH/A )KYPreH
asFeIHJapAaH KalllaThIH ajlaM peTiHfAe cunatraiasl (Yesevi, 2015, p. 63). XUKMeTTepiHze afaM/Ibl
Heri3re aJIblIl, OHBI JKaKChUIBIK-KaMaHABIK Ayalu3Mi asgCeIHa TYCIHAIpyre YMTEUIFaH AXMeT fIcayu
63 3aMaH/laCTaphsl MeH 6i3re HCIaM aK{achl MeH axXJIaFbIHBIH TaJalTapblH YHPETY apKplUIBL Mypa
KaJIABIPFEICE Kenpi. Ocel eHberiMeH oJ1 TYpKiJIepze HcilaM [iHiHe AereH CyHiCIIEeHIITIKTI OSITHIIMI,
OpranblK A3usfia OHBIH, BIKIIAJIBIH apTTHIPYAbl MakcaT eTTi (Temirbayeva et al., 2026). O3iHiH
XUKMETiH/ie OCHI TYPFBIiA TYPKI TiTiHe colinereHiH fe 6assHaaraH 6onaterH (Dalkilic, 2016, pp. 239-
240).

Axmem Scayudid aHmMponoi02USIbIK LiMI HCIHE OHBIH, CONbUTLIK-PUN0COPUANBIK Hezi30epi

AxMerT SIcaym — TaKyaJbIKTHIH, €H JXOFapbl, KeMeJl TYPIK JKy3ere acblpfaH, TYPKUIIK COIBUIBIK
JIOCTYPIiH pyXaHHU sKkeTeKurici. O opTaFachIpibIK TYPKi AYHUECIHIH QUIOCOQUSIIBIK OHBIHAA afjlaM
60JIMBICEL MEH OHBIH, 6MIipJIiK MaHIH HCIIaM/BIK KaFUaTTapMeH YIITACThIpa O6iireH COMbLIapABIH
Cy/TaHbl caHanmangel (Sarsenbekov, 2021, p. 45). Koxka Axmetr Scayufiy azam >KeHiHAeri
K63KapacTapslH HCJIaM 6pKeHHUeTiHiH YIbl OHIIBIIAApH — ai1-Gapadu, VI6H CHuHa, an-Fasanu XoHe
V6H Apabu CHIHABI TY/IFajlapAblH HAesJIapbIMeH CajbICThIpa OTBIPBIN KapacCThIPFaHZa, OHBIH
QHTPONOJIOTUSIIBIK, KOHIIENIIUSACHIHBIH, UCJIaM JyHHEeTaHbIMBIH/IAFbl ©31H/IIK OPHBI alKBIHaIa bl
on-®apabu amaM OOJIMBICHIH 9JI€yMETTIiK, aKbUI-IapacaTTBIK >XoHe MOPAIBABIK, TYPFBIIaH
cunarran, «KadelpeiMasl Kana» (a-MapauHaT an-$apuiia) eHOeriHe KeMell ajiaM HJesIChIHBIH
Heri3iH KanaraHbl 6enriii. O YIIiH afaM TabufaTeIHaH KOFaM MYIIIEC] )KoHe OHBIH, 0aKbITKA JKeTyi
KOFaM/[IBIK, 9JIi/IET IIeH aKbUIFa HETi3[le/ITeH KOFaM MYIIIEeCi )KoHe OHBIH 6AKBITKA JKETyi KOFaMIbIK
9IIeT IeH aKbUIFa HETi3[leNreH i3riyikke Tayenfi. Sicayu Ke3KapachlHia a KOFaMfa KBI3MET €Ty,
XHUKMeT aiTy apKpUIbI XaJIBIKTHI MMaH/IBIIBIKKA [IAKBIPY MaHBI3/Ibl OPBIH alajibl. JlereHMeH, Slcayu
KeMeJI aflaM/ibl KOFaM/IBIK H/leasIfiad Irepl pyXaHU-IIPAKTHKAJIBIK TYPEFBIaH KapacThIPHIIL, HOIICIMEH
KypecTi 6acThI IIapT peTiHze KOSIbL.

AxmerT SIcayy XUKMETTePiHiH MoH/iK 63€eTi MeH QUI0COPUSIIBIK TYFBIPHI —ajaM 60JIMBICHL. SIcayu
imiMi G0OMBIHIIG, aflaM «KeMeJIIiKKe» JKeTy YIUiH 6ijliMre yMTBUIYHI THIC, ajl 6y GIIIMHIH KalHap
K631 — XMKMeT O0JIBII TabblIaAbl. XUKMeTTep/ie aJilaM XapaThlIbICHl JKapaTyILIBIHBIH, YIBUIBIFBI MEH
KOpKeM/IriH Nall eTeTiH, ey KeMell TypAe >KapaTblIFaH GOJIMBIC PeTiHfe cHIaTTajaafbl. AJUIaHbI
TaHy/bIH CBIPBI MEH XUKMETI — aflaMHBIH 63 60JIMBICBIH/A, PyXaHHU TepeHiH/le eKeHi allKbIHlama bl
SIcaym TyciHirinzie agam — Kimri Faphim (MEKPOKOCM), ajl G6YKisl 60JIMBIC TI€H dJIeM — YJIBI FaphIIl
(MakpoKoCM), SIFHU AJIJIaHBIH, asTTapbl MeH OenrisiepiHiy KepiHici. AfaM pyx aneMiHfe AlslaMeH
JKacaCKaH CykbaT IleH aHTKa ajajl KaJlblll, 3iKip apKbUIbl 6yiI CepTTi ’KafblHAA yCTall OThIPAaLBbL.
Scaym imimiHperi 3ikip, yaskh, coMa CBIHABI pPyXaHU TaXipuGenep - >KapaTymieIMeH 6o0iraH
MOHTIIIK aHTTHI YMBITIIayFa GarbITTajIfaH aMayiap. AXMeT Slcayd CONBIIBIK JYHHETaHBIMHBIH, OCBI
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TeOPUSJIBIK KaruaJlapblH KOHe TYPKiJIepAiH pyXxaHH kKoHe QHIOCOQHUSIBIK TYCIHIKTEpI HeTisiHze
KalTa >KaHFBIPBINTEL, 63iH/iK 6ipereii xyiiere aliHangbIpraH (Beisetayev, 2020, p. 101).

Scayu ToHip — OyeM — AfjlaM TYCiHITi aschblHa afjlaMHBIH OPHBIH aHWKbIHIAyFa YMTbUIAZEL.
HcnaMHBIH, GOJIMBIC Typanbl inmiMiHpe JKapaTyluel, ajeM >KoHe afaMHBIH JKapaTyllbIMeH
GailyIaHBICEI MEH OHBIH, KbIpJIaphl TYCiHAipinexni. FamaMHBIH TyTac KYPBUIBIMBIHAA afaM — COHBIH
6ip 6eitiri, ajaiijla epekile >KayalKepIIiliK >XyKTeJareH 60iaMEIC. By 60IMBIC ayneMiHfe 6acThl
Hasap ayJapaTbelH Macejle — aflaMHBIH KyJaiiMeH opHaTKaH KapbIM-KaTBIHACHIHBIH, 6JIIeM/iepi.
ocipece, 6y KapbeIM-KaTbIHAC 6apHICBIH/IA aJaMHBIH, 63 60HBIHIAFEI IIIeKTeyIIi KabilleTTepiH TaHbIII-
6imyl He 6inMeyi, CeHIM MeH CEHIMCi3fiK apaKaTHIHACH — Hasap ayAapapiiblK, CUIIaTTa KepiHic
Tabagpl. Backama aiiTKaHza, Sicayu 6YKiI FajlaMza alaMHBIH 63iH-031 TaHybIHA Hasap ayhapazpbl.
O e3iHiH nalbBIMIapEl MEH aJlaMfa KaThICTHI TYCIHipMeIepiH/e 63 AayipiHeH achIIl TYCill, Ka3ipri
3aMaHJarel alaMHBIH [1a JKeKe eMipiHfe Ke3fecyl BIKTUMa PyXaHU JarfapbIChbIHA, OOJIMBICTHIK
MO9H [JaFaphIChIHA JKoHE eMip/i MaH/[Ii eTy MaceJleciHe Ha3ap ayapTKbICHI KeJIreHIeH.

Slcayu aflaMHBIH, GYJI 9JIeM/IeTi callapbl MeH OHBIH, Y3aKTHIFBl THIM IIEKTEYJIi eKeHiH ecKepTei.
[lereHMeH ajiaM COJI IIeKTeyslai yaKbITTHI TOJIBIK IaiifjajiaHa ajaMaili, oHbI 60CKa pacya eTeni.
CoOHOBIKTAaH OJI afilaM odjIeMjle MaHBI3[bl OpBIHFA He OOJBINI KepiHTeHiMeH, TYITENl KeJTreHie
yaKpbIT aJfBIH/IA 9JICI3 eKeHiH, eJliMre JXeHiJIeTiHIiH ecKe cananbl. Scayu J)KapaTylIbIHBIH MOHTUIIK
XUKMETTepiH TYCiHyJe aJaMHBIH [9pPMEHCI3[IriH >kui artam eTeni. 9leMfi TaHY MeH MoHIH
nmaWeIMZay KakeT GOJIFaHBIMEH, OYJI i3fieHicTe afaM Keljie >KeTKIJIiKCi3 KasibIll Kosifbl. Keiibip
CoTTep/e afaMHBIH, MoH-Ma¥blHA i3/I€HICi >KOMBUIBII, OJI MOHTUIIK IIEKCI3iK aJablHOa e3iH fe,
GOJIMBICBIHBIH, MOHIH i€ )KOFaJITHII Iyl MYMKIiH. FyaMma 6y Typasisl e3 eHOeTiHiH 1-XUKMeTiHfe
ObLaii IereH:

«VIHHa (ITOXHA»Hi OKBIII MaFbIHA CYPZiM,

Hyp WIalITe eCTeH TaHBIII JUAAP KepaiM,
MongaM ypell, «yCKyT» el Kapal TYpAbIM,
JKaceIM Terim 1mapacei3fiaH TYPAEIM MeH (zie).
E#t HajaH, MarblHA 60JI Ien alTThI, Oi1iM,
OpaH KeliH menpaep Kesin XaKTel cyp(a)abIM,
Hacin KpUIAEI 93931111 ycTan MiHAiM,

Kapma Kasan, 6eriH 6achIIl JKaHIITBIIBIM MEH (f1e).

3iKipiH TaMaM KbUIBII 6TTIiM [i(1)yaHara,

XaKTaH e3re elll €e3 alTIai 6erpere,

ITaMBIH i3/ MIBKIPT KipAiM IapyaHara

YIIKBIH O0JIBII, KyHiN-KaHBHII, YIITEIM MeH (fe) (Yesevi, 2011, pp. 56-58).

Scayn Kypmai - FamaMm - AfaM apachIHAarbl KapbIM-KaTbIHACTarbl aJlaMHBIH OPHBIH 9apill
CHMBOJIMKACHI apPKbUIBI JKeTKi3e OTBIPHII, OHBIH JKOKTBIK, PETiH/le FaJlaMHBIH ilTiHze «JIo» 60JIFaHBIH,
Tasa, IIbIHAWBl eMipMeH Oy «InjuIsh» eKeHiH, coHbIHAa Kyzalira gereH CyMiCIHeHIIIiK apKbUIbI
KeMeJIIikKe XeTyiH «paHa ¢uiish» exenin adransl (Yesevi, 2015, p. 67). By Typainsl A. Scayu o3
XUKMeTTepiHiH GipiHge:

Kyn Koska AXMeT HaIICi-IIIBIHHAH aCThI )KoMIall,

®ons ¢rwutah MaKaMblHa 6acTsl 6ainai,

JKypeK, 6aybIpEIM aJIaCyphIIl TaCThI KaWHall,

Ochl KyWMEH JXbUIal iyFa KbuiaM caraH (Nurzhan, 2013, p. 14).

Koxa Axwmer fcayu e3iHiH pyxaHu hasin, Ajtara fereH TOJIBIK OepilyiH cunmaTTaigbl. On
HOIICICiH Tisrinper, «paHa Puirah» — AFHU, AJtaza >XKorajly, e3iH ToJbIKTal JKapaTylubira apHay
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MaKaMbIHa JKeTKeHiH adTazpl. )Kyperi MeH >KaHBI TOJIKBII, PyXaHHU KyH3esliC IeH CaFbIHBINIKA
GemneHreH Slcayu ocel hanMeH Astara )XajnbapblHa [yFa eTefi. By IymMak CONBUIBIKTAFbl pyXaHHU
Tasapy MeH TOJBIK 6epinyziy 6UiK AeHTreliH 6efiHeneni.

MyHpa SIcayu Kemesl 60JIMBICTHIH, MaKPOKOCMOCHIHAFEl aJlaMHBIH, JKOKTHIFBIHA TOKTAJIBIII, 6T
>KaFBIMCBI3IBIKTHI TEK aJJaMHBIH, 031 FaHa )KeHe aJlaThHIHBIH ajiFa TapTaAbl. Byrad MbIHaiall TYpFBIaH
Kapayra fa 6oyafpl: afgaM Oy AYHUETe KelIreH e MaHCi3 6ip Heu (719) icmeTTi. BipaK OHBIH KYHBIH
apTTHIPHII, 6MipiH Ma3MyHFa 66JIeHTIiH — KacblHA KOCBUIFAH 63Tre CaHgap CeKisfi i3ri amangap MeH
aceUl KacuerTep. CoJl CeKUIIi apimnKe >KaJfaHFaH opill MarblHA TyABIpPFaHAaM, aflaM [a 63 eMipiH
TOJBIKTBIPATBIH UMaH, i1iM MeH afjlaMTepIIiTiK apKbUIbI IIBIHAWEI MOHTe He 601a bl.

XII racelpfiaH OYIiHTI KYHTe JIeHiH JKaJFachlll Kejle )KaTKaH flcayd Ma/leHUeTiHiH ipreTacsl fel
ecellTeNleTiH «[JuyaHH XUKMeT» KiTaObIH )kKa3faH AXMeT ScayuiH JyHHeTaHbIMBIH/IA ipresi 60JIMBbIC
- ajlaM. AxMeT Slcayu >KoHe OHBIH i36acapiapsl aflaM[bl Top6HesieN, OHBI JKETIJITeH TYJIFa eTill
IaMBITyABI MaKcaT eTTi. Icayu XUKMeTTepiHze afaMHBIH YKapaTyllbl TapanblHaH )KapaThUIFaH 6ip
6GOJIMBIC O0JIFAHBIH alTa IbI.

Acayu inimindezi axnak, adam yHcaHe Kemenoik yFoiMOapblHbIH, iunocoPusnblk Hezisi

CYHHHUTTIK CONBUIAP/BIH, 6ApPJIBIFbl JEeP/IiK KY/IIIBUIBIK, HUET IIeH 3iKip ceKinmi Fu6amaTThIK,
aMaJijlapMeH KaTap, 9TUKAJIbIK 9peKeTTep MeH i3ri KacHeTTepIiH e alphIKIla MaHbI3[Ibl EKeHIIriH
aTall KepceTKeH. CONbUIAp/BIH «Tacayyd» YFBIMBIH 3THKaMeH GailllaHBICTHIpa KapacCTHIPYBIHBIH
6acTrI ceb6ebi e oceIHa. MaceseH, 00yn-XacaH oH-HypHu TacayyQThI TeK KaHa axJIak, Aell CUIaTTaca,
XacaH an-Bacpu OHBI MOpPaJBABIK i3TiliKTep apKpUIBI TaHyFa OONATHIHBIH ajfa TapTagbl. Al
Cyxpayapzu 60jca, CObUIapPABIH KacHeTTePiH caHAIl KeJlIreH e 0JIapAbl 3TUKAJIBIK eJleMIepIiH
meHbOepiHe eHrisreH. fcayu [ie TYPKi-MYCBUJIMaH JYHHeECiHJle KaJbIITaCKaH KOPHEKTI pyXaHUSIT
api updaH Heci peTiHe aXlIaKTHK KYHABUIBIKTaPAbIH MoH-MaHbI3EIHA epeKIlle Hasap ayjapajpbl.
Matypupuinik ned XaHaduiaik iniMiH updaHABIK TaHBIMMEH YIITAacTBIpFaH SlcayH, KeHiHHeH
MbaynaHa MeH JKyHic OMpe ceKilfi conbuiapfia KeMeJliK [opesKeciHe JKeTKeH JJCTYPAiH HerisiH
Kanazasl. OCel TYPFBIIAH aJIFaH/a, OHBIH aXjIaKTaH TYCiHreHi — «MaTypHUAHIIIK CeHIMIK KaruaaTrap
MeH 63iHiH KaJBINTacThIPFaH CONIBUIBIK-UPQaHABIK, K63KapackHbIH OipiiriHeH» KypanaraH TyTac
JKyHe Jlenl TYKbIpbIMAayFa 60aApl. AXJIaK MaceseciHe KaTHICTHI aTKapFaH eH0eri MeH YMTBUIBIChI
MOPAaJIBABIK KarujanapAbl KeH ayKbIM/a KapacThIPEIIl, OHBI IIPAaKTHKAJBIK 6Mipre eHrisy apKbliIbl
api afaM, api KoraMm YIIiH eHiIM[i, e3apa BIKNAJILAacCThIKKa HerisfenreH, QyHKIIMOHAJABI YPAicKe
aliHaJIybIHA cenTirid Turisai (Kazang, 2016, pp. 773-774).

Benrini 6onraHpai, Sdcayun ®apabu KesKapaceiMeH OTelpapza (PapabTra) eMip cypreH ycTashl
ApricTaH 6anTHIH PyXaHHU KOIBI apKbUIbl, I6H CHHaHBIH Ko3KapachkIMeH, OHBIH, i36acapsl 60FaH
JKycin XaMaziaHu apKbUIbI TaHBIC 60715 (Cinar, 2001, p. 78). CoHABIKTaH 01 ToHip-alaM KaThIHACBIH
OHTOJIOTUSIIBIK, TYPFBIJIAH TYCIHZIPY YIIiH HcilaM HIOCOQHUIChIHA CYHeHil, 3 MiKipiH yChIHFaH.
Vicnam MeTadU3UKaChIH TYCiHY yiIiH V6H CHHaAHBIH «MiHAETTi (Y)Ky0) XKoHe «MYMKiH» (UMKaH)
60JIMBIC» apachIHIAFbl albIpMaIIbUIBIK 6Te MaHBI3Abl. MyHIa TaHip — MiHAETTI, al KajJfaHHBIH
6api IapTTH TYPZAEe — MyMKiH 60nazsl (Maras, 2008, p. 48).

U6H ApabupiH «keMen ajaM» TYKBIPBIMJaMachlH JKaHa Ma3MYHMEH TOJIBIKTBIPFaH OHBIH
i36acapsl A6 a1-KapuM a71-/[KUJIIM MYCbUIMaHHBIH PyXaHU JKeTiIyiH YIII Heri3ri fieHreiire 6eepni:
6ipiHmici - KygaiielK, eciMziep MeH CHUNATTapAbIH HAaKThl KepiHic Tabybl, eKiHIIICI — >KaCBIPHIH
ChIpJIap MEH i3ri KacueTTepiH MaHiHe JXeTy, YIIIHIIICI — JaHa/IBIK ITIeH XMKMEeTTi TaHy. AJl OCHI YIII
CATHIHBIH IIBIHBI CAHAIATHIH TOPTIHIIII CaThI — «dJI-KUOPHUsI», SFHU TeK )KapaTyIIblfa FaHa TOH YIIBIIBIK
Jlopeskeci aflaM Gastacel KOJI JKeTKi3e aIMalTBIH MapTebe peTiHfe cunartanaznsl (al-Jili, 2010, p. 85).
H6H ApabuzeH 6eeK, HCIaMIbIK GHUI0COQHSIIBIK KOHIENIIUAIa PABIH, KalIbIITaCybIHA TY/IFAJIBIK
JK9HE pPyXaHHU Ma3MYHFa He 1J1iM HemnepiHiH eH0eKTepi e MaHBI3IbI pesl aTKapFaH. MacesleH, «<THCaH
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97-KaMHUJI» — «KeMeJl afjlaM» YFbIMEI an-dapabu, 6H Cuna, I6H Pymin, M6H Bagka, Koka Axmer
SIcayu >xkoHe an-Fasanu CBHIHABI FylaMalapAblH eHOeKTepiHJe 63iHAIK aBTOPIBIK, GUIOCOPHUSIIBIK
MarblHaMeH 6aibIThUIFaH (Seytakhmetova, 2009, p. 126).

XukrMmeTTepe afaM ToHip/iH )kapaTKaH eH KepKeM OeiiHefieri 60JIMBIC peTiHe CUIIaTTalabl.
SIrHu afaM — JKapaTyLUIbIHEIH, Y/IBUIBIFEL MeH LIebepiiiriniy aiiHacel, OHBIH 6Hepi MeH KyJipeTiHiH
KepiHici. SIcayu iniMiHzE TEOPHUSUIBIK, («KaJl» — CO3) JKaHe MPaKTUKAJLIK, («ha» - ic) ycTaHBIMapIBIH
6ipJiri faHa aflaMHBIH PyXaHU KeMeJIIeHyiHe aJIbll KeJIETiH TyTac XyHe peTiHfe KapacThIphlIaabl.
Byn imimpe ToHipre >XeTyZiH HETI3ri JKOIBl — Maxab60aT apKbUIBL pPyXaHH YMTBUIBIC. SIcayu
UMaHABUIBIKTEL a1-Papabu ChIHABL palOHANIBIK TYCIHAIpY IIeHOepinae emec, han iniMiHiH
TabUFfaThIHA Call — pyXaHU ToXipube MeH imKi han-KyH apKbUIBI Ky3ere acbIpygbl MaHBI3BI
caHaiapl. OHBIH OMBIHINIA, KOFaM/afbl MOPAIBJBIK JKoHe 3THKaJbIK KYH[BUIBIKTapABIH, a/Icipeyi
— UMaHHBIH JJICi3[iri MeH HAIICiHIH YCTEM/IK KYPYBIHBIH KepiHici. AT 6y pyXaHH Tele-TeHiKTi
KaJIlIbIHa KeNTipyZhiH 6acTel JKOJIBI — Maxa60aT, SIFHU AJUlafa JereH IIbIHAWBl CYHiCIeHIITiK
neH pyxaHHu biKpuiac (Kenjetay, 2020, p. 15). JKypeKTiH Ta3asbIFbl, HAIICITe Tayesi 60IMay >KoHe
HOIICiHIH JKeTeriHe epMey CUSIKTHI alaMbIK KacueTTepiH MoHi — AGCOMIOTTI XaKUKaTThl TAHY MEH
COFfaH YMTBUIY KabineTiHe Herisfenefi. Ayl ajnfa YMTBUIYABIH 6aCThl KO3FayIIbl KYIi — KypeKTeri
KYIITapJIBbIK, SFHU CYHIiCIIeHIITiK. ByJI JKOJI PyXTHIH €pKiH TaHAayblHa Heri3fenreHIiKTeH, TOHHIH,
oraH Tese 6iyi Kaxer (Ibrayev & Cetin, 2025, p. 639).

CONIBUIBIK I9CTYPAE «KeMeJl aiaM» KOHIIEIIIIUACH €H, aJIIbIMeH TaHBIM (MarpupaT) TeOPHUSICbIMEH
6aiIaHBICTHIPHIIAABI. JleTeHMeH COMbUIapABIH TYCiHIriHAeri «keMen amam» — an-dOapabuperi isri
amaMm, V6H Bajka MeH MOH PymiaTrarel mapacaTThl, aKbUI MEH FBUIBIMHBIH, HYpbIHa O6JIeHTEH,
MOPaIbIbIK-9TUKAJBIK TYPFBIIAH JKETINTeH, eliHiH Uriai MeH 6aKbITHl YIIiH KbI3MeT eTeTiH JlaHa
6ueyiri 6efiHeciHeH e3relle. CONBUIBIKTAFbI «KeMeJl aflaM» — OYJI eMipAiH CBIPTKBI MaKcaTTapblHa
JKeTY[IH KypaJjbl peTiHJie eMec, eMipiHiH MaHi peTiHJe MarpudaThl 63iHe FaHa alllbUIFaH epeKIle
PYXaHH JX0JI apKBLIHI )Ky3ere ackIpaThIH Tyira (Seytakhmetova & Smagulov, 2017, p. 108).

ToHip MeH aflaMHBIH 63apa KaTbIHACBIHBIH KaHAal 60JIybl KepeKTiri )KeHiHIeri TaliKbuiayaap
6apreICBIHAA UciIaM GUIIOCOPUACBIHTA «33PYPU OOIMBIC» (Ya3KUO-YII-YIKY[I) )KoHE «MYMKIH O0JIMBIC»
(MyMKHH-YJI yKy[) VEBIMIApbIHA, a1 KaJlaM FBUIBIMBIHZA «MYTIaK (a6COMIOTTI) 6OJIMBIC» IIE€H
«Xaguc 60JIMBIC» YFRIMJAapEIHA alphIKIla MoH OepiireH. AtanraH Mmacesie ToHIp MeH aJlaMHBIH
KapbIM-KaTBIHACBIH TEK XKapaTbUIbIC IIeH G0JIMBICTBIH ITaiijia 60Iybl TOHIpEriHe FaHa IIeKTeMeH,
39pypHU 9pi MyTiIaK G0JIMBICTEI MYMKIH X9He XaJUC O0JIMBIC TapalblHaH TaHY MOCeJIECIH 63eKTi
eTKeH. Backaia afitap 60/cakK, KeHiHHEeH naifa 60JFaHHBIH )KOKTaH 6ap eTKeH BOJIMBICTHI TaHBIII-
6iyre YMTBUIBICBI MYMKiH OOJIMBICTBIH, OHTOJIOTHSUIBIK TYPFBIJAH >KayalKepLITiri peTiHze
KapacTeIpblIraH. OChl TYPFBIZIAH HCIaM QUIIOCOQHUACH. MeH KajIaM FBUIBIMBIH/A aZjlaMfa KaTBICTEI
«Kylafbl oHeTe eTy», «aJaMHBIH aXJIaKTHIK KeMeJiKKe YMTBUIYBI», TINTi «Kyaira yKcal 6arys»
CeKilzl Macesteslep STUKAJBIK KarH/ia pPeTiHfe KaiTa KapacThIPbUIFaH. BYJI TaKBIPHII COIBIIBIKTA
Jla TepeH, TAIKBIFa CAJIBIHBIIL, )KaHa KBIPBIHAH KapacThIPBUILII, ToHIpAl TaHY MeH aflaMHBIH pPyXaHH
KeMeJIJIiKKe JKeTyl Macesieiepi asiChIHAA 3epheieHreH. COMbUIBIK AYHUETAHBIM/Ia TayXU[ Maceeci
aZlaMHBIH, KeMeJIJIiKKe JKeTyiMeH THIFbI3 O6aiaHbICTEL. OCBl 6arbpITTa Kojka AXMeT fcayu Tayxup
YEBIMBIH «MHCaH-bl KAMMWI» KOHIeNIIIUSATIapEIMEH Kylieneyre yMTbUIFaH.

Koska Axmer fcayu 63 iniMiHfe 6apiblK aKUKAT CHIpJIaphIHBIH afilaM G0MbIHA caKTaJFaHbIHA
Hasap ayfapafbl. OHBIH OHBbIHINIA, afaM O0JIMBICH ©3[iTiHeH Iaija 6osMaraH, 071 XaKUKaTThIH
KepiHici peTiHfe [IyHUeTe KeJlTeHiH anra TapTansl (Kenzhetay, 2010, p. 267). OCBI TYPFBIZIAH aIFaH/a,
amaM — JKapaTyIIBIHBIH KepiHici 60IFaHIBIKTHIH, ©3iHiH J>KafbIMCBhI3 KacHeTTepiH TopOuesell,
J)KeKe OO0JIMBICHIH AJIJTaHBIH, O0JIMBICBIH/IA JKOIOBI Ka)keT. bacKallla alTKaHIa, aJaMHBIH AJJIaHBI
a6CcoIIoTTi 60JIMBIC PETiH/Ie TAaHYHI JKOHE HAIICICIH Ta3apTywl — OHBIH, JKapaTyIIbIHbIH OapJIbIFBIH 63
607IMBICBIHAH OacTall, SFHU 63iHiH TipIIiTiriHeH WIBIFaphIN KaOGbUIAAyHl AereHAl 6inipeni. Scayu
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XHUKMeTTepiHeH aflaMHBIH AJIJIaHbIH 6apJIbIFbl MeH GipJIiriH TaHBIN-6iTyiMeH XKoHe MOHBIHIaybIMEH
KaTap, ofjaH FubparT asbll, 6yJI ce3/i IIbIHAWBEl MaFblHa/la pacTaFaHbl alKbIHAanMaabl. OchlIaiiia,
ajlaM esre >kapaThUIbICTapAaH epeKileseHi, JKapaTylbIHEL TaHY KabineTiMeH KaTap, UcjIaM JiHiH
KabpUiay GapbhIChIHA ©3iHIH OHTOJIOTHUSUIBIK, TaOUFATHIH, SFHU KeMEJiKKe JKeTy dJIeyeTiH Iall
erefi. CoHal-aK aflaMHBIH 60JIMBIC PeTiH/IeTi OpHEHI — IlepilliTesiep/ieH KeiiH )kapaThUIFaHABIFRIHA
9pi e3re TipIIiIiK HelnepiMeH 60IMBICTHIK OPTaKTHIKKA He 60IybIHA KaTHIP.

KOpBITBIHABI

Combuiap e37epiH KopIllaraH IeHJeliK AyYHUEeHIH ObUIBIFbIHA OYHUEHIH KeMIIUIiKTepiHe
KapaMa-KapcChl )KaH AYHUEHIH II9KTIriH, KoraM/Ibl )KaljlafaH pus AiHIIUIAIKKe AjtahKa KipIikci3
KBI3MET eTy MeH >KaHKUSAPJBIK Maxab6aTel Kapchl KoHAbl. Onap e3 GoibIHfa Taybe, KaHaraT,
caGBIPJIBIK, IYHHeTe MacTaHO6ay, A/utahKa yMiT apTy, 9fiIeTTiniK, MeHipiMAimiK, sKaHAIIBIPIIBIK
CHUSKTBI KaCHeTTePAiH coOMIalyblHa KOJI alliThl. EH 6acTBICH], 6Mip MeH KHCAIICHI3 BIHCAIl 6epreH
Annahka KpI3MeT eTy MeH OHBI CYIOZIiH TeHIeCCi3 To)KipHUOECiH allbll, pyXaHU KeMeJiMiKTiH JaHFbLI
JKOJIBIH KepceTTi. COIlbl TYJIFACBIHA COMJAJIFaH OCHl KaCHeTTep OHBI KOIIIUIIK XaJblK, aJlfblHIaa
abBIpO MeH aHKKa 6esefii. AyitahKa [iereH IIeKCi3 skoHe Myecis Maxa66aT, OHBIH PasblIBIFbIHA,
MelipiM, manaraTeiHa 66eHyi eMipiIiK MypaTKa, ajl eMipzi OfaH KbI3MET eTyZiH GopMyIaceIHa
alHaJIABIPY UCIIaM/IBl TapaTyABIH 6acThl KypaiblHa aiHanAbl. Oap e3/iepiH elIKallaH ayiue Jen
aTaMaFaHBIMEH, KeHiHTi ypllaKTap 0JIap/ibl 271 cojlai Aen Kabbsuimaasl. ConbliapFa TYp/i KacueTTep
MeH FakaUbIITap TaHbUIAEL. BacTallKbl CONBUIBIK XaJIbIK CAHACBIH/IA 63repicKe yluplipaasl. Conbuiap
MeH J9pyillTep yaKbIT 6Te OYPBIHFBI TaMaH-0aKChIIapAbl BIFBICTBIPHIII, 0J1ap/bIH eMEY, IeM CaIy
CUSIKTHI QYHKUMSUIAPBIH 63 KOJIJaphlHA ajiibl. ATl Kelifie omapAblH 06pa3fapsl MeH QYHKIMSIAPHI
6ip-6ipiMeH acTapiachI KeTTi.
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Bipinmii aBTOp - MakKajla MOTiHIH a3y, o9febueTTepre IOy >Kacay, XaT-xabap >Kyprisy,
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EKIHIII aBTOp — MaKaJia MaTiHiH )Ka3y, TEXHUKJIBIK PaciM/iey, MOTiH/I pefaKiusiay.
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Abstract

This article provides an empirical analysis of the relationship between
intrinsic and extrinsic religious orientation, positive and negative religious
coping, and religious stress among young people in Kazakhstan. The pilot
study draws on survey data collected from 101 respondents (28 men, 73
women). Data were gathered using five scales adapted from Allport and
Ross’s Religious Orientation Scale (I-ROS, E-ROS) and Pargament’s religious
coping instrument (PRC, NRC). All scales demonstrated satisfactory to high
reliability (a0 = .82-.94). Correlation and regression analyses identified
negative religious coping as the sole significant predictor of religious
stress (B = .76, R? = .72), whereas intrinsic orientation and positive coping
showed no association with stress. No differences in mean scores emerged
between genders. Although several associations were significant among
women, Fisher’s r-to-z test did not confirm any between-group differences.
The findings indicate that the source of religious stress is not the degree
of religiosity but rather negative religiousinterpretations and suggest that
negative coping should be the primary target of psychological support
programs. However, given the study’s limited sample, the results are
presented as a basis for future research.

Keywords: religious stress; religious coping; intrinsic/extrinsic religious
orientation; gender differences; students; Kazakhstan.
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JiHu opHeHTalysI MEH HeTaTUBTI KOMMUHTITIH JAiHU CTpecCIieH 0ailjlaHbIChI:
KasakcTaH jkacTapbl apachblHia MUJIOTTHIK 3epPTTey

AxpaTna

By makanazia KasakcTaH jKacTaphl apachlHAAFHI i1IKi )KoHe CBIPTKBI JiHU OpUeHTalUsl MeH IT03UTHBTI J)KoHe
HeTaTHBTI IiHU KOIIMHITIH JiHU CTpecclieH 6ailaHbIChl SMIIMPUKAIBIK TYPFbIJia TaslfaHabl. IIHIOTTEIK 3epTTey/ie
101 pecrionfieHTTIH, (28 ep afaM, 73 siiel) cayasiHaMa >KayalTapbl KapacThIPBUIALL. JlepeKTep iIIKi )KkoHe ChIPTKHI
iHYU OpUeHTAal[USHBL, TO3UTUBTI )KoHe HEeTaTHUBTI JiHU KOIIMHTITI )KoHe J[iHU CTPEeCCTi 6JIIIeHTiH 6ec IIKajia apKbLIbI
SKUHaJIABL J[IHUM OpHeHTalusHbl Oarasay yuuiH I'. Onmnopt neH /DK, PoccThiH mikananapeIHbly (I-ROS, E-ROS), an
[iHM KOIMHITI 6aranay yuriH K. ITaprameHTTiH KypaiblHbIH, (PRC, NRC) 6efiiMzenreH HyCKalaphl KOJIAAaHBUIBL.
BapiblK IIKajla KaHaraTTaHapJIbIK HeMece >KOFaphl ilIKi KeliciMAiniKTi KepceTTi (o = .82-.94). KoppelsausIbIK,
JK9He perpeCcCHsUIBIK Tajliay HOTHKelepi 60MbIHIIIA HeTraTUBTI JiHU KOIIUHT JiHH CTPeCCTiH >KaJIFbI3 CTaTUCTUKAJIBIK,
MoH/Ii 60JDKAYLIBICH 601/IEI (B = .76, R? =.72), ai ilKi JiHK OpHeHTaI|sI MEeH [TO3UTHBTI JiHK KOIIUHITIH CTpeccrieH
CTaTHCTHUKAJIBIK MoH/I1 6aliJlaHbICHl aHBIKTaJIFaH JXOK,. ['eH/iepiliK Tayijjay HoTHKeCiHe opTallla MoHZep apachbiH/a
CTaTUCTHUKAJIBIK MOH/I albIpMallbIIBIKTapP TaOBUIFAH JKOK. OHesfiep TOOBIHAA KeHOip CTaTUCTHUKAIBIK MOH[L
GallaHbICTAp aHBIKTaJIFaHbIMeH, DUIllep/iH I-to-Z TYp/eHAipyiHe Heri3/ie/ireH TeCT THiCTI KoppessiiusIapAblH,
epiiep MeH aiesifiep apachbIHarbl albIpMallblIBIKTaPbIHBIH CTaTUCTUKA/IBIK MOH/IUIIrIH pacTaraH XOK. 3epTrey
HOTWIKeJIepl HeraTUBTI [IiHW KOIHUHITIH JiHU CTpeccleH 6alIaHBICTBl eKeHIH KepceTeai )KoHe IICUXOJIOTHUSIIBIK,
Kosjay GarfapiaMasapblHia OFaH Hasap ayfapyAblH MaHBI3[BUIBIFBIH adKbIHAANWBL AJjlafifia ipikTeMeHiH
LIeKTeyIIirine 6aiIaHbICTEl OYJI HOTHKeNlep aJ[bIH aja KOPBITHIHBUIAP PeTiHJle KapacCThIPBUIBII, Goallak,
3epTTeyyepie TeKCepyi KaKeT eTefii.

TyHiH ce3fep: [AiHM CTpecc; MiHM KOIIMHI; IIIKi/CBIPTKBI [iHHM OpHeHTAalLlMs; TeHJep/iK epeKIleliKrep;
cTyfieHTTep; KasakcTaH.

B3aumocBs3b pennrno3H0171 OPHEHTAllHH H HETaTHBHOI'O KOIIHHTA C PEJIHTHO3HBIM
CTpecCOM: MUWJIOTHOE HCCIeJOBaHHuEe Cpeau MOJIOOEKH KaszaxcraHa

AHHOTaLHA

B craThbe IIpeficTaB/IeH SMIIMPHYECKU I aHA/IM3 B3aHMOCBSI3H BHYTPEHHEeH H BHellIHeH PeJIMTHO3HOM OPHEHTAI[HH,
TIO3SUTHUBHOTO M HETaTHBHOIO PEJIMTHMO3HOTO KOIIMHIA C PEJIMTHMO3HBIM CTPecCOM Cpefu MoJofeku Kasaxcrana.
ITn10THOE HCCIe,0BAHHE OCHOBAHO Ha JAHHBIX OIIPOCa, IT0JIyYeHHBIX 0T 101 pecrioHieHTa (MY>KYHH — 28, )KeHII[UH —
73). JaHHBIE COOPaHEI C IOMOIIIBIO IISITH LIKAJL, aalITUPOBAaHHEIX U3 I1IKaIbl peIuruo3Hoi opueHTanuu I. Onmnopra
u Jk. Pocca (I-ROS, E-ROS) u uHCTpyMeHTa penuruosHoro Konunra K. ITapramenta (PRC, NRC). Bee 11Kasibl IToKasaan
YOBJIETBOPUTENIBHYIO WM BBICOKYIO HaJeXHOCTb (0 = .82-.94). KOppelsAlMOHHBI U PerpecCHOHHBIN aHaIu3
BBISIBWJI HETaTHUBHBIN PeJIMTHO3HBIN KOIMHT KaK eHHCTBEHHBIM 3HAUMMBIH IIPeJUKTOP PeIMTHO3HOro cTpecca (B
=.76, R? = .72), Tor[ja KaK BHYTPEHHSIS OPHEHTAIIUS U TO3UTHBHBIN KOIHUHT He CBSI3aHbI CO CTpeccoM. [0 cpeHUM
3HaYeHHMsIM Pas3InYuil MeXy I10JIaMH He 06Hapy>KeHO. XOTsI HEKOTOPbIe B3aHMOCBSI3H ObUIM 3HAYHUMBI Y JKEeHIIUH,
KpuTepuii duiepa (r-to-z) He MOATBEPAYI MEXKIPYIIIIOBLIX Pa3IMUMi. Pe3yIbTaThl II0OKA3hIBAIOT, YTO HCTOUHUKOM
PEeJIMTHO3HOIO CTpecca sBJISeTCs He YPOBEHb PEJIMTHO3HOCTH, a HeraTUBHBIE DeJIMTHO3Hble MHTepIIpeTalivH, U
YKa3bIBalOT Ha TO, YTO OCHOBHBIM O6BEKTOM IIPOrpaMM IICHXOJIOTHUECKOH MOAAEePKKH JJOJDKEH OBITh HeTaTHBHBIM
KOIIUHT. OJJHAKO BBHUJY OTPaHHYEHHOH BBHIOOPKH Pe3y/IbTaThl PAaCCMATPHBAIOTCS KaK OCHOBA /ISl JaJIbHEHIIHX
HCC/IeIOBaHUM.

KiloueBrle cioBa: peJIPII‘PIO3HbeI CTpecc; peJ'IHI‘PIO3HbIﬁ KOIITUHT; BHyTpeHHHH/BHeH.IHHH peIuruo3Has
OpHeHTaluda; rTeHepHble pa3Induid; CTyJ€HTHI; KasaxcraH.
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Kipicme

Bbyrinri Tanga Kasakcran Pecniy6inukacelHBIH (KP) [iHTre fereH KapbIM-KaThIHACTHL 3epPTTeY/e
JIiHU ToXipuOeHiH IICUXOJIOTHUSIBIK KbIpJaphl MaHBI3Abl eKeHi Xui aTaml eTinmeni. OHBIH imriHze
JiHHIH OH JXKoHe Kepi BIKNAJIBl €Tyl epeKile FBUIBIMH KBI3BIFVIIBUIBIKTEL TYABIPYAa. ocipece,
’KacTap apacelHAArHl AiHHU i3[leHicTepl KaHIIBUIBIKTEL KYHABUIBIKTaPABbIH TOFBICYBIHA aJIBIII KeJlefii.
KoraM/IBIK HOpMasiap MeH JXeKe CeHiMi apacrelH/ia KaHIIBUIBIK 6ap Jiell ecenTeyi MyMKiH. MyHzai
TICUXOJIOTUSIIBIK KYHZIH cebenTepiH 3MIHMPUKAIBIK TYPFbIAA TYCiHY KOFaMJIarbl IICHXHUKAJIBIK
JleHCayJIBIKThl CaKTay JXKoHe JepaAuKaIM3alUAJIbIK JKYMBICTap MeH ajAblH ayly Llapajaaphl YIIiH
©6Te MaHBbI3[bI.

3epTTey MaceseCiHiH TEOPHUSUIBIK Herisfepi 6ipkaTap LIETeNiK 3epTTeyILIUIepAiH eHOeKTepi
apKBUIBL KanblTacKaH. I'. Onmopt neH K. Pocc alaMHBIH [iHre KaThIHAChIHA Kapal iIlIKi >KoHe
CHIPTTHI OpHeHTanud fAel 6emin kepceteni (Allport & Ross, 1967). ATaJIMBIII 3ePTTEY HATHIKeNepi
OiHu Oarmap TypiHe Kapaidl amaMmMJapZAblH IICUXOJOTHSIBIK, Cajlfapiapbl epeKIlIeleHeTiHiH
KepceTefi. [IIKi JiHM OpHeHTalusALaFbl TYJIFAHBIH JIH/I iTKi KYHABUIBIK II€H 6MipiHiH MoHi peTiHze
KapacTelpajabl. AJl, CBIPTKBI [iHU OpHeHTalusAarbl Ty/IFa 9JIeyMeTTiK MaKcaTKa JXKeTy KypaJibl
peTiHfe KabwpUimayMeH GaimaHBICTHL. O3 Keserigze K. ITapramMeHT ITO3UTHBTI JXKOHE HeraTHUBTI
JiHH KOIIMHT TEeOPHSCHl apKBIIbI IICUXOJIOTHSIBIK KOJAaHCBI3ABIKIIEH OaiIaHBICHIH KepceTe[i
(Pargament et al., 1998). OTaHAOBIK FBEUIBIMU 9fie6HeTTeple KoOiHe TEOPHUSIBIK, KOHIENTYaIbIK
TYPFBIAaH KapacThIpbUIFaH. Bi3/liH TaKBIPBINITEIH asChIHAA AiHU KOIIUHT IIeH [JiHU CTPECC )XKoHe AiHU
OpPHEeHTaLUsIHBIH 6aHIaHBIChl SMIIUPHUKAJIBIK JIeHTrelle TeKCepiJIMereH.

3epTTeyAil BIKTUMAJ FUIBIMU JKaHaUIBIFEL [iHU OpUeHTalys TypJiepi, iHU KOIIMHT )XoHe [iHU
CTpecc apacelHAAFel 63apa GaiJaHBICTBI CaHZBIK JlepeKTep HeTi3iHfe XyiHeni Tanfay apKbUIbI
OTaHJBIK 9/ie6HeTKe yyiec KOCYbIMeH CHUITaTTaIafbl. ATall 6TETiH JKalT, OyI 3epTTey pagUKaiaHyFa
6ediMAaimikTi Tikenmeil emmieMelmi. Bysm — OiHM cTpecc, AiHM KOIUHT XXoHe IiHU OpPHUEHTAI[Us
apachIHZarbl e3apa OalIaHBICTBI 3MIIMPHUKAJIBIK TYPFBIIAH 3epjefieyre apHalfaH IWIOTTHIK
3eprrey.

OcbIraH opai, 3epTTeyAiH MaKcaThl KP jKacTapsl apachlH/ia I1IKi )K9He CBIPTKHI AiHU OpUEHTaLUS
MeH IIO3UTHUBTI JKoHe HEeraTHBTI [AiHUM KOIMHI CTpaTeTHsUIapBIHBIH, [OiHU CTpecc OeHTeliMeH
6aiyIaHBICBIH SMIIUPUKAEIK TICIIMEH Tanzay. COHEIMEH KaTap, aTaJIMBIII 6aFbITTapAbIH FeHIEPIIiK
epeKIIeNnikTepiHe Ha3ap ayaapy.

3epTTey MaKcaTbIHa cail KejlecCi 3epTTey MiHfieTTep KOMbUIaIbl:

- KOIAaHBUTFaH MIKanajlapAblH KasaKcTaH yATiCiHle KaHIITaJIBIKTHI i1IIKi CaiKecTiri 6ap eKeHiH
aHBIKTay;

- afIHbIMaHI:UIap apacCblHAAFbl perpeCcCHsijIbl JKoHe KOPPEIAIHUAIBIK GHﬁHaHbICTapIU:I aimry;

- aHBIKTaJIFaH albIpMaIlBUIBIKTap MeH GaiylaHbICTapIbIH F'eH/IepiliK epeKIIeTiKTepiH KepceTy.

MarepHaagap MeH dicTep

3epTTey cHUIIaTTaMalbl KOPPESLUSIIBIK [H3aiHAA JKYPTisiAreH NHIOTTBHIK >KYMBIC GOJIBIII
Tabplnapl. CayalHaMara pecrloHfeHT peTiHme KP aymarbIHJarbl JKOFaprbl OKY OpBIH[ApBIHIA
OKUTHIH 101 cTyAeHTi KaThICTHI (ep-28, aiies1-73). PeCliOHjeHTTep OHJIAMH cayaiHaMara epikTi Typze
KaTeICTEL. CayaslHaMa eki Tijifie (Ka3ak, OpbIC) Kyprisinfi. IpikremMe KejeMi MeH e3apa TeHrepimcia
60ybIHa GAMIaHBICTEI 3€PTTEy HITIDKeNIepi JKa/llbl XaJIbIKThl KAMTUTBIH KOPBITHIHABI eMec. Tek
KeHiHTi 3epTTeyepre Heri3 60IaTHIH IMIIMPUKAIBIK /IFBIIIAPT PeTiHe YChIHBUIA B

CayanHaMajZila XaJIbIKapasblK ToKipuOene KeHiHEH KOJIAHBUIATHIH JIMKepPT IIKaJIachlH 5
6anbIK KepceTKilmeH (1-My/1ieM KeliCIlelMiH, 5-TOJIBIK, KeJliceMiH) KOJIaHbUIAbIL.
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ImIKki XKaHe CBIPTKBI [iHU opueHTanus I.OnmopT neH /K. PoccraH 6acTay ajaThIH LIKaJaHbIH
Y. U6pahuM MeH Y. [XU/iH 3epTTey KOHTEKCTiHe cyieHeti (Ji & Ibrahim, 2007), KP aymarbiHzia
I'. MaxueB IleH P. PanruM6eTOBTHIH TEOPUSITIBIK 3€pTTeYiH/IeTi 6eiliMenreH HYCKachl KOIAaHbUIIbI
(Gilimbek & Rashimbetov, 2024). Byn mkajaHel P. PamumM6eToB apHaibl XacTap apachiHfa
SMITMPUKAJIBIK TYPFHIZA TaFEl TeKCcepin KepreH efi (Rashimbetov, 2026). I1Ki opueHTanys 9, CBIPTKHI
opueHTanus 11 TapMaK KaMTBUIIBL

ITo3UTHBTI >XoHE HEraTuUBTI AiHM KomuHI IlaprameHT neH apintecrepiHiH Brief RCOPE
KypanbelHaH (Exline et al., 2014; Pargament et al., 1998; Abu-Raiya & Pargament, 2015; Cummings, &
Pargament, 2010) a;JIbIHBII, UCTAM/IBIK KOHTEKCTKE GeiiM/ieNireH HYCKaChIH Ka3aK, )KoHe OPBIC TiTiHe
ayZapsl YCHIHBUIAEL. Onap/iblH 9pKaUChIChl 4 TapMaKTaH KYpaJIibl.

JiHu cTpecc 6 TapMaKTaH TypaTbhIH [iHU TaKbIPBIIIKA KAaTBICTBHI KyH3esic, KbICbIM, KiH9, VAT,
KaHUIIBIIBIK ce3iMaepi Heri3iHAeri ICUXOJIOTUSIIBIK 9CeP/i eJIIIeNTiH 1KajlaMeH 6aFajaHIbL.

BapisiK mkananap KP yariciHzie KaHaraTTaHaPIIbIK HeMecCe )KOFapPEBI 11IKi COMKEeCTiKTI KOpCeTTi.

Kecre 1. XpoH6ax anbda 60MbIHIIA iITKi ceHIMAImiK

1710 «=.93
cI0 =82
TIIK «=.94
HJIK «=.87
JIC «=.88

Tangay cHUIaTTaMasblK CTaTUCTHKA, I[IMPCOHHBIH, KOPPEISLUSIIBIK Tajlfaybl MeH Kell
$aKTOp/IBI CHI3BIKTHIK perpeccus >KoHe TeHJIepliK ToITap G0HMBIHINIA CATBICTEIPMAJIBI KOPPesaLHs
6OMBIHINA KYPTi3iyIi.

CayasHaMaFfa KaThICYyIIBUIAPABIH, JKackl 18 Jkacka TOJFaH HeMece acKaH TyJIFaaap.
PecrioH[IeHTTep epiKTi ’XKoHe aHOHUM/[i TypAe KaTbhICTHL. PeCHOHIEeHTTepHiH XeKe GacblHa
KaTBICThl eNIKaHJall aklapaTTap cypajifaH oK. JKHHalfaH JepeKTep TeK FBIIBIMH MaKcaTTa
naiiianaHbUIAbL

CayanHaMa JepeKTepiH 6HJey JXKoHe OapibIK ecelTeylep aBTOpJap TapallblHaH JXYprisuifi.
AnplHFaH HeTWXKesnepAl Busyanusanusnay yuiiH Claude Sonnet 5 Kypaibl IaijanaHBUILHL
BusyanusanusylaHFaH MaTepHajijlap aBTOpjap ecellTereH AepeKTepfi esrepiccis >KoHe HaKTHI
KOPCETIJITeH.

HaTmKenep jkoHe TaJIKbLIAy

CunaTraMa/IblK CTAaTHCTHKA HOTHyKeslepi OOMBIHINIA aHHBIMaJIBUIAPABIH OpTalla MaH[epi
MeH CTaHJAapTTHl aybITKyJIaphl cypeT 1-me Gepinpi. PeCIIOHAEHTTEPZIH iIIKi AIHM OpUeHTalUs
(M = 3,44) MeH ITO3UTUBTI KONUHT (M = 2,26) >)koHe AiHHU cTpecc (M = 2,13) ToeMeH [ileHTel/li KepCeTTi.
O3 KeseriHje OyJI YITiHIH HOTH KeCi 60MBIHINA JiHU TOKIpUOEHIH Heri3iHeH KOHCTPYKTUBTI, SIFHH,
KoJIay Oinipylii cuItaTTa eKeHiH KepCceTTi. AJl, Tepic IICUXOJIOTUSIIBIK, 3apAalTapAblH opTaliagal
TOMEH JleHTeli aHbIKTaJI/Ibl.
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Cyper 1. AifHBIMaJIBIIIaPABIH OpTala MaHepi (M + SD), N=101

KoppenmauusuiplK, Tajfay OOHBIHINA IIIKI OpHEHTAalUs II03UTUBTI KOIUHIIIEH OTe KYIUTI
6aiiaHbICTEI KopceTTi (r =.80). Ayaiifia, JiHU cTpecciieH (r =.01) 6aiyiaHbBICH 6aliKaMa/ibl. HeraTUBTi
KOIIMHT 60JICa JiHU CTPECCIIEH OTe KYIITL OH 6aiaaHbIC KepceTTi (r = .84). ChIPTKBI OpHeHTalusAFa
KeJICeK HeTaTUBTI KONMUHITIEH (r = .31) )KoHe IiHU CcTpeccIeH (r = .26) opTallafiaH ToMeH/ey, 6ipaK
MaHBI3[bl OH 6alIaHBICHl aHBIKTAIAEL. [I03UTHUBTI KOIIUHITIH, IiHU CTpecCleH MyJifie 6aiIaHbICH
aHBIKTAIIMA/BL.

Cyper 2. KoppensanusiiblK MaTpuna (IIMpcoH r)
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JiHU cTpeccTiH HedeH TYBIHAAUTBIHBIH AaHBIKTay MakKcaTblHa TepT IIKaJaHbl OGipfei
KOJAAHABIK. PerpeccusiiblK aHaJIU3AiH HoTwKeci GoibiHIIA 6y TepT ¢akTop 6ipnecinm AiHU
CTpeccTeri albIpMalIbUIBIKTHIH, IIaMaMeH 72%-bIH TYCiHZipyTe KabineTTi eKeHi aHBIK 6075bI (R2 =
.72, p <.001). Ocel aTaifaH TOPT IMIKaJIAHBIH apachlHia €H MaHbI3[Ibl IPeJUKATOP PeTiH/e HeraTUBTL
KOIUHT 6afiKanzasl (§ = .72, p <.001). KanraH ym mkasna [-ROS, E-ROS, PRG MaHBI3bI yi1eC KOCIIa b
By HAOTIDKe CBHIPTKEI AiHU 6affapAblH JiHU CTPecClleH KOpPeJsIUsCH fepbec eMec eKeHiH, OHbIH
HeraTUBTI KOIIMHI apKbUIBL )XaHaMma Typhe (E-ROS — NRG — RS) bIKIan eTyi MYMKIH eKeHiH
6o/mKaliipl. Anatima, 6y 3epTTeyzeri ipikTeMe KejleMiHiH IIeKTeysli, a3 60iyblHa 6aiIaHBICTHI
6oalak 3epTTeyiepze TeKCepilyi THic AyHUe.

T'eHpiepiiik Tajnmay HOTHXKeCiHZe opTallla MaHeEep epijlep MeH dielfiep apacklHIa 3epTTeyie
KapaJsfaH IIKajajap 60MbIHIIIA albIpMAaIIbUIBIK TabbIMaAb! (6apaslK p > .10). Anaiifa, imki giHu
6arfap MeH IIO3UTHUBTI KOIIMHT apachlHAaFel 6aiiJlaHBIC €Ki TOINTa Jia )KoFapbl 60IFaHBEIMEH, epiiep
TOOBIH/IAa aWKBIHBIPAK OalKanansl (epiep: r = .91, p < .001; aftenmep: r = .74, p < .001). Ey eneyimi
TeHJIep/IiK epeKUIeliK — CHIPTKBI [AiHH OpPHEHTeLUSHBIH Tepic cajJJapblHBIH, TeK aHesfep VIUiH
MaHBI3[BI 607TyEl. E-ROS HeraTUBTI KONMHTTIEH (afer: r = .32, p = .005; ep: r = .24, p < .21 MaHBI3OBI
eMecC) >)KoHe [iHU cTpeccieH (aker: r = .27, p =.019; ep: r = .22, p < .26 MaHBI3[IbI EMeC) TeK dHezep
apachIHZ|a CTaTUCTHUKAJIBIK MaHBI3/Ibl 6alIaHBIC KOPCETTIi. O3 Ke3eTiHze 6y CBIPTKHI, YTHINTAPIIBI
JiHapJIBIKTHIH Tepic ICUXOIOTUSIIBIK 3apAalTaphl aiiesiep/ie CaJbICTEIPMAaIbl TYPAe alKbIHBIPaK,
KOpiHeTiHIH 60/DKalAbl XoHEe >KOOAHBIH TeHJepiiK TUIoTe3achlHa OalIaHBICTBI AJABIH aja
YCHIHBUIATHIH KaHAJBIK,

Cyper 3. Herisri Koppensinusiiap/iblH reHAepiIik canablcTeipMacsl (* p < .05; ns — MaHBI3/IbI eMec)

Tanpmay HoTHKenepi IiHU ToXipuOGeHIH IICHXOJOTHUAIBIK Cajgapbl 9pPTYPJl ’KoHe OHBIH
IIKI KYpBUIBIMBIHA TiKesledl 6GaMJIaHBICTHL eKeHiH KepceTTi. EH alKbIH api MaHBI3[bl )KaHa/IbIK
peTiHlle HeTaTUBTI AIHHU KOIIMHT IIeH [iHU CTPEeCcCTiH e3apa KyLITi 6ailaHBICHIH (r = .84) KaHe
OHBIH, 6acThl MaHBI3ABI IpeAUKTOP (B = .72) 60nyBIH aiiTa ajlaMbi3. By HaTwKesep IlapraMeHT
IIeH opinTecTepiHiH TeopUsNbIK Oo0bKaMblH (Pargament et al, 1998) >koHe [OiHM KOIIMHT
IleH IICHUXOJIOTHSUIBIK OeHiM[enyAiH MeTa-TalfayiblK KOPBITBIHABIIAPBIMEH caliKec (Ano &
Vasconcelles, 2005). MyHzarsl )KapaTyIIbIHBIH JKa3alaysl, KOJIAAayAblH JKOKTHIFEI )XKoHe Kyai by
MeHipiMiHe KYMoHJaHy CHUSKTBHI TepiC UHTepIpeTanusiap IICUXOJIOTHSIIBIK KOJIaNChI3IBIKIIEH
6alaHBICTHI eKeHi 6aiiKanazabl. Tarbl TOKTajla KeTeTiH JKalT, perpeccUsibIK Tajujay OOMBIHINIA
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JIiHU OpHeHTaIlUsI TUIITePi MeH MO3UTUBTI KONUHT Aepbec yieci )Xok, SIFHHU, iITKi HeMece CBIPTKHI
JiHU OpHEeHTallUSHBIH epeKIlIeIiriHeH repi KOHCTPYKTHUBTI KOIIMHT CTpaTerusiapsl MIenynli pe
aTKapazbl.

HerenMeH, 6i3[iH 3epTTeyZhiH HaTIKelepi XalblKapajiblK 3epTTeylepre KaparaH >XOFaphl
MaHJepAi KepceTTi. AHO XoHe BackoHceuic (2005) ekeyiHiH KBIPBIK TOFBI3 3epTTEYAi KaMTBHIFaH
MeTa-aHanu3i OGOHBIHIIA HeTaTHUBTI [AIHM KOIMUHT IIeH Tepic IICHUXOJOTHUSIBIK HOTHXeJIep
apacelHJaFbl opTalla GaiyaHbIC HeGapi r = .22-Hi KepceTKeH efi. Bis3miH yirime Oy HATHXKe
r = .84-Ti KepcerTiI, aiTapabIKTal >KOFapsl O0IBIN OTEIP. MyHal aiblpMaIIbUIBIK, KOJI4aHBLIFaH
eKi IIKaJaHbIH Ma3MYHABIK KabaTTacyslH (constract overlap) 6infipyi My™mKiH. Item fgeHreiinge
NRC MmeH RS apacblHAarel opTalla Koppenanusa (.59) ap IIKajJaHBIH IlIKI KoppenguusiapblHa
(NRC .64; RS .60) TeH. EHpiemie NRC «KapaTymiel MeHi TacTal KeTTi», «6yJ >ka3a» MeH RS «miHu
TaKBIPBIII CTpecC TyABIpafbl», «OiHU ToXipube IICHXMKaMma Tepic acep eTefi» TapMaKTaphl
6ip ICUXOJOTUSIBIK OJIIEeMHIH asChlHAa KaMTBUIYBI MYMKiH. MyHpad skarajaiiga R2 = .72
perpeccHsICHIHBIH, 60JDKayIUBIIBIK KYIIi inTiHapa TaBTOJMOTHSIJIBIK CHIIATKa He 601y BIKTHMAJl.
OchIFaH opa¥ aTajJfaH BaJIHATINIK Maceseci 6onamak KyMBICTapZa pacTayIIbUIBIK, GaKTOPIIBIK
Ttanfay (CFA) apKbBUIBI TeKCepinyi KasKeTTi XoHe MYHBI 3epTTeyAiH IIeKTeyi peTiHfe allbIK
MOMNBIH/IAYBIMBI3 KEPEK.

ImKi XeHe CHIPTKBI AiHM OpHEHTaLUsHBI Gemin KapacTelpy . OnmopT meH K. PoCCTBIH
eHOeKTepiHeH 6acTay ajaThIHEI 6enrini (Allport & Ross, 1967). i3 MyHBI Ka3aKCTaHIbIK MYCbIMaH
JKacTap apachlHa 6eiiMziey Typasibl aJIbIHFE 3epTTeyiepze TeopusutbIK (Gilimbek & Rashimbetov,
2024) >koHe 3IMIIUPUKAJIBIK TYPFBIa KapacTelpraHObi3 (Rashimbetov, 2026). Ka3ipri 3epTreyimis
cosl mKananapAblH, KasakcTaH >KacTapbl apachbIHJAarbl SMIIMPHUKAJBIK J>KapaMABUIBIFBIH OflaH
opi HerFadTanabl. [IKi [iHU Garfap MeH IIO3UTHUBTI KONUHT apachlHZa eTe KYIITi 6aiyiaHbIC 6ap
(r = .80), an imKi AiHKU GaFfapabIH OiHU CTpecCleH 6aMIaHBICEIHBIH, MYJIJeM KOK ekeHi (r = .01)
OCBHIHBIH aMfa¥bl. ATaJIMBIII HATIKe I'. OJIOPTTHIH TEOPUSICBIMEH YHAec. CeHiM/i eMipiHiH e3eri
peTiHfe KaGBUILANTHIH aflaMap CTPECCKe eMeC, IO3UTHUBTI KOITMHIKe JKaKbIHBIPaK,

CHIPTKBI IiHY OpHUeHTalHsIfa KeJICeK 0J1 HeraTUBTI KOIIUHTIIEH (r = .31) >kKaHe cTpeccIieH (r = .26)
opTaulaZiaH TeMeH/jiey, 6ipak MaHBI3bI OH O6aiaHbICH 6ap. PerpeccUsbIK Tajagay HOTHXKeCl Oy
faliyaHBIC 63 aJbIHA JIep6ec eMec, HeTaTUBTI KOMUHT apKbUIbI JKaHaMa acep eTyi MYMKiH eKeHiH
(E-ROS—NRC—RS) meHgelzi. YTHIUTap/aH AiHAAPILIK 63 OeTiHIlIe Ty/IFaFa 3apap 6epmeiiai, 6ipak
Tepic HHTepIIpeTalysIapFa JKOJI allly bBIKTUMaJI[bIFbl )KOFaPBL. ANlafifia, 3epTTe/iH PECIIOHIeHTTiK
ipikTeMe KeJIeMiHiH a3[bIFEIHA OalIaHBICTHI OojaliakTa apHAaWbl TOMBIKKAHABI 3€pTTEy MEH
TeKCepyZi Tajial eTefi.

3epTTey HOTIIKeJepiHiH apachHIHAAFHl epeKlle Has3ap ayhapyra TypapibelK Oesiri periHpe
TIO3UTHUBTI KOIUHT II€H [IiHU CTpecc apachlHAa 6ainaHBICTEIH 601Maysl (r = .00). Byl HATIKeHI
Ke3[eHCOKTBhIKKA 6asail arMaiMbI3. 3epTTeylli AHO JKoHe apinTeci BackoHcecTiH (2005) meTa-
aHanu3iHAe [e MO3UTHUBTI [iHU KOIUHT Tepic HaTIDKeJlepMeH OalaHbBICIIaraH efi (opTamia
r = .02). EHpente, 6i3fiH 3epTTey HaTWKeMi3 (r = .00) OoCBHIHAAN XaJbIKapasIblK 3epTTeyaephiH
HOTWXKeJIEpiMeH CaliKeC Kenefi. KOHCTPYKTHUBTI KOIIUHT CTPECTi Tikesel GedTapanTaHbIPaThIH
dakTop eMec, ofaH TayeJCi3, mapauieib XYMBIC iCTEHTIH pecypc 607ybl BIKTUMAJ. AJIABIHFEL
3epTTeynepiMise CTYOEeHT >XacTapAblH [iHH OpPHUEHTALUICH MEH JJIeyMETTiK O6eJceHJimiri
OGOMBIHIIIA O31H/IIK epeKIIeNiKTepi 60IaTEIHBIH aTall 6TKEH efjik (Sembinova et al., 2025).

TeHpeprik Tanpay HeFypAbIM OaHBINIIEH TYCIHAIpyZi KakeT eTeTiH 6arblT. OpTamla
MoHJep OOHBIHINA epyiep MEH dleNfiep apachlHa elIKaHaal MIKajanapAa alblpMallbUIBIKTAap
farikanMazbl. (6apablK p> .10). Ton ilmiHAeri Koppensnusaap AeHrelinge CHIPTKBL OpHUeHTalUs
HEraTUBTI KOIUHTIIIEH (9fien: r = .32, p = .005; ep: r = .24, MaHBI3[Bl €MeC) )KoHe CTPeCCIIeH (aifen:
r =.27,p =.019; ep: r = .22, MaHBI3/bl €MeC) KOPCETKIIITEP IIBIKTH. Byl 60UBIHIIA TEK aHienzep
apacblHfarel G6adylaHBICTAp FaHa CTATUCTHKAJABIK MaHBIS[ABl aWKbIHAaAbl. [lereHMeH MYHBIH
03iH TiKeJlel reHJep/iK aWbIpMallbIIBIK el KOPBhITyfa epTepek. dumiep t-to-z KpuTepUiMeH
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€Ki TOITBHIH, KOPPEeJISLUACHIH CaJbICTBIpFaHfa, alblpMalllbUIBIK MAaHBI3BIH KepceTe ajMafbl
(E-ROS—NRC:z=-0.38,p =.71; E-ROS—: z =-0.25, p = .80). EHfje11e, epiiep TOOBIH/A CTATUCTHUKAIBIK
MaHBI3[AbUIBIKTEIH, OalKaiMaysl HaKTBl TeHJAEPJIiK aWbBpMAallBIIBIKTaH Trepi, ipikTeMeHiH
asfapIFpIHA (n = 28) OGaHJIaHBICTBL CTATHCTHKAJIBIK KyaTTHIH TeMeH OOJybIHaH TYbIHJAYHI
BIKTHMaJI. OUIIep-caabICTEIPYHl G0MBIHIIA IIBIHANEI MaHbI3AbUIBIKTE KOpCeTKeH 6ailaHbIC ilIKi
OpHeHTallusl MeH IO3UTUBTI KOIIMHT apachlHia epiep/e KyIITipek 60ysl (ep: r = .91; affen: r =
.74, p = .011). Ocbu1aiila HaTIKeIepre Kapal OTBIPHII 6i3 TeH/IepiIik yirisep 6ap 601ysl MyMKiH
eKeHiH, anaiifa Kasipmii ipikTeMe GOMBIHINIA OHBI CeHIM[i TypZe [Aa/eNfiey MYMKIHZITI TOMeH.
KeneliTinreH ipikTeMe GoHBIHIIA KailTa TeKcepy[i KaskeT eTeTiH 6arbIT. JKacrap apachlHJaFbl
JiHM MOTHBALIUSHBIH, SMIMPHUKAJIBLIK KOpPiHICTepi a/leyMeTTiK KeHICTiKTe eTe ce3iMTall eKeHiH
eckepeTiH 6oscak (Rashimbetov & Mazhiyev, 2024) 6onamakg 3epTreynepze 6y aCHMMeTPHSIHBI
HaKTHIIaW ajajsbl.

3epTTey HOTWKeNlepiHiH, IpPaKTUKaJIBIK MAaHBI3BL IICHUXOJIOTHSJIBIK  KOJIJay JKoHe
npoduIaKTHUKAJIBIK KeMeK OGarfapiaMaylapblH a3ipieyre 6Garfap YCBIHYBIMEH OailaHBICTHI.
MyHpail 6GarfmapiaManappia LiHAApPIBIK, JeHTeHiH e3repTyre eMec, HeraTHBTI [JiHM KOIIMHT
KOPiHiCTepiH aHBIKTayfa XoHe KUBIHBIKTap/Abl eHCepyAiH KOHCTPYKTUBTI TOCUIIepiH JaMBITYFa
Ha3ap ayAapraH XeH. [[iHM eMipre KaTbICYAbIH 63iH FaHa ToyeKesl Gesrici peTiHAe KapacThIpy
aliCHaMaJIbIK JKoHe 3THKAIBIK TYPFBIIAH HerTi3ci3 6omap efi. Bya TypFeiia afaMHBIH JiHAPIIBIK
JeHreiiMeH KaTap, KUBIHABIKTapA I Kajlall TYCiH/ipeTiHI )KoHe eHCepeTiHi e MaHbI3Abl. MacelieH,
aJlaMHBIH [affapbICTHl AJIJIaHBIH, JKa3achl HeMece CHIHArbl PeTiHJe Ka6buifaybl OHBIH, [iHU
KOIIMHT epeKIIeiKTepiH TyYCiHyTre KoMeKTeCyli MYMKIiH. Ajlaiifja MyHZlall HHTepIIpeTaluslapLblH,
TICUXOJIOTUSIIIBIK, Ca/JapPBbIH JKoHe pafUKaJlaHyMeH BIKTHMas OalJaHBICBIH aHBIKTay YIIiH
KOCBIMIIIA 3epTTeyiiep Kaxker.

3epTTey 63 anbpIHa GipHellle OaFbITTa MaHBI3IBI IIEKTi TyCTapkl 6ap. EH aaibIMeH ipiKTEMHIH
a3nerrel (N = 101) 5)K9He TeK CTyJeHTTepMEH FaHa IeKkTenareH. Con ce6enTi 6y/I HOTHUKeIep KalIlbl
XaJ/IbIK apachIHla KeHiHeH TapaJaMaisl. EKiHIIiIeH, TeHIepIlik TeHrepiMci3zik (28:73) Tomapanblk,
CaJIBICTBIPYZbIH, CTATUCTHUKAJIBIK KyaTbIH TOMEHeTe/ .

KopbITHIHABI

Byn nwioTTBIK 3epTTeypne KP skacTapsl apacblHfAAa [iHM OpPHEHTAalHs, AiHM KOIIMHT
CTpaTerusapsl )KoHe JiHU CTPecC apachlHAFel 6aHIaHbICTHl aJIFAIl PET SMIHPHUKAIBIK TYPFHITA
TeKcepinzi. BacTel HOTW)Ke OGOMBIHINIA MiHU CTPECCTiH Herisri 60JDKayIIBICH — AiHAAPABIKTHIK
GarpITBl €MeC, HeraTHUBTI [MiHM KONMHI aHKBIHAAJI[ABL. SFHH, ajaM 63 KUBIHABIKTapbIH
JKapaTyILIBIHEIH ’Ka3acbkl HeMece KOIayChl3 TacTany (Kajay) Aen TyCiHyi. IIIKi JiHU opueHTanus
Me€eH IIO3UTHUBTI KOIIUHT apachlHZA THIFBI3 OallaHBICH 6ap JXKoHE CTpecCcleH OaiiaHbICHIambl. AT,
CHIPTKEHI AiHU OpUEHTALUSHBIH Tepic cajgaphl HETaTUBTI KOMUHT apKbUIBI )KaHaMa TypZe KepiHic
O6epyi BIKTHUMaJ. ['eHMepiik Tanpmay OOUBIHINIA OpTa MoHIAEp AeHrediH[e aWbIpMallbUIBIKTap
6arikanMmazpel. Tom imriHAe Keiibip OGailaHbICTap oMesnfep apachlHLa MaHBI3AB OOJIFaHBIMEH
dumiep canabICTEIPYBI MYHBI pacTaMajbl. OCBIFaH Opal reH/iepiliK allbIpMalllblIBIK, 93ipre 60/DKaM
KyHiH[e Kaja sl )KoHe anfia TePeH api KeH 3epTTeyai KaXKeT eTefi.

3epTTey NMPaKTHKAIBIK MaHBISHl PeTiHJe ICUXOJOTHSJIBIK KOJIZay MeH NPOQHIaKTHKAJBIK
JKYMBIC YIIIH THIMJIiTiri JKeHe HaKTBl OaffapAblH yCHHA any KabimeTi. Amnjgarel
NpodUIaKTUKAIBIK OGarfapiiaManaphbl OiHAApPABIKTHL 6IIlIeyre eMec, OiHAapiaapAblH Tepic
JiHYU UHTepIpeTanusaaapra 6eHiMIiniriH TeMeHeTyre OarbITTayAbl YChIHAMBI3. [pikTeMeHiH a3
O0JIYHI KoHEe TeHJEepP/iK TEeHIepiMCI3[iKTiH OpPBIH alysl 3epTTEY/iH Herisri mekreynepi peTinge
KapacTeIpbenagsl. Bonamak sepTreyiepzi KejleMi )KarblHaH TEHAECTipiITeH ipikTeMeMeH XYprisy
YCBIHBITIA/BL.

Myxanenep KaKTBIFBICHI
ABTOp MyAfeliep KaKTHIFBICHIHBIH, )KOK eKeHiH MaTiMaen .
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KapXbU1aHabIpy

Byn 3epTtrey KasakcraH Pecny6iaukachkl FBIIBIM JKoHe >KOoFaphbl 611iM MUHHCTpIIr: FeIIBIM
KOMUTETIHIH KapKblIaHABIPYbEIMeH «)Kac FanbIM» K00achl asChIHJA JXY3€ere achIpbUIABI (TPaHT
Ne AP25796033 «KasaKCTaHAArbl AiHU CTPeCC )XoHe pajuKa/ljaHy: reH/iepiliK epeKIlelikTep MeH
JiHU OpHeHTaLUsIHBIH BIKIIaJIbI»).
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Abstract

This article provides a comprehensive examination of the theoretical
foundations of the concept of secularization, which explains changes
in the place and public influence of religion in contemporary society.
The study analyzes the etymological and historical development of the
concept of secularization, its meaning within the social sciences, as well
as transformations of religion at the societal, institutional, and individual
levels. The main propositions of the classical, new, and eclectic paradigms
of secularization theory are compared, with particular attention to their
distinctive features and limitations in explaining religious processes
in contemporary society. The classical paradigm explains the decline
in the public influence and institutional authority of religion because
of modernization, rationalization, and social differentiation. The new
paradigm critically reassesses this proposition, emphasizing religious
revival, the persistence of individual religiosity, and the re-emergence of
religion in the public sphere. The threefold classification is used as a working
analytical scheme informed by the literature rather than as a universally
accepted typology. The term “eclectic approach” provisionally groups
perspectives that distinguish changes in religious authority from individual
religiosity and the public and cultural expressions of religion, without
treating these perspectives as a unified school. The comparison identifies
their analytical possibilities and limitations rather than establishing the
universal superiority of one approach.

Keywords: secularization; religion; secularity; religious institutions;
religiosity; public sphere; eclectic paradigm.
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CEKYJIHPI/ISaI.[I/IH TEOPHACBIHBIH 3BOIIOIHACHI: KJIAaCCHKAJIBIK, JKaHa JKoHe
IKJIEKTHKAJIBIK IIapagurMmajaap

AnpmaTtmoa

Byn Mmakanaza Kasipri KoraMmzarel OiHHIH OpHBEI MeH KOFaMJBIK BIKIIQJIBIHBIH 63TepyiH TYyCiHAipeTiH
CeKy/sipu3alidsl VFBIMBIHBEIH TEOPHSUIBIK HeTi3fepl JKaH-KaKThl KapacThHIpBIIaABl. 3epTTey asChIHAA
CeKy/IsIpU3alyis YFBIMBIHBIH 3TUMOJIOTHUSUIBIK, JKOHE TapUXHU Ka/IBIITACyhl, OHBIH 9JIEYMETTiK FEUIBIM/IapAaFsl
Ma3MYHBI, COHAal-aK AiHHIH KOFaMJbIK, HHCTUTYLIMOHAJIBIK JKaHe )KeKe TYJIFalbIK JeHreinepzeri esrepicrepi
TanaHaabl. CeKyIsspU3allisl TeOPHUSCHIHBIH, KIaCCHUKAJIBIK, KaHa JXoHe 3KJIeKTHUKAaJIBIK IlapaJUrMajiaphlHbIH
HeTi3ri TYKBIPBIMAAPEL CaJIBICTHIPBUIBIN, OJapAblH, Kasipri KoraMJarbl LiHU VZAepicTephi TyciHAipygzeri
epexklIeiKTepi MeH IIeKTeynepi capanaHafpl. KilaccUKalblK ITapagurMa MOJEpHHU3allus, paluoHaIfaHy
JKOHE 9JIEyMeTTiK JKiKTely HOTIDKeCiHJe NiHHIH KOFaMIBIK BIKIIAJAbl MEH HHCTUTYIMOHAIABIK OelesliHiH
TeMeHJieyiH Heri3zeiiai. )KaHa mapagurma 61 TYKBIPEIMFA ChIH K636€H Kapall, AiHU KaHFBIPY, JKeKe TYJIFaJIbIK
IiHAapJBIKTHIH CaKTalIyhl )KoHe NiHHIH KoFraM/IBIK KEeHiCTiKTeri KaiiTa KepiHyiHe Hasap aygapajasl. YIITiK KiKTey
JKamelra 6ipmelt MOMBIHAANFAH TUIIOJOTHS pPeTiHIe eMecC, FhUIBIMU dfie6HeTKe CyHeHeTiH JKYMBIC CXeMachl
peTiHze KongaHbuIagbl. «JKJIEKTUKAJIBIK TACiI» aTaybl JiHU Gefe/IiH e3repyiH jKeKe TYJIFaJbIK JiHIapabIKTaH
JK9He [iHHIH KOFaM[IBIK-M3JleHU KepiHicTepiHeH aKblpaTaThlH YCTaHBIMAAPZABI IIapTTHL TypAe 6ipikTipeni,
6ipak onmapzbl GipTyTac FRUIBIMH MEKTeIl peTiHfe KapacThlpMaifbl. CalbICTHIPy HATHIKeciHme Oenrimi Gip
Tacingiy am6eban GachIMABIFEI eMeC, KapacThIpbUIFaH YCTaHBIMAAPZIBIH TajafaMallblK MYMKIHIiKTepi MeH
LIeKTeyJiepi alKbIHAIIBL.

Ty#iH ce3mep: ceKylasipusanus; IiH; 3adbIPIbUIBIK; OiHH UHCTUTYTTAp; AiHAApPIBIK; KOFaM/BIK KeHiCTiK;
9KJIEKTHKAaJIBIK Tapagurma.

IBOJIIOIUS TEOPHH CEKYJIIPpH3allHH: KIIaCCHYECKasd, HOBAsl H IKIIEKTHYECKasa
IapaagurmMabl

AHHOTaUHA

B [aHHOHM CTaTbe BCECTOPOHHE PpacCMaTPUBAIOTCS TeOpPeTHYeCKHe OCHOBHI IIOHATHS CeKyJIIpH3aliMH,
OOBSACHAIOIIEH H3MeHeHHS MecTa M OOIIeCTBEHHOIO BJIIMSHUS PEJIUTHH B COBPEMEHHOM oO6IiecTBe. B
paMKax HCCIelOBaHUS aHaJIU3HUPYIOTCI ISTHMOJIOTUYECKOe M HCTOPHUYECKOe CTaHOBJIeHHe IIOHATHSA
CeKy/IsIpU3alliy, ero Ccojiep’kaHHe B COIMAJIbHBIX HAayKaX, a TaloKe M3MEHEHUs PeIUTHM Ha 00ILeCTBEHHOM,
MHCTUTYIJHOHAJIbHOM ¥ HHIUBHUAYAJIBHOM YPOBHSAX. COIOCTABIIAIOTCS OCHOBHEIE IIOJIOKEHHS KJIaCCHYEeCKOH,
HOBOH U 3KJIEKTHYECKOH IapajurM TeOPHUH CEKyJISIpU3alluy, a Talxke pacCMaTpPUBAIOTCI UX OCOGEHHOCTH U
OTpaHHUYEeHHS B OOBSICHEHUH PEIUTHO3HBIX IIPOLIECCOB B COBPeMeHHOM ob1ecTBe. Kitaccuyeckas mapagurma
000CHOBBIBaeT CHIJKeHHe OOIIeCTBEHHOTO BJIHUSHUS M HHCTUTYLIMOHAJIBHOIO aBTOPHUTETA PEeIUTHH Kak
pesyiabTaT MOJepHHU3allu{, palMOHAIM3allMd M COLUaJIbHOH [uddepeHunanuy. HoBasg mapagurma
KPUTHYECKH IIepeOCMBICIIMBAET JaHHOe II0JI0’KeHHe, aKI|eHTUPYsd BHUMaHHe Ha PeJIMTHO3HOM BO3POKIEHHUH,
COXpaHEeHUHU HH[UBHUYaJbHOH PEIUTHO3HOCTH U BO3BPAllleHUH PeJIMTHU B OOIeCTBEHHOe IIPOCTPAHCTBO.
TpexyacTHas KiIaccuGUKalMg UCIIOIb3yeTCsl KaK pabodyas aHaJIMTH4YeCcKas CXeMa, OIIUpalIasca Ha HaydHyIo
JIUTEPaTypy, a He KaK 00IllelIpU3HaHHas TUIIONOrus. [IOHATHEe «3KJIIEKTHYECKUH ITOAXO0/l» YCIOBHO 0ObeJUHSET
MO3UIMH, pasrpaHUYUBaIOIle U3MEHEHHs PeJIMIMO3HOI0 aBTOPHUTETa, MHAUBHUAYAIBLHYIO PEIMTHO3HOCTh U
0011[eCTBEHHO-KY/IbTYPHBIe IIPOSIBJIEHUSI PEJIUTUHU, 6e3 OTHECeHHUs 3TUX IO3HIUM K eqUHOM Hay4yHOH IIKOJIe.
CpaBHeHHe I103BOJISeT BBIIBUTH aHAaJIMTHYeCKHUe BO3MOKHOCTH M OrpaHHYeHHs] pacCMaTPUBAaeMBIX IIO/IX0/0B, a
He YCTaHOBHUTb YHHUBEPCAJIIbHOE IIPeBOCXO/ICTBO OAHOIO U3 HUX.

KiioueBrle cioBa: CEeKyJIAIpu3alys; PEJINTHusA; CBETCKOCTb; PEJIMTHO3HBbIE€ HHCTHUTYTBI; PEIUTHO3HOCTD,
O6H.IECTBEHHOE IIPOCTPAHCTBO, 3KJIEKTHYECKAA ITapagurMa.
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Kipicme

Cekyngpusalius YEBIMBI 9PTYPJIL TociafepMeH TycCiHAipiieni. Byn TyciHAipMenepaiH, KemTiri
COHIIIAJIBIK, Kel6ip asleyMeTTaHyLIbIIap aTaIFaH YFBIM/IBI 9JIeyMeTTaHyIBIK TEPMUH/Iep KaTapbhlHaH
aJIBIIl TacTayAbl YChIHFaH. COFaH KapaMacTaH, CeKyJIsipu3alivs apTYPJIi a/1eYMeTTiK KoHe MafleH!
KOHTeKCTep/Je apKajai KepiHic Tabyfa GeiliM yFbeIM OOJBIN TabBIIAABL. JlereHMeH OYJI YFBIM/IBI
97IeyMeTTiK FhUIBIMJIapFa KaTBICTHI IIiKipTajacTap ascelHAA KapacTepy KaxeT. COHBIMEH KaTap,
CeKysIpu3alisl YFeIMBIHA HAKTHl aHBIKTaMa OepyAiH Ka’KeTTUTIriH [le ecTeH IIbIFapMaybIMBbI3
kepek (Furseth & Repstad, 2011, p. 155).

Cekyysipusaliisl YFBIMBIHBIH, 3THMOJIOTHSCBIHA Ha3ap ayAapcak, OHBIH JIaTBIHHBIH, saeculum
ce3iHeH IIBIKKAHBIH KepeMi3. Byl ce3 «fachlp», «Idyip» JKoHe «IyHHe» JereH MaFblHaJIap/ibl
6ingipeni (Casanova, 2014). ATanraH y¥eIM ajiFall peT PepopMaliyusfiaH KeHiH LIipKey MYJIiKTepiHiH
3alibIp/IBl GHITIK OKiyepine GepinyiH 6ingipy MakcaTeiHma Konmadsutia 6acraran (Ozay, 2007, p.
116). YakKbIT eTe Kejle CeKyJsIpu3alius YFBEIMBI KOJIJAHBUIFAH KOHTEKCTKe Kapail Kelfje >KarbIM/bI,
Kelifie KarbIMCHI3 MarblHaJla KaObUIAaHATHIH, Oenriyi 6ip KYHABUIBIKTBIK, JKOHE HIEOJIOTHUSIIBIK
MasMYHFfa He TepMUHTe aiHabl. KefliHHeH 61 YFBIM JKaJIllbl MarblHa/la [JiHU KOJIAaHBIC asChIHAH
3alBIp/Ibl KOJILAHBIC asiCBIHA OTKEH Ke3 KeJreH KYObUIBICTHI OiIIipy YIIiH KOJaHbLIa 6acTajbl
(Kurt, 2011, p. 185). CeKyJIsAp/aLIKTE aHBIKTay¥a KacalfaH TaJIBIHBICTAPABIH, TAPUXU TYPFBIIaH
MBIHa/la¥ KOHTEKCT asiChIH/Ia TaJIKbUIaHFaHBIH KepeMis:

(i) wipkeyniy MeHIIIriHeH albIPEBIIYEI;

(ii) miHHIH, COFaH CoiKec IIipKeyiH casCy OWIIKTeH IMIeTTeTinyi;

(iii) miHM KYpBUIBIMAAPABIH JiHU KbI3MeTKepyiep YCTEM/IriHeH apbUIyhl;

(iv) KyHa[laH apBlTy YIIiH T9y6e eTy Ka’KeTTiIiriHiH )KOWBITYHI;

(V) Md[leHH KYPBUIBIMHBIH KaCHeTTi CUIIaTTaH apbIIyhl;

(vi) eH COHBIH/IA, OHBIH, MHUQOJIOTHSIIBIK 6acTayiapaad axeipatsutysl (Ozay, 2007, pp. 117-118).

Ocel TYpFBIIAH aifaHfa, baTeicTa ceKkynspusaunusi KyObUIBICBIHA KATBICTHI MEBIHajai
yCTaHBIMJIapFa 6acbIMIBIK Oepinefi: (i) XpUCTHAHABIKTHIH, 03 iIITi Hje CeKy/IsIpU3aliysifa bIKIIaI eTeTiH
epeKIIenikTepAiy 60mysl; (i) Exxenri I'pexkuss MeH PUMHIH, acipece ApUCTOTeNlb MeH II1aTOHHBIH
oiyay XyHeciH[le alaMHBIH 63iH pallMOHAJIIbIK KoHe MOPaJIbIbIK KYIITep apKbIIbl KY3ere acblpa
aIaTBIHEL TypaIbl TYCiHIKTIH KanblnTacysl; (iii) BaTeic KOFaMAapbeIHAa OPBIH aJIfaH 63repiCTepAiH,
acipece ArapTyIIBUIBIK A9YipiHiH AiHU >KoHe MUQOJIOTUSIIBIK OIjIay XXylHeciHe BIABIPATYIIEL acep
eTyi; (iv) BaTBICTHIH, CeKyISIpU3alius YAEPiciHe KaThICTHI 6ipTyTac KyObUIbIC 60IMayhl, COHABIKTAH
onbl Eypomna sxeHe AKIII TyprrICHIHaH 66JIeK KapacTelpy Kaxkerritiri (Ozay, 2007, p. 120).

Cekyngpu3sanus 6acTanKplfia i pKeyTe THECLIi MYIIKTiH 3aWbIPJIbI CasiCH OMIIIKTIH 6aKblIaybIHa
OTYiH CUIIaTTay YIIiH KoJaHbUIFaH. Keilid 6yJ1 y¥BIM 1IipKeyeH ThIC eMip cype 6acTaraH agamMjaap
MeH MOHACTHIPbJIap/ia eMip CYPeTiH AiH KbI3MeTKepJIepiH aKbIpaTy MaKCaThIH/A KOIAaHBUIABL. ATl
Kasipri Ke3jie CeKy/sipH3aliys Kajllbl aJIFaHa AiHHEH ajbIcTay KoHe [YHHUEIIK CUIIaTKa He 60y
YZepiciH GinipeTiH YFbIMFa alHaI/bI.

JKorapsblfia aTal eTireH/el, CeKyIsIpru3alys YEBIMBI KapaMa-KaHIllbl MarblHaIap/A bl KAMTHEL
ITo3sUTHBHCTEp VIIiH OJI afaMHBIH [iHU GaiJlaHBICTApAAH apBUIYBIH, JleMeK, epKiHZiKKe KOl
JKeTKi3yiH 6infiipce, KOHCepBaTOpJap YIIiH AiHHEH aJibICTay )XKoHe afJaMHBIH pPyXaHU O0JIMBICHIHBIH,
JKOFaTyBl leTeH MaFbIHaHH 6inpipeni (Wilson, 2015, p. 9).

Ocel TYpFBIIaH ajfaHfa, CeKyJspu3alus KaHJall MarblHaja TajKbUIaHCa, COJI MarbIHafa
COMKeC aHBIKTAJIaThIH J)KoHe COFaH Herisferin 6erisi 6ip KOpeIThIHABLIIAP JKacalaThIH YFBIM OO0JIBIII
TabbUIaAbL. [JiIHHIH KOFaMJbIK, )KEKe TYJIFaJIbIK )KoHe HHCTUTYLIHOHAJIIBIK KbI3METTEPiH JKOFaTyhl
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HeMece OJIapJbIH KOUBUIYHI 6ip Macese 60Jica, JiHHIH asCBIHBIH TapbUIYHI, TYPJIEHYi JK9HE jKaHa
MarbIHaJIapFa e 60JIyhl — MyJifie 6acKka Macenie. COHBIMEH KaTap, JiHHIH 63 KbI3MeTTepPiH )KOFalITyHl,
TYpjleHyi, asfCBIHBIH, TapbUIYBl HeMece KaMTa TYCIHAIpiny YyAepiciHiH KOoraM[BIK [JeHTreijeri
MarbIHaCBl MEH JKeKe TYJIFa/lIbIK JieHrelifieri MarbIHacel 6ip-6ipiHeH e3relle 6071yBl MYMKIiH.

COH/ZIBIKTAH CEeKYJISIPJIBIKTEI KaMTYy asiChl, eJIllleM/iepi, alKbIH/IBIFB] KoHe JIeHreHli TYPFBIChIHaH
CBISBIKTBHIK CHIIATTarbl KYOBUIBIC Jlell KapacTeIpyra 6onManibl. Kal enmieMaep MeH MarbIHaJIBIK
JleHreinepre 6acbIMABIK OepisieTiHi CeKyaspU3al[UsIHbIH OIPEXKeCiH aHBIKTalAbl. CeKyIspu3anus
VEBIMBIHBIH, aHBIKTaMaJlapbl [iH VFBIMBIHBIH, aHBIKTaMaJapbIMeH ThIFBI3 OaMJIaHBICTHI
O0sFaHABIKTAaH, OHBIH, Ma3MYHEI [JiHHIH Kajall aHBIKTaJlyblHAa Kapail fa e3repin oTeipagsl (Wilson,
2015, pp. 9-11). HakTeIpaK, alTKaHAa, «[IiH — 9JIeyMeTTiK HHCTUTYT» Jlell aHBbIKTAIl, OCBl TYPFhIaH
OarajlaliTeIH 3epPTTEYIIiIep MeLIiTTep MeH FubajiaT OpbIHAApbIHA 6apy HeMece AiHU YHBIMJapra
KAaTBICy CHUSIKTBHI 9JIEYMETTiK OeJICeHIIMTIKTEpZi HETrisri eJlieM peTiHAe ajblll, MOJepHU3aLUs
yIepiciMeHn 6ipre AiHHIH aJCipereHiH anfa TapTa ajafbl. Al OiHAL «MafblHa XXyHeci» peTiHze
QHBIKTAUTHIH 60JICaK, AiHHIH MeTapU3UKa/IbIK asChl apKbUIbI alaMHBIH ©Mip Cypill OTBIpFaH
9JleMiHe MoH-MarblHa OepyZeri MaHBI3BIH elIKalllaH JKOFaJITIaraHbIH TYKBIPBIMayFra a0[eH
6omanp! (Kose, 2014, p. 35).

Beprep cexyaspH3alUsaHbL «<KOFaM MeH Ma/ieHHeTTerl )KeKeJlereH cajajapzbl JiHU UHCTUTYTTap
MeH [iHU paMi3fiepiH YCTeMAiriHeH apblUITaThIH YAepic» fen aHbIKTalAb! (Berger, 1969, p. 107). A
YHUIICOH CeKy/ISIpPU3aliUsIHBl «IIHU CaHa, JiHU ic-apeKeTTep MeH [iHU UHCTUTYTTaPAbIH KOFaM/aFhl
MaHbBI3[BUIBIFBIH J)XOFAJITY YAepici» peTiHfe KapacTeipaasl (Wilson, 2015, p. 17).

JpBbe-JIeXXe CeKyIIpU3allUsSHbl «KOFaMABIK 6MipfiH TyTacTalf asiChlH KaMTBIFaH [AiHU
MOJIEeHHEeTTiH, KeH Tapa/lybIHBIH, TOKTall O6acraybIMeH KaTap, KOofaM MeH [AiH apacbhbIHZafbl
OalIaHBICTHIH, Y3UTyi» menl TyciHgipeni (Leger, 2000, p. 29). An Bploc AiHHIH KYILIiHiH, OefeniHiH
JKOHE TaHBIMaJIBIFBIHBIH TOMEHJeyiH CeKy/sipu3alys MapagurMachl peTiHfe yYChIHaAbl. OHBIH
miKipiHIle, CceKy/JIsIpU3allUIHbBl MaKpOaJeyMeTTaHYJBIK YIepicTep ascChIHAA KapacTBIPy KaXKerT,
OHMTKEHI 0JI TAPUXU 9pi 9JIeyMeTTiK e3repicTepAi KaMTHUABL. OCHI TYPFBIIAH alIfaH/ia, IPOTECTaHTThIK
pebopmanusi, HHAYCTPUSUIBIK KaIllUTaJIU3M, UHAUBUAYAINU3M, pallioHAIU3alHs, SKOHOMHUKAIBIK
JaMy, FBIIBIM MeH TeXHOJIOTHSIHBIH PEBOJIOIUSIIBIK e3repicTepi >KoHe KYpPBUIBIMABIK JKiKTeny
yAepici MeMJIeKeTTiH, HeFyp/abIM TeH KYKbIKTHI, 3aWbIpIIbL, JHOepasIfbl XKoHE NEMOKPATUSIIBIK,
KYpPBUIBIMFa Kapad 3BOMIOLUSUIAHYBIHA BIKNAJ eTTi. Byl 63 Ke3eriHje KOFaMHBIH JXIKTeNlyi MeH
MOJIEHU 9PTYPJIIIKTIH, apTyblHa aiblll Keifi. HaTwKeciHAe OiHU pensTUBU3M KyLIeHin, eKiHIi
JKafblHaH, AiHHIH KoFfaM/BIK KOJIlay[aH alblpBUTYHI [iiHTe JleTeH KBI3BIFYIIbIIBIKTEIH TOMEeHIeyiHe
JKoHe [iHU O6alylaHbICTapAbIH dJIcipeyiHe ce6en 60abl (Bruce, 2015, p. 27).

CeKyJgpH3aliUsHBl TAPUXU JKoHe 9JIeyMeTTiK AUHaMUKalapAblH BIKIIaJIbBIMEH Ka/IbIIITaCKaH,
MOJlepHU3aIys [ell aTayfa GOoJaTBIH KYPJeJli ajmeyMeTTiK e3repicTepziH HoTMXKeci peTiHfe [e
KapacTelpyra 6omajbl. EKiHINI >KaFbIHaH, CEKY/SIpPU3allMsIHBI C63Ci3 60JaTBHIH YAepic fen alTyra
6onMaiiipl. Anaiifja TaHjAay epKiHAIrI MeH MofileHH aBTOHOMHUsFa GeliMzenreH >Keke TyJIFa
OCBHl epKiHAIK IIeH aBTOHOMMUALAH 6ac TapTiaraH >Karjaija, ceKyjasapHsalMs yhepiciH Kepi
KalTapy MyMKIiH eMec CUSAKTHI (Bruce, 2015, p. 44). Ochbl nadbIMaylapAbl KOPBITEIHABIIAN Kelle,
CeKyJisipU3aliisgra KbICKallla aHbIKTaMa OepeTiH 060JicaK, O «[iHHIH KOFaM[BIK KeHiCTiKTeri
WHCTUTYIUOHAIABIK GefemniHiH TapbUIybl; SIFHU [iHHIH 63 i36acapiapbl apacblHfa FaHa OGeinrimi
6ip eHrelge 6ees1 )XYprise aJlaThIH HEFYPJIBIM IIIEKTEYIIi JKeKe cajlaFa BIFBICYBI )KoHEe MeMJIEKETKE
HeMece KOFaMHBIH, 6acka Aa 6esikTepiHe KaThICTBI abCONMIOTTI GeflesliHeH aMBIPBITYBI» HereHIi
6inpmipeni (Bell, 2014, p. 232).

Marepuangap MeH 3JicTep
3epTTey CeKy/asipU3aliusl TEOPUSCHIHBIH, KaJbIIITacybl MeH KalTa KapalyblHa apHasFaH
TeOPUSIIBIK-CAJIBICTBIPMAaJIbl 871e6U II10JTy CUIIaTHIH/a OPBIH A Abl. OHBIH MaKCaThl — CeKY/IsIpU3a s
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VEBIMBIHBEIH, MasMYHBIH HAaKThUIAY JKoHe [iHHIH KOFaMABIK OPHBIHBIH 63repyiH TYCiHAipeTiH
TEOPUSIIBIK YCTaHBIMZAPABIH, MYMKIH[iKTepi MeH IIeKTeyjepiH canbICTBIpy. Tanpay 6ipiiri
peTiHze 3epTTeyIIiHiH OYKis MIBIFapMallblIBIFEl €MeC, HAKTH €H0eKTe YChIHbUIFaH CeKyIIIpru3alLius
aHBIKTaMachl, TYCIHAIpY MeXaHU3Mi KoHe OHBIH KOJIJaHbLIy LIeTi aJblHAEL. By, acipece, Beprepiy
epTepeKTeri XaHe KeHiHI1 YyCTaHBIMAaPhIH aXXbIpaTy YIIiH MaHbI3bL.

ofebueTTep KOPIYCHl TEOPHUSUIBIK MaHBI3AbUIBIFEL MEH 3epPTTEY CyparblHa COMKeCTiri 60MbIHIIa
MakcaTThl TypAe IeKTenji. Kopmycka ceKyinsgpusalusira aHbBIKTamMa OepeTiH, MOJepHHU3aLHs
MeH [iHU e3repicTepAiH O6alJIaHBICBIH TYCiHAipeTiH HeMece OCHl 6aWIaHBICTHIH, 9MOe6anTHIFbIH
CBIHAWTBHIH FBUIBIMH MOHOTpadusiiap, MaKajajap >KoHe JXUHAK Tapayjaapbl eHrisinai. Herisri
TEOPUSUIBIK TYKBIPBIMJAPABl YCBIHATHIH €HOEKTep MeH OlapAbl KyHeleWTiH LIony afxebueri
@KBIpPaTBUIABL: OipiHIIICI aBTOpJapAblH YCTaHBIMJAPBIH Talfayfa, eKiHIIici mMmiKipTamacTeiH
KYPBUIBIMBL MeH VFBIMJIapAbIH KOJIAHBUIYBIH TYCiHAipyre mnadpmanaHeuibl. OCBIFAH C9MKec,
M. Yagec nieH [I. SIMaHeHiH eHOeKTepi AiHU Oefjell MeH HeOCeKyIIpHU3alius Mace/leCciH HaKThUIayEa,
an M. ©3aii MeH A. KeceHiH eHOeKTepi TeOPUSIIBIK 0aFbITTaPAbl XKy liesleyre KaThICTHI KapaCTHIPhUIIEL
(Chaves, 1994; Yamane, 1997; C')zay, 2007; Kose, 2014).

IMalifasaHbIFAaH  GachUIBIMAAPABIH, XPOHOJOTHUSUIBIK, ayKbBIMBI 1966-2018 >KBIIZapabl
KaMTHUZBL. TeopUsUIBIK TajlfayAbIH Herisri eseri XX raceIp/bIH eKiHIII >KapTHICHIHAA JXYHeJleHIreH
CeKyJIigpHu3alus TYKBIPBIMZAAPEl MeH ojapAblH, XX FachIpABIH COHBI JXkoHe XXI FacBIPABIH
GachIH/Arhl KaiiTa KapaayblHa 6arbITTalbl. YFEIMHBIH OY/laH epTepeKTeri Tapuxbl TEOPHUsJIapAbIH
KaJIBIIITaCyBIH TYCIHipeTiH KOHTEKCT peTiH/e KapacThIPhUIAEL. AylapMa MeH KaiiTa 6acblIBIMHBIH
>KapHsJIaHFaH JXKbUIBI TEOPUSUIBIK TY>KBIPBIMHBIH aJIFalll YChIHBIIFaH YaKBITBIMEeH TeHeCTipiaMeni.
CoHABIKTaH OYJI IOy CeKyJIsIpHU3alus >KeHiHzeri Kasipri o/ie6UeTTiH TOJABIK KaMTBUIYbIH Taslall
eTIennal.

Teopusiapabl CalabICTEIPY Oec eJIlIeMre HeTisfeni: 6ipiHIIiieH, CeKyIIpHU3allUsHbIH HBICAHbI
— OiHU CeHiM, ToXipube, YHBIM HeMece LiHU Oenes; eKiHINiNIEH, Taamay AeHredi — KoFaMIBIK,
YUBIMIBIK JXK9HE JKeKe TY/IFa/bIK; YIIIHIIiIeH, 63repicTi TyCiHAipeTiH MeXaHU3M — MOJEepPHU3aIUS,
pauuoHanfany, QyHKIUOHAIAEIK JKIKTeny, JiHU 6aceKeIecTiK HeMece MdJleHH TpaHchopMalus;
TOPTiHIIeH, O60/DKAHATBIH HATIDKE — [iHU BIKINAIABIH TOMEHeyi, NiHAApJBIKTBIH CaKTalybl
HeMece JiHH GopMasapAblH 63repyi; 6eCiHIIiIeH, TY>KbIPBIMHBIH, TAPUXU JXKOHE reorpadHUsabIK
KOJITaHbLIY IIIeri.

TeopHUsIBIK Tajiiay Herisri yFeIMJap MeH [dJlefliepi akKelpaTyFa, TapUXU-TeHEeTHUKABIK aic
OJIapAbIH KaJIBIIITaCybl MEH KalTa KapalyblHbIH CabaKTaCThIFBIH KOPCETYTe, CalIbICTEIpMallbl TaJIgay
OpTaK enmieMziep GOMBIHINA YKCACTHIKTap MeH adbIpMallblIBIKTapAbl aHBIKTayFa KOIAaHBUIIEL
VHTepnpeTalisUIbIK, o[iC aBTOpJAapAblH, TYKBIPBIMJAphlH HaKThl €HOEeKTiH KOHTeKCiHfe
TYCiHAipyre 6aFrbITTaIABL. 3ePTTEY )KaHa SMIIUPUKAJIBIK JepeKTep JKUHay bl HeMece MeTaTallay bl
KaMTbhIMaU/1bl. AFBUIIIBIH JKoHe TYPIiK TiiepiH/ieri eHOeKTep MeH ay/ilapMajapra CylHeHeTiH/IiKTeH,
OHBIH, HOTHKeJlepi ofebueTTep KOPIYCBIMEH IIeKTeslefi >XoHe OapibIK KoraMjapfa Tikenel
>KalnbUIaHGa b

MaxkasaHbl JadbplHAAy OaphICBIHAA NalfaJaHbUIFAH arbUIIIBIH JX9He TYpPIiK TingepiHperi
bacranke! fepekkesnep ChatGPT-4 Kypasbl apKbUIBI aJIIBIH ajla ayAaphUIbIIL, aBTOpJIap TapanblHaH
TYIIHYCKa MATiHJepMEH CaJbICTHIPa OTHIPBII TEKCePinfi. AyaapManapAblH, O9JIIiri pacTaJraHHaH
KeHiH aTaJfaH MaTepHaiap TalfayAa naiganaHbuIibL.

HaTtmKenep j)KoHe TaJIKbLIAY
Byn Makanaja cekylspus3alysg >KeHIiHferi IiKiprTajacTap KJIacCHKalbIK, «KaHa» JXKoHe
«IKJIEKTUKAJIBIK» TocCliziep OOMBIHINA JKyHesneHefi. MyHpmall JKiKTey TOJIBIFBIMEH >KaHalaH

https://doi.org/10.65608/qut.2026.3.04


https://doi.org/10.65608/qut.2026.3.04

QUT Journal of Religion, Philosophy and Culture, 2006, Vol. 1, No. 3. 43

YCHIHBUIFAH aBTOPJIBIK THUIIOJIOTHS eMeC: 0J1 MaKajlaja naijanaHsuirad M. O3ail MeH A. KeceHiH
TEOPHSUILIK, ImoNysaapbiHa cyiieneni (Ozay, 2007; Kose, 2014). CoHbIMeH 6ipre 6y VIUTIK IiH
aJeyMeTTaHybIHJArbl GapiyiblK OGarbITTapAbl TONBIK, KaMTHUTHIH, 6ipi3fii MoHbIHfanraH aMmbGeban
THUIIOJIOTHS peTiHf e Kabslngan6aiipl. OCHl 3epTTey/eri aBTOPJIBIK YJIeC — aTaafaH XXIiKTey/i HaKTh
CaJIBICTHIPY 6JIlIeM/epi apKbUIBI KOJILaHy )KoHe OHBIH IlIeKapalapblH KOPCeTY.

«[lapagurMa» TepMHHI MYHJa OpTaK ofiCcHaMacChl MeH 3epTTey OarfapiaMachl TOJIBIK,
KaJIBIITaCKaH FHUIBIMU MEKTeIl MarblHAChIHIa eMeC, TeOPUSITIBIK YCTaHbIM/Iap/ibl TONTACTHIPYIbIH
KeH MarblHaChIHAa KOJIAHBUIAABL Ocipece «IKJIEKTHKAJIBIK IapajUrMa» aTaybl opTYypIi
aBTOpJapAblH, 637epiH 6ip MeKTenKe JXaTKbI3YBIH OinfgipMmeifi. On  CeKyasIpU3al[UsHBIH
UHCTUTYLUOHAJIIBIK, JXeKe TY/IFalbIK JXoHE MOJeHHU ejleMepiH 0ip-6ipiHe TeHecTipMein
TaJJaiTEIH YCTAaHBIMAAPABI MIaPTTHL TYpPAe 6ipikTipeni. COHABIKTaH ToMeH/e Oy aTayMeH KaTap
«3IKJIEKTHUKAJIBIK TACi/I» YFBIMBI KOJIaHbLUIA/bL.

TonTapAplH IIeKapajapbl e3apa TYHBIK eMec. MbIcanbl, KJIaCCHKaIbIK OaFbIT asiChIHZA
KapacTelpeinaTelH K. JTo66eniepe e KOFaMABIK )KoHe JKeKe TYJIFalbIK eHTeinepzi aXelpaTajbl.
Ocel cebenTi XiKTey aBTOpiap[bl ©3repMeHTiH YII jlarepbre 6oyl eMmec, HAKThl eHOeKTep/erTi
6aceIM TYCiHAipy GaFapiaapblH CaTBICTHIPYABI Ko3aeii.

KrnaccukambIK ToCUIIiH HerisTi eKinfepi KaTapbiHaa Kac Beprep, YuiicoH, Bpioc, lo66emepe skaHe
Vonnuc CUIKTHI FaIBIMapAbl aTayFa 601aael. Byl aeymeTTaHyIsIap aJIeyMeTTaHy FEUIBIMBIHBIH,
HETi3iH KaJaylIbUIapAblH, HJesUIapblH JKaJfacTeIpa OTBHIPHIN, ITO3UTHBHUCTIK MOJEPHHU3ALUSA
TeopHsICBIHAH OacTay anafasl feyre 6onansl. Onap MogepHU3aIUsIFa JeHiHri KoraMza qiHHIH oinay
JKyHeci, HHCTUTYITUOHAJIIBIK, KYPBUIBIMEI J)KoHe JiHU Ta)KipHube eHreiliH/e veleHreH MaHbI3bIHEIH,
Kasipri keseHje 6YPHIHFBIAN caKTaaMaraHblH anra Tapragsel (Ozay, 2007, p. 138). Ocel Macerere
6ainanbicTl YHICOH (Wilson, 1966) 1966 >KeLibl XKaphlK, KepreH «Religion in Secular Society»
aTTH eHOeriHZe BaTeic KOFaMJaphlHa OiHHIH KOFaMFfa BIKIAJI eTy KabllleTiH efayip Aapexere
JKOFaJITKaHBIH aTan eTKeH. COHBIMEeH KaTap, YwicoH (Wilson, 2015, p. 12) ceKynasipU3aljUsHBLI
«IIHY CaHa, [[iHU ic-opeKeTTep MeH [iHH HHCTUTYTTap[AblH, KOFaM/afbl MaHbI3[bUIBIFbIH JKOFITY
yYZepici» peTiHze KapacTbipaabl. OCbIFaH COMKEC, AiH 9JIEYMETTIK XXYHeHiH KbI3MET €Ty 6apbICBIHZA
6acKa imIKi >xyiesnep CeKUIJi JKeKeJleTeH imIKi kyiere afiHanazasl (Dobbelaere, 2015, p. 59). [leMek,
MYH/Ia epeKIlle Ha3ap ayJapyra THIC MaceJle — JiHHiH TeK 9JIEyMETTIiK KyHeHiH KbI3MET eTyiHJeri
MapruHajajblK, >Karjaira Tycyli raHa emec. COHbIMEH 6ipre, TaBUfaTTaH THIC KYILITEpPre AereH
CeHIMHIH, BIKIIAJIBI dJICipereH caliblH, KOFAMHBIH KEI3MET eTyiHe Ka)KeTTi Herisri QyHKIUsIapablH
paumnoHanzaHa 6acraysl fa 6arikananel (Wilson, 2015, p. 12).

KitaccuKambIK TacCil «KiKTenly, paljioHaNlaHy XoHe AYHHUEIIK cUllaTKa ue 6omy» (farklilasma,
rasyonellesme ve diinyevilesme) CHSKTBHI YII HeTi3ri yFhIMFa cyiieHe oTHIpHIN KanbinTacazsl (Ozay,
2007, p. 162). Ocel TYpFBIJAH ajaraHza, Xikreny (mubdepeHnyanusa) [ereHiMis — KoraMIarbl
KOJIJaHBICTa¥bl UHCTUTYTTAP/ABIH JiHHEH ToyeJICi3 CUIlaT asblll, «Kymal >KOK CUSAKTHI» 63[epiHiH
paluoHa/IAbI KarUaajaapblHa ColKec KbI3MET eTyi JKaHe A3CTYPJIi HopMajlap MeH KYHIBUIBIKTapMeH
KaWIIBUIBIKKA TYCYi (Ozay, 2007, p. 167). Backama aiiTKaHma, 6y — HHCTUTYLIMOHAJIABIK [iH MeH
JiHM OGMIIIKTiH KOofaMjarbl 6acka iIIKi )Xyiienepre KaTbICTBl YCTEM/ITiH >KofanTysl. OcklLiaiiia,
CeKyJisipu3alvs JiH MeH 3aMlBIpJ/bl [lell aTaJaThIH iIIKi JXyHesep apachlHAarbl GyHKIIMOHAIBIK
KikTenyai 6ingipeni (Dobbelaere, 2015, p. 58).

ByraH mnripkey MeH MeMJIEKeTTiH, 06JliHyi, FBEIIBIMHBIH TOYeJCi3 api 3adBIp/Ibl Ke3Kapac
HerisiHpme mamu 6Gacraysl, 6imiM 6epy JKyideciHiH HIipkey OWJIITiHIH BIKIIaJIbIHAH LIBIFYBl JKOHE
T.6. KyOBUIBICTApABl MBICAJ peTiHAe KeaTipyre 6osanbl. COHBIMEH KaTap, LiHHIH 6acka imki
JKyHenepre BIKIAJIBIHBIH, aJICipeyi, IFHU 11IKi XyHenepiH aBTOHOMUSIFA He 60JIyHl, palluOHaIgaHy
yoepicine anbin Kenmi (Dobbelaere, 2015, p. 59). PauuoHanpaHyaelH OYKiJT 9JeyMeTTiK
KYpBUIBIMJIa TYbIHAATKAaH 63repicTepiH MBbIHajall HOTIDKeJep apKbUIBL CHIIaTTayfa OoOjafbl:
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JiHHIH 9JIeyMeTTiK MHCTUTYTTapAaH ToyeJICi3[ieHyl, ajleM/i TYCiHAipy >XKoHe OfaH MoH-MarblHa
6epy KbI3METiH FHUIBIMHBIH 63 MOHHBIHA ajybl, COHAa-aK IITIOPaJUCTIK MOJEHHETTiH, COFaH
CoMKec IiHU IUTIOPaIU3MHIH KanbinTaca 6actaysl. OCHl yAepicTepi aeyMeTTiK HHCTUTYTTapAbIH
CeKysIpu3allusIaHybl, COHJlal-aK AiHHU TaKipubesiep MeH [iHU 6alilaHbICTapAbIH dJICipeyi peTiHfe
KapacTeIpyFa 601a/bl (Ozay, 2007, p. 162).

JyHUemiK cumaTtka ue O0NyAbl (OyHUeNeHyAi) KOFaMJarbl KaCHUEeTTUTIKTIH BIKIIaJIbIHBIH
arncipeyi petinfe KapacTelpyra 6onafpl. COHBIMEH KaTap KOFaMJBIK JKoHe JKEKe TYJIFajbIK
Kabbu1aynapAblH TPAHCIEeHAEHTTIK ITeH KaCHeTTUTIK CUITaTTapPhIH JKOFAITHII, afaMHEIH IYHUEIiK
60JIMBICKA OGafmapiiaHyHl apachlHa Oeriii 6ip MonsAprU3aUsIHbIH KAIbIITaCybIHA aJIBII KeJIeTiHiH
aran eryre 6omaabl. OChl TYpFBIIAH ajIFaHJa, OCHl eKi IeKapaHBIH apachl ajllaKTaraH caiblH
IOYHHeeHy yhepiciHiy me Kymieidie TyceTini anra Tapreutager (Ozay, 2007, p. 174). By xeppe
MaHBI3[Bl 6ip ecKepTyAl aTan ©TKeH XeH. KiacCUKasbIK MapafUrMaHbIH JKeTKIIKCI3[iriH anra
TapTaThIH JKaHa TocliAl ycraHyusl [IsBue (Davie) skoHe CTapk (Stark) CUSKTEIL 9JleyMeTTaHyIIbUIap
MHCTUTYILMOHAJIABIK [IiHJApiBIK [leHTeliHze TeMeHpey GalKaJlfaHbIMEH, JXeKe TYJIFaJIbIK
JIHIApJBIKTBIH 971l e 03 eMIipILIeHJITiH caKTall OTBIpPFAaHBIH HadbIMAaibl. OChl ceGemnTi onap
KJIaCCHKAJBIK CeKyJIsIpU3aliys IapaJurMachIHBIH €HJi ©3€KTiIITiH JKOFaJTKAaHBIH ajfa TapTajbl
(Stark, 2015, p. 64).

A7 KjaccuKamnbIK TapafurMaHBIH ekini lo66ermepe (Dobbelaere) cexymsipusaiys YFBIMBIH
JIiHHIH KyHpeyi HeMece JKeKe TYJIFaHBIH [IiHU FUbafaT TaXipubenepiHiH TeMeHeyi el TyciHyTe
607IMaiTHIHBIH aTall KepceTei. OHBIH MiKipiHie, 6y Xepe HHCTUTYLIMOHAJIBIK AiHIepiH )XeKe
TYIFaIBIK JiHAAPJBIKTE 63 OaKbUIaybIHAA YCTay MYMKIHZITiHIH LIekTenyi Hemece >KOMBITYEHI
MeH3eneqi. JleMek, KeKe aflaMHBIH [iHU Ce3iMTaJIAbIFEl MeH JiHHM YCTaHBIMJApPBLIHBIH CaKTalyhbl
CeKyJIIpU3aliisg TeOpPUSICHIHBIH, J>KapaMCBHI3ABIFEIH €eMeC, KepiCiHIlle, OHBIH ©3eKTUIiriH >KoHe
KOJIJaHBIIIy MYMKIHZITiH KepceTeni (Dobbelaere, 2015, p. 66).

KopuIThIHABIIAH Kejle, KIIaCCUKAJIBIK TACiire coiikec, )KOFaphlia aTall eTiNreHpel, MO3UTUBTI
FBIIBIMFa HeTi3[eJIreH pallioHaI bl 9JIeM/ie AiHHIH BIKIIaJl eTy asiChl OJJaH 9pi TapBIIYBIH KaIFacThIpa
6epeni. MopepHUsanus yaepiciMeH 6ipre AiH e3iHiH BIKIaJd €Ty asCHIHAH, KbBI3METiHEeH >KoHe
KOFaM/IBIK KepiHy MYMKIiHJiTiHEeH aWbIpblIafbl. COHBIMEH KaTap ArapTYILIBUIBIK, [ayipi, ®paHiy3
PEBOJIIOLIMSICHL KoHe WHAYCTPUSIAHABIpYJaH KelliH KasblliTaca 6GacTaraH WHCTHUTYLIMOHAJBIK
JiHHEH >KeKe TYJIfara, [9/lipeK alTKaHAa, afaMra OarfapiaaHfaH eMip calaThlHa Kapal 6eTOyphIC
KJIaCCHKAJBIK TACIIiH Herisri Heri3iH KaJblnTacThIPAH! el aiTyFa 6onaael. Ocelnaiia, eMipiH
OpTa/JbIFBIHA aflaM >X9He aJaMHBIH palMOHaJObl Oinay KabineTi HerisiHAe KalbINTacKaH
FBUIBIM OpHalacThl. Bysn Tacinpi kaKrayimieliap BaThic KoraMAapbIHAAFBl MHCTUTYIIMOHAJABIK
JIHIApJBIKTBIH dJICipereHiH jXoHe [iHW MHCTUTYTTApPABIH 63 KBI3METTEpiH JKorajiTa 6acTaraHbIH
anfa Taprajbl. COHBIMEH KaTap ojlap 63 YCTaHbBIMapbIH TapUXU JKoHe SMIIUPUKAJIBIK JepeKTepre
cylieHe OTBHIPBIN Herisgeyre ThIpbicagsl (Wilson, 2015; Aydinalp, 2018, pp. 183-184; Ozay, 2007,
P- 206). KimacCHKabIK CeKyIsIpHU3alis TYKbIPBIMIapEIHEIH 9M0Oe6aNThIFbIHA KATHICTHI CBIH OipHelle
TEOPUSTBIK, GAaFBITTAa TAMBIABL. Byl MaKaiaza «KaHa TICUI» aTaybl MOIepHU3AIMSHBIH MiH/eTTI
TYpZe AiHU KyJIAblpayFa aKeJeTiHiH KyMaHFa ajlaThlH YCTaHBIMAapabl KeH MarblHazAa OipiKkTipefi.
Anaiifa iHU HaphIK IIeH paljHoHaIAbl TaHAay TyCiHaipmerepi, I1. Beprepziy KeHiHTi Ke3KapacTaphl
>KoHe T. JI9BUAIH, HHCTUTYIIMOHAJIABIK, THECITIK IIeH CEHIM/l aXXbIpaTysl 6ipTyTac Teopus OOJIBII
caHanMauapl. Onapasl 6ipikTipeTiH 6enri-AiHu e3repicTepai 6ip FaHa aM6eban KyAspay yIriciMeH
TYCIHAIpyre KapChUIBIK; ajl HaKTBl TYCiHIIpy MexaHHU3MJepl e3apa epekileneHeni. OnaphblH
MiKipiHIlle, MOepPHU3AIUS YAePiciMeH Bipre [iH 63 MaHBI3BIH JKOFaJITKAH >KOK. KepiciHIlle, JiHHIH
KaliTa >KaHZaHYBl, OHBIH 9pTYPJIi cajanapa KaiTa allbllysl )KoHe KOFaMZBIK KepiHYiHIH apTysl
6atikanazsl (Ozay, 2007, p. 139).

Ocel Macesiere KaThICTEl Beprep e3iHiH «Secularism in Retreat» aTThl MaKajacblHJa Kasipri
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anmeM7ie Kelbip epeKiIeTiKTep/ii ecenke aliMaraH/ia, KOFaMapAblH eIayip Aopexese JiHHU CUIIaTKa
He Ke3eH/i 6acTaH ©TKepill OThIPFaHBIH aTal KepceTefi. OHBIH MiKipiHmie, 1950-1960 >KbIIgapsl
TapUXIIbUIAap MeH 9JIeYMeTTiK FBUIBIM OKijJiepl apachblHa KeHiHeH TapajifaH CeKyJIsgpH3alius
TEOPHUSICHI JIell aTaJaThiH FRIIBIMU 9/le6HeT KaTejleckeH. beprep 63i [ie col FBIIBIMU 971e0HETTiH
KaJIBIIITaCyblHA yJieC KOCKAHBIH MOHBIH[AM OTBIPHIN, COJ Ke3eHfe Oy Ke3KapacThl KojAayra
JKeTKUTIKTI Herismep O6osnraHBIH aTan eTefi. COHBIMEH KaTap arajdfaH ofebueTTiH Kelbip
KBIpJIaphl 9/Ii Jle ©3eKTiJIiTiH caKTall OThIPFAaHBIH MOWBIHAANIBL. Aaiifila OHBIH IiKipiHie, 6y
JKarfail TeOpHSHBIH HerTi3ri e3erine KaTvICcThl eMmec (Berger, 2014, p. 41). CoHsIMeH 6ipre Beprep
MOJlepHU3aIUSHBIH Genriii 6ip KeIpiaphl CeKyIsipU3alHsFa ajblll KeJITeHiH XKoHe 6YJI KYOBbIIBICTBIH
Kelbip reorpadusiblK aliMaKTapAa aHaryp/abIM aliKblH 6GaliKalaThIHBIH MOMBIHOAWABI. Ayaiifa
0JI MOZlePHHU3ALUSTHBIH, CeKyJIIpHU3aliusiFa Kapchl OaFbITTaIFaH KOITereH KO3FaJbICTapAbl [yHHeTe
9Ke/lreHiHe Hasap aymapazpl. CoHIal-aK KOFaMJIBIK JleHrelifile 6aiiKalaTbIH CeKyIIpHU3alUsTHbIH
MIHZeTTI TYpAe sKeKe TyJIFaHBIH CaHaChl [JieHreliHe Jie 9J1 COHZAM acep eTyi MIapT eMecC eKeHiH
aran kepceteni (Berger, 2014, p. 42).

Crapk 6y Macesefe ofaH api Gapslm, «Secularization, R.IP.» aTTel MakKaina >ka3gbl. OHBIH,
MiKipiHIlle, FEUIBIMHBIH JaMybIHa 6alIaHBICTHL JiHHIH UHCTUTYLMOHAIABIK JKoHe JKeKe TYJIFabIK
JleHreiiie eMipAiH 6apJIbIK casajlapblHa bIKIIAJIBIH KOFaITa bl fleTeH 60JKaM Kasipri sepTreynephiy,
HOTIDKeJIepl HerisiH/e ©3eKTiMIriH >KOfaiaTThel. On GyraH [ajiesl peTiHfe OGyfraH [eliH JKyprisreH
3epTTeyiH yChIHAABL. 3epTTey HOTIIKECiHe CoHKeC, FBUIBIM CaslajlapbIHBIH iIIiHAE HEeFypJIbIM
«FBUIBIMU» JIell CAaHaIaThIH MaTeMaTHKa, QHU3HKa CUSKTHI IoHAePMeH alfHa/IbICaThIH FAJILIMIaPABIH,
apacblHJa 63iH [iHfap [ell caHaHUTHIHAAPJbIH yileci ajleyMeTTaHy, IICUXOJIOTHS, aHTPOIIOJIOTHS
JK9He T.0. 9JIeyMeTTiK FBUIBIMJapMeH alHasbICaThIH FajbIMJapra KapafaHJa >Korapbl 6OJIFaH.
CoHBIMEH KaTap OJI FbUUIBIM MeH [IiH apachIHza 6ap [el ecenTeleTiH KapaMa-KaUIIBUIBIKTHIH, IITBIH
MoHiHJle OHJlaH LIbIFapbUIFaHbIH J)XKoHe FaIBIMAAPABIH, [JiHTe COHIIAIBIKTE KapChl eMecCTiriH aTtan
eTefii. CoHMlali-aK OJIapABIH LIipKeyre 6apy KepceTKIlITepi KapanalbIM afjaMAapfaH alTapablKTail
epekieneH6eHTiHIH KepceTeni (Stark, 2015, p. 83).

Bi3 aTanm ©TKeH ojleyMeTTaHyIIbUIAp CeKy/JIAPU3aljUsIHBIH Kasipri 3aMaHHBIH, MaHBI3/bI
ypAicTepiHiy 6ipi eKeHiH MOMBIHAAUARL. Anaiifia ojlap CeKyIsSpU3alUsIHBIH TeK MOJEPH AdyipiHe
TOH XaHa KyOBUIBIC eMECTITiH )XKoHe OHBI IiHHIH MiHZeTTi TypZe KYJIAbIpaybIHbIH, Oerici peTiHae
KapacTelpyra OOJIMAaHTBHIHBIH fAa aTaln Kepcererdi. OnapfblH IiKipiHIe, 6TKEH Ke3eHJep[e
KaHjal fa 6ip «ANTBIH FachIpABIH» HeMece TOJIBIKKAH[BI AiHU 9YipAiH G0JfaHBIH JIdJIeNeHTiH
JKeTKIJIIKTI Heri3 )KOK. OHTKeHi eTKeH 3aMaHzapha fa afaMJapAblH AiHre 6eT OypybIMeH KaTap,
JiHU ToXipubenepzeH anbicTay KYOBIIBICTAapHl KaTap JXYPreH. Bysn TyprelfaH anfaHja, Kasipri
KOFaM/IaFel JiHU TaXipHuOesepeH allaKTay KyObIJIBICEIH afilaM3aT TapUXbIHIAFb] AiHHIH GYPBIH-
COHJIBI GOIMaraH epeKile KyJaslpaybl PeTiHze TyciHaipyre Heris ok, (Ozay, 2007, p. 140). COHFBI
JKBUIApAarsl 3epTTeylep HHCTUTYLHOHAIABIK [iHre [ereH KBISBIFYIIBUIBIKTHIH, adTapiIbIKTail
TeMeH/leTreHiHe KapaMacTaH, acipece XpHUCTHAHALIK asfCBIHAA ejleyii AIHW >KaHFBIPYALIH OPLIH
aJbIll OTBIPFAHBIH KOPCeTeTiH [epekTep YChIHyAa. OCHl [epeKTepre cyieHceK, Eyponajarbl
Kasipri yAepicTi «cexynsipusanysi» YFBIMBIMEH CUIIaTTafaHHAH I'epi, «AHCTUTYLIHOHAIALIK JiHHEH
ayBICTay» PeTiHAEe CUMIaTTay aHAFYPJIBIM OPBIH/IBI ToCil 60k KepiHeni (Kose, 2014, p. 23).

ITerH MaHIHAE, OV Kargal I'peic [IaBUIH «IiHTe THecini 60nMaii-aK, ceHy» (believing without
belonging) mereH TyKeIpbIMAaMachlHa caiikec Kenefi (Davie, 2000, p. 10). SIfHM eypomasnbIKTap
9PTYpPJi [iHU HMHCTUTYTTapra THecini 6onymaH 6ac TapTybl MYMKIH GOJIfaHBIMEH, I1apafOKCTHI
TYPZe, OCBl YaKbITKa JeHiH Ka/JBINTachIll, OPHBIKKAH KeIlTereH [iHM KaXeTTiTiKTepi MeH
CeHiMJiepiHeH TONBIKTal 6ac TapTa anMmaraH. JKorapbella KapacThIpbUIFaH >KaHa ToCUIAH Herisri
TYKBIPBIMJAPBIH KpICKallla Oblnaiina KepceTyre Gomambl. COHFBI Ke3Ziepi KeHiHeH TalKpliaHa
6acraraH QyHIaMeHTaIN3M MaceJleci, acipece kaHa [iHU KO3FaJIbICTap/bIH Naiifa 60JIybl, JiHHIH
casCH OUCKypcTa 6apraH caiiblH KebipeK OpbIH ana 6acTaysl, JiHHIH aflaMapAblH eMipiHjeri MoH-

https://doi.org/10.65608/qut.2026.3.04


https://doi.org/10.65608/qut.2026.3.04

QUT Journal of Religion, Philosophy and Culture, 2006, Vol. 1, No. 3. 46

MarblHa i3/ley KaKeTTisliriHe kayan GepyAi >KaaracTBIPYBI JKoHe KeKe TYJIFaIbIK, AiHapIbIKThIH
apTyhl — OCBI TACUIIIH Heri3Ti TYKbIPBIMAApPhI GOJBIN TaObUTaAbLl. Anaiia 6yJ1 TaCINAiH a1ci3 TyCh
peTiHzie OHBIH JKeKe TYJIFajbIK JiHAAPAbBIKKA TEIM KeII MaH Gepil, HHCTUTYIMOHAJABIK AiHAEepAiH
PeJIiH )KeTKIIIKTi leHrelifie eckepMeyiH aTall KepceTyre 601afpbl.

Cexkynsspu3aliys TEOPHSCHIH KaiiTa KapacThpaThIH eH6eKTep/ i 6y MaKanaja «9KJIeKTHKaIBIK
Tacis» aTaybIMeH GipiKTipy onapablH aafBIHFBEL €Ki 6arbIT apachIHAAFbl KOMIIPOMUCC 60TyBIMEH
HerismenMeiai. TONTACTBIPYABIH OpPTaK KPUTEPUMi — [OiHHM HWHCTUTYTTapAbIH BIKIIA/IbI, JKEKe
TYJIFajbIK JOiHOAP/ABIK JKOHE NiHHIH KOFaMbIK-MdJIEHU KOpiHICTepi apachIHAArbl OaiIaHBICTHI
aBTOMATTHI COMKeECTIK peTiHAe KapacTelpMmay. OCBl TYpFHIaH OiHU GefenaiH 6enriii 6ip camazga
aJIcipeyi ceHiMHIH 6apibIK IeHTreiie JKONBIIFaHbIH OiIIipMeiifi; KepiciHie, [iHU GeICeHTIKTIH
CcaKTaJIybl KOFaM/bIK HHCTUTYTTAP/ABIH JiHHEH 1epOecTeHyiH e3/iriHeH )KOKKa IIbIFapMaibl.

M. YaBec CceKy/JIsIpU3allUSHBIH, HBICAHBIH HAaKTBIJIAI, OHBI [iHU OGefdenfiH BIKNAT €Ty
asCBIHBIH TapbUIYBl apKbUIBl TyCiHAipeni. MyHzma IiHu Gefen TeK casicM OWIIKTI eMmec, JiHHU
HeTi3fle JIeTUTUMJENeTiH peTTey MeH BIKIaa eTy MYMKIiHAiriH 6inpipeni (Chaves, 1994).
H. SIMaHe HeOCeKyIApHU3aUUsAJIBIK IlapaJurMaHbl KOpfall  OTBHIPBHIN, CEKYJISpPU3aLUSHBI
JiHAAPJIBIK KePCeTKIITepiHiH e3repyiMeH FaHa GafanayAblH >KeTKIiJiKCi3miriH kepceTeni XKoHe
JIiHu Gepenpi Tanpmayra 6aceIMABIK Gepeni (Yamane, 1997). Ochl eKi aBTOPABIH, YCTaHBIMJAPHI
HeOoCeKyIsIpU3allUsIbIK GaFblT asChIH/A 63apa >KaKbIH.

X. KacaHOoBaHBIH TalfaybelHAa QYHKIIMOHAIBIK JKiKTely, JiHU CeHiMiep MeH TaXKipubenepziy
TeMeH/ leyiKoHe NiHHiH KeKe calaFa bIFbICY Bl aHAJIUTUKAIBIK TYPFBIZAaH aXXbIpaThiiaibl. COHABIKTaH
JiHHIH KOFaM[BIK KeHiCTiKTe 6eiceH/i 60Tyhl 3abIPIEI MHCTUTYTTAPABIH AepOecTiriMeH MiHIETTL
TYpZe KaulIbUIBIKKaA Tycneizi (Casanova, 2014). K. OcTBaibT, 63 Ke3eriHze, AiH MeH MaJIEHUETTIH,
e3apa OaiylaHBIChIHA JK9HE JIIHU MarblHAJIapAbIH A9CTYPJIi HHCTUTYTTapAaH ThIC KepiHyiHe Ha3ap
aygmapapsl (Ostwalt, 2014).

HeMek, 6y/1 aBTOpJIap/blH 3epTTey HblCaHaphl bipael emec: YaBec IieH SIMaHe AiHU Oefenre,
KacaHoBa KoraMZBIK AiHAEep MeH XiKTenyre, OCTBajJbT MaJieHH TpaHCPopMallHsara 6achIM[IBIK
6epeni. Onmapzpl 6ip TolTa KapacThIpy OCHl aMbIpMAallbUIBIKTaPAbI JKOMMaNAbl. «IKIEKTHKAJBIK
Taci» Oyl >Kepe aTalfaH YCTaHBIMIApAblH aHaJIUTHUKaIBIK >KaKBIHABIFBIH Olnpaipeni, ai
HEOCeKYJIIPU3allusl YFBIMBI OJIap/IbIH O6apJIBIFBIHBIH TOJIBIK CHHOHHUMI peTiHfe KoIfaHbUIMaiAEbL.

Byn >kaHa napafUrMaHBIH eKuIgepi KarapeiHzaa Yasec, SImaHe, KacanoBa >koHe OCTBajIbT
CUSKTBHI 9JIeyMeTTaHyIIblIapAbl aTayFa 60s1aabl. IKIEKTHUKAJIBIK TACII AiH KYOBIIBICHIH KOFaMAaFb
MIHJIETTI TYpJe CBI3BIKTBHIK HeMece IMUKIAIK OarblTTa JaMHUTHIH Y/epic peTiHAe KapacTBIPYABIH
JIYPBIC eMecCTiriH anfa Taprajgbl. COHbBIMEH Karap Oy TacCia MiHAApJBIKTHL /a, AiHHEH apblly
YZAepiciH me nraMaiaH THIC acklpa 6aranayra 60aMaiasl nen ecenteiifi. Kepicinime, omapablH ekeyiH
Jle TUaJIeKTUKAIBIK, Y/lepic )KoHe e3apa BIKIAJIJACTHIK asChIH/A KaTap eMip CypeTiH KyObUIBICTap
peTiHze KapacTeIpy KakeT. OCBl ITapafurMa [iHU CeHiMJep MeH [OiHU TaKipubesnephiH Keibip
KepiHicTepiHze ToMeHey GaliKajaraHBIMEH, 6acKa KBIpJIapbIHAA KepiciHIlle eCiMHIH OpBIH alaybl
MYMKIiH fiereH ycranbiMra Herisgemneni (Ozay, 2007, p. 205). Ockl TYpFBILAH aJfaHfa, 6y TaCiI
JKOFaphl/la KapacTHIPBUIFaH KIACCHKAJIBIK JKoHe JKaHa ToCIIep/iH IIeKTeH IBIKKAH TyCTapbIHaH
ayiak 6051y KayKeTTiriH aira TapTaabl. OFaH cofiKec, iH MeH KaCHeTTi IIIBIHABIKTEI 3a B PIIBl 9JIeMHEH
MYJIIEM TayeJci3 KyObUIBIC peTiHAe KapacTeIpyfa 6oaMmaiabpl. COHABIKTAH 3aUbIP/bI J)KoHEe AiHU
JYHUeTaHbIMZapasl O6ip-OipiHe KapamMa-KaWIiel KyOBUIBICTAP PeTiHAE KaObUIaMaybIMBI3 Ka’keT
(Ostwalt, 2014, p. 193). Ocbl Macesere KaThICTE OCTBAaJIbT 3aWBIPJIBI 9J1EM MEH [iHU 9JIEMHIH KaTap
eMip cypeTiHiH anfa TapTrafbl. COHOBIKTAH 3aUBIP/IbI JXKoHE OiHU KyObUIbICTap Oip-OipiH Tikemel
KoJIlaMaraHbIMeH, OJIapZAblH apacblHa KeM fereHne Oenrini 6ip e3apa bIKIaIgacThIK 6ap. Och
ceGenTi Kasipri Ke3fe KaJIBINTACKAH «3aHBIPIIBI» KOHE «KACHETTi» apachIHJAFbl MMOJISIPHU3AITHSIHbI
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JiH MeH MoJieHHeT apachlHAAFel e3apa OGaiilaHbIC TYPFBICBIHAH KalTa KapacThIpy KasKeTTisliri
TyBIHAAUABL (Ostwalt, 2014, p. 190). COHBEIMEH KaTap CeKyJIsIpu3aliisgHbl UIE0JIOTHS PeTiHfEe eMec,
yAepic peTiHze KaGbu1ay 6Te MaHbI3[bl. ONTKeHi 3abIP/IBI MEH KACHEeTT], TiNTi MaJjleHHeT IIeH [iH
apaceIHZaFrel 6aIaHBICThI TEK OCHI TYPFBIZIaH FaHa TepeHipeK TyciHyre 60saibl. CeKyIsIpHU3alusTHbIH
JI9CTYpJiep MeH JJleT-FyphINITapaaFhl YCTIpPT e3repicTepMeH FaHa IIEeKTeIMeHTiHiH, OHBIH Oy/iaH
dJIleKalifia KeH MarblHara He eKeHiH eCKepyiMi3 KaKer.

Cexysipu3aliUSHBIH, MdJIEHU YIEPic eKeHITiH e HadapAaH THIC KaIAbIPMaybIMBI3 Kepek. [JiH
ajaMjapra eMip Cypin OTBIpFaH 9JIEMiH TYCIHAipyre JKoHEe OFaH MJH-MarblHa 6Gepyre MYMKIiHJIK
6epeTiHi CUSKTEHI, CeKyIsIpu3anys ga KoraMza KaabITacKaH MaieHu popMasiapZbl, COHBIH, ilIiHTe
JIiH[I1 Iie, TepeHipeK TyCiHyre MYMKIiHJIK 6epepi (Ostwalt, 2014, p. 194).

Ocol Macesere KaTeICThI KacaHoBa AiHHIH 1980-KbpUI1Aaphl 9/IeM/IK AeHreije TaHBIMa/IAbIK I1€H
KOFaM/IBIK KepiHyre ue Gojla 6acTaraHbIH alTazbl. OHBIH MiKipiHIe, fiH eKi MarbIHa[a KepiHeTiH
cUmaTKa ue 6oiabl. BipiHIIiieH, o1 «KOFaM/IbIK KeHiCTiKKe» eH/i, KeHiHHeH «KOFaM/IBIK CUIIaTKa»
ue 6onapl. OcpUlaiillla KOFaMHBIH 9pTYpP/i TONTapsl AiHre Hasap ayhapa 6Gacrapmbl. [liHre JiereH
OYJI KYTIereH KOFaM/IBIK KBI3BIFYIIBUIBIK OHBIH 63iHe 06JIiHTeH JXKeKe cajlafjlaH UIBIFBII, KOFaM/IBIK
KeHiCTiKTe KaiiTa OpbIH aJlyblHa MYMKiHAiK 6epfi. Ocel Typreiga KacaHoBa 6ip-6ipiMeH Tikemel
6aiyIaHBICH )KOK, CUSIKTBI KOPiHETiH MbIHA TOPT OKUFaHBIH JiHHIH KOFaMarbl OPHEI MEH KbI3METIiH
KalTa Garajayra MyMKIiHZiK GepreHiH ajfa TapTajbl:

1. HpaH[arbl MCIaM PEBOJIIOIHACHI;
2. Tonpmaparsl «COMUIaPHOCTh» KO3FAIbICBIHBIH 6pJIeyi;
3. JlaTeIH AMepHKacChIHAaFbl CAHAUHUCTIK KO3FasbICTap;

4. AKII-Tarbl IpOoTeCTaHTTHIK QyHAAMeHTaJIU3MHIH cascaTrarsl peii (Casanova, 2014, p. 9).

KacaHoBaHBIH Tanfaybl [iHHIH KOFaMJBIK KeHIiCTiKTeri OesceHAUIIriH OHBIH 6acka
WHCTUTYTTapFa YCTEMZIriMeH TeHeCTipyre 60JIMalThIHBIH KepceTeai. JiHU yUbIMAap KOFaMbIK
IiKipTasackKa KaThICa OTBIPHIIL, CasiCaTThIH, KYKbIKTBIH HeMece 9KOHOMUKaHbIH HHCTUTYI[HOHAIJBIK,
ZIepbecTiri >karmaibIHa opekeT eTe amafbl (Casanova, 2014). YaBecTiH [iHU GefenniH BIKIAJ
eTy asChlH Tajjaybl OChl MaCeJIeMeH CaJIbICTBIpyFa MYMKIHAIK 6epeni, 6ipakK eKi aBTOpPABIH
YCTaHBIMIApbl TOJNBIK Coiikec Kenmenni (Chaves, 1994). OyHKUMOHAJIBIK JKIKTely KOFaM[IBIK
casajnappblH JepbOecTeHyiH cUIlaTTaca, AiHU OemenfiH ojcipeyi OiHU Heri3fe JIETUTHUMZeENEeTiH
BIKIAJIIBIH, IIeKTenyiH 6infgipeni. COHOBIKTaH 5KOHOMHUKAaHBIH JiHHEH [ep6ecTeHyiH aBTOMATThH
TYpZe HiHHIH TOJBIK KYIABIpAaybl HeMece MiHW OMIIKTIH JKaJIlbl JeTUTUM[UIIK JaFfgaphIChl Aell
farasnay KeTKUTIKCi3.

BesrisieHreH enireMep 60MBIHINIA CATIBICTHIPY TACUIEPAIH TYCIHAIpY MYMKIHJITI 3epTTeleTiH
KYOBUIBICKA ToyeJIli eKeHiH KepceTei. KoraMIbIK HHCTUTYTTapAbIH, JiHU peTTeyAeH fepbecTeHyiH
KapacThIpfaHZia KJIaCCHKAaJIBIK TeOpHsIapAblH JKiKTelly MeH pallMOHa/IJjaHyfa KaTBICTHI
TYKBIPBIMJIapbl MaHBI3AbL. [IiHU OeJICeHIOUIIKTIH CaKTalyblH, YHBIMIBIK THECITIK IIeH >KeKe
CeHIMHIH CaliKec KeJIMeYiH TajjaraH/ia «KaHa ToCia» asgChIHa KapacThIPBUIFAH CHIHAAP Mai/asisl.
A5l MHCTUTYLMOHAIJBIK, J)KeKe TYJIFaIBIK JKoHe MoJIeHH e3repicTepAiH apTypii GarbITTa >KYpPYiH
TYCIHZIPY YILUiH OCHI ey1IeM/epAl aKbIpaTaThIH eHOEKTeP/Ii ©3apa CaIbICThIPY KaXKerT.

By 3epTTeyze «9KIEeKTUKAJIBIK TOCUIIiH» MaHbI3bl OapiIbIK TeOpHsIapfaH >KOFaphbl TYPYbIMEH
eMec, 9pTYpJi [JeHreigeri e3srepicTepsi 6ip KepcCeTKillIKe KeJITipMeyre MYMKIiHZIK OepyiMmeH
GalyIaHBICTBIPBUIAAbI. ANaljia [eHTreHaep[i aXplpaTy TeK OChI TOIKa ToH Oenri emec: oI
[o66enepeHiH TYKBIPEIMAApEIHAA Aa Ke3feceni. CoHpIMeH KaTap Yasec, ImaHe, KacaHoBa >KoHe
OcTBanbT eHOeKTepi 6ipbIHFall cebenTiK MOfesb YChIHOaNIbl. COHABIKTaH OJIapAbIH TYCIHAIpyIepiH
OipiKTipy TEOPHUSIBIK CaJBICTHIPyFa KOMEKTeCKeHiMeH, HaKThl KOFaM/afrbl [iHW e3repicTephi
TYCIHAipy YIIiH KOCBIMILIA SMIIMPHUKAJIBIK TEKCEPY/i Tajal eTeni.
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KopbBITHIHABI

CeKynsipu3aliys )KeHiHZeTri TeOpUSIBbIK IiKipTanacTap AiHHIH KOFaM/bIK OPHBIHBIH 63TepyiH 6ip
FaHa KepCeTKIIlIleH TYCIHAipy JKeTKiliKCi3 eKeHiH KepceTeni. [IiIHM HUHCTUTYTTaPABIH, BIKIIA/IbL, )KeKe
TYJIFaJIBIK CeHIiM MeH TaXXipube jKoHe MiHHIH KOFaMABIK-M3JIeHU KepiHicTepi e3apa 6aiiylaHBICTHI
60FaHBIMEH, 0JIap/bIH 63repy 6aFbITHl MEH KapKBIHBI MiHJIETTI Typ/e colikec KeIMeHi.

Maxkanazfa KOJMJaHbUIFaH KIACCHKAIBIK, «KaHa» JKoHEe «IKJIEeKTHKAaJIBIK» Toaciyijepre 6eiy
FBUIBIMHU 37leOHeTKe CYHeHETiH JKYMBIC JKiKTeyl 60yblll Tabbutagbl. O AiH 9/eyMeTTaHYbIHAFbI
6apJIbIK, TEOpHUsIapAbl KAMTUTBHIH oaM0Oebal TUIIONIOrUs HeMece 6ipiH-6ipi TOMBIK aJiMacThIpFaH YIiI
Ke3eH, peTiHfe YChIHbUIMaiAbl. CabICTEIPY aBTOPIAPABIH HAKTHl €HOEKTePiHeri CEKyIIpU3alius
HBICAHBIHA, TAIAY AeHreliHe, TYCIHipy MexaHHU3MiHe, 60/DKaHaThIH HATIDKETe J)XKoHe KOJITaHbLUTY
1IeriHe Heri3mensi.

«3KJIEKTHKAJIBIK TaCiI» asiChIHMIa KapacThIPhUIFaH eHOeKTepAiH opTak 6enrici — ginu 6emenpiy
©3repyiH, keKe AiHapibIKTHI JKoHe KOFaM/[IBIK-MdJleHU KepiHicTepni 6ip-6ipiHe TeHecTipMmey.
Byn ykcacTelK YaBec meH SIMaHeHIH HeOCEKYIIpHU3alUsIBIK YCTaHBIMAApheIH, KacaHOBaHBIH
KOFaM/IBIK AiHJlep TYKbIPhIMAaMachlH jKoHe OCTBaJIBTTHIH MJJIEHU TaJfayblH GipTyTac MeKTellKe
anHamgblpMaiabl. OnapAblH, adbpMAallbUIBIKTapPhIH CaKTay TEOPHUSUIBIK YFBIMAAPABL 911
KOJIJaHYObIH Ka)KeTTi IIapThl G0JIBIT TaGbUIa bl

3epTTeyaiH HoTIKeci 6enrii 6ip Tacingiy aM6eban 6aCEIMIBIFRIH Aa1eeyAe eMec, TEOPUSIHEI
3epTTey HBICAHBI MEeH Tajfay AeHreliHe coliKeC TaHAayAbIH Ka)KETTUIriH Herisfeyae KepiHefi.
KopeITBIHABUIAP KapacThIPBUIFAH 371e0HUeTTep KOPITyChIMeH IneKreneni. Omapasl KaszaKcTaHAaFsl
HeMece 6acKa KofaMjapZarbl [IiHU esrepicTepre KoJafgaHy AiHU OemenfiH, MHCTUTYLMOHAIAbIK
JIepOeCTiKTiH, JiHU KATBICY MEH JKeKe CeHIMHIH HaKThI KOPCETKIIITepl apKbUIbI TEKCEPYAi KaykeT
eTemi.

ABTOpIapabIy yiIeci

BipiHmii aBTOp — 3epTTey Kypri3y, MaKasia MaTiHiH jKa3y, 9fiebueTTepre IOy jKacay, XaT-xabap
JKYPri3y, MaKajlaHBI )KYKTeY.

EKiHII aBTOp — 6aKbUIay JKXYPri3y, Tajgay skacay, JepeKTepi oHley, MOTiHA1 pefaKiusiay.

Mynpenep KaKThIFBICHI
ABTOpIIap My/iesiep KaKThIFBICBIHBIH J)KOK €KeHiH MaTiMeHal.
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Abstract

The protection of the country’s citizens’ spiritual security constitutes one
of the priority areas of state policy in the field of religious affairs. Religious
studies expertise is an effective tool in combating the spread of extremist
ideas and illegal content. The article analyzes the legal status of religious
expertise conclusions in Kazakhstan and the mechanisms for ensuring
their quality. Special attention is given to the relationship between the
scientific basis of the expert conclusions and their practical influence on the
adoption of administrative decisions. The study is based on formal-legal,
systemic, functional, and comparative legal methods. The article examines
the approaches to organizing religious expertise in Russia, Kyrgyzstan,
Uzbekistan, and Azerbaijan with the aim of identifying best practices that
may be adapted to improve quality assurance of domestic mechanisms. The
authors conclude that the current legislation enables a distinction between
the legal status of the religious expertise conclusion, the notification letter
conveying its content to the applicant, and the administrative act adopted
by the competent authority based on the results of the expert assessment.
The advisory status of the report should be maintained, but its influence
on administrative decisions requires verifiable quality assurance.
Therefore, the authors propose a three-tiered model: a uniform standard
for substantiating the report, independent scientific peer review of complex
cases with significant legal consequences, and systemic development
and assessment of the expert’s competence. It is proposed to test these
mechanisms on a pilot basis and subsequently incorporate the effective
elements into legislative acts.

Keywords: religious expertise; expert conclusion; administrative act;
reasoning standard; expert competence.
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KasakcTaHAarbl JiHTaHy capalTaMachl KOPBITBIHABICBIHBIH KYKBIKTBHIK MapTe6eci
JK9He callaHbl KaMTaMachI3 eTy TeTiKTepi

AnpmaTtma
EnasaMaTTapbIHBIH PyXaHH Kayilci3[iriH KaMTaMachI3 eTy MeMJIeKEeTTiK )KaHe AiHU CasiCaTThIH 6aChIMbIFbI

60J1bIII TaOBUIA/IBL. [IiHTaHY capallTaMachl 9KCTPEMHUCTIK HJiesislap MeH 3aHfa KaHIllbl Ma3MYHHBIH TapalybIHbIH
aIBIH ajyfa OafrblTTaIFaH THUIM[I KYKBIKTHIK JXKoHe capallTaMalblK, TeTiKTepZiH 6ipi 60mbIn Tabbuiafbl.
Maxkanazna KasakcraHmarbl AiHTaHy capanTaMachl KOPBITBIHJBICBIHBIH KYKBIKTBIK MapTe6Geci MeH calachlH
KaMTaMachl3 eTy TeTikrepi KapacThIpbUIafibl. CapanTaMaslblK, KOPBITBIH/IBICHIHBIH, FBIJIBIMH CHIIATBl MEH
OHBIH, 9KIMIITIK IentiM KaOblfjayra MpaKTUKAIBIK 9Cepi apachbIHarsl 6aiaHbIC MaceJleCiHe epeKIle Ha3ap
aypapbsuiafpl. 3epTrey GOpMangbl-KYKBIKTHIK, JKYHeNiK, QYHKIIMOHAJABIK JK9HE CaJIbICTBIPMAaIbI-KYKBIKTHIK,
aJicrepre Herisfenzi. OTaHABIK TeTiKTepre 6eiliMeyre 60IaTHIH 3JIeMEeHTTEPAl alKbpIHAAY MaKcaTeIHAA Peceii,
KpIprrI3cTaH, ©36eKCcTaH J)KoHe d3epbalbkaHAarsl JiHTaHy capallTaMachlH YHBIMIACTEIPY TaXipubeciHe Tanmay
KYprisingi. ABTopap KoJAaHbBICTaFkl 3aHHaMa JiHTaHy capalTaMachl KOPBITBIHBICEIHBIH 3aH/IbI CHIIaTBIH, OHBI
eTiHim Gepy1ire )keTKi3eTiH xabapiaMa XaTHIH K9HE YaKiJIeTTi OpraH capanraMa HoTHXKeIePiH eCKepe OThIPBII
KaOpUIgaraH oKiMILIUIIK akTiHi aXbIpaTyFa MYMKIHZIK 6epefi AereH KOPBITHIHBIFA Kejleli. KOpBIThIHbIHEIH,
YCBIHBIMIIBIK MapTebeci caKTajyra Tuic, 6ipaK OHBIH, 9KIMIIIIK mIemriMre BIKIaIbl TeKCEPieTiH cama
KelIiKTepiH Tanan eTeni. OcblFaH 6aHIaHBICTEL aBTOPJIAP YII AEHTeHIi MOZeIb YCHIHBIIAbI: KOPBITHIHIBIHEL
HerisfeyiH OipelHFall CTaHIAPThI, KypZeii >KoHe KYKBIKTHIK BIKIIaJIbl JKOFaphbl icTepni Toyenci3 FBIIBIMHU
pelleH3HsIay, capanuibl KY3BIpeTiH JKyHesni maMbITy jkeHe Oarasiay. KoslaHBICTAFbl 3JIEKTPOHJBIK KbISMET
KepceTy MHPPaKYPBUIBIMBI MOZENbAl CYHeMeNIelTiH Kypal pPeTiHfe KapacThpbUIAbl. TeTiKTepAi MUIOTTHIK
peXHuM/e CBIHAKTaH OTKi3y, COAaH KeliH THiIM/] sJIeMeHTTePAl 3aHHaMaJlbIK, aKTiiepre 6eKiTy YChIHBIIALbL.

Ty#iH ce3mep: NiHTaHY capallTaMachkl; capalTaMablK KOPBITBIHIBL; 9KIMIIIIIK aKT; HEeTi3fey cTaHgapTEl;
capaIibl Ky3bIpeTi.

[IpaBOBOIi CTATyC 3aK/IIOUYEHHUST PETUTHOBEYECKOH IKcnepTu3sl B Kasaxcrane
H MeXaHHU3MBbI 06eCIIeYeHHsI Ka4ecTBa

AHHOTaUA

OGeclleueHHe AYXOBHOH G6e€30IIaCHOCTH TpaXkKAaH CTpPaHBl SIBSIETCS IIPHOPHUTETHBIM HallpaBileHHeM
roCy/lapCTBEHHO-KOHQEeCCHOHAIbHON IIOJIMTHKU. PelMruoBefueckas 9SKCIepPTH3a SBJISAeTCI OAHHM U3
3¢PeKTUBHBIX MHCTPYMEHTOB B 6GOpbOe C pacIpoCTpaHEeHHeM 3KCTPEMHUCTCKUX H7eH M NPOTHBOIIPABHOTO
KOHTeHTa. B cTaThe IpoaHaJIM3UPOBAaH IIPaBOBOM CTATyC 3aKIIOYEHHUS DPeJIUrHOBeAYECKOH 3KCIIEPTHU3Bl B
KasaxcTaHe U MexXaHH3MBI o6GeclieueHusI ero KayecTBa. Oco6oe BHHMaHUe yzenseTcs IpobjieMe COOTHOIIeHUs
Hay4YHOH IIPUPOABI SKCIIEPTHOIO 3aK/II0UEeHH U ero IIPAaKTUUYeCKOIo BIIMSIHHUSA Ha IPUHATHE aAMUHHUCTPATUBHBIX
pelienuil. HcciemoBaHHe OCHOBAaHO Ha (QOpPMaJIbHO-IOPUAUYECKOM, CHCTEMHOM, OQYHKIIMOHaJIbHOM U
CpaBHUTEIBHO-IPAaBOBOM MeTofax. IIpoBefjeH aHa/IM3 MPaKTUKY OpPraHU3aluH PeJIMTH0BEIUeCKOH 9KCIIEPTU3BL
B Poccun, KeIpreisctaHe, V36ekucTaHe M Asep6aipKaHe C I[e/Ibl0 BBISIBIEHHUSI 3JIEMEHTOB, KOTOPEIE MOTYT
OBITh afAlTHPOBAaHBl K OTEUYEeCTBEHHBIM MeXaHH3MaM. ABTOPH IPHUXOAST K BHIBOAY, UTO MAeHCTByIOIee
3aKOHOJATeIbCTBO II03BOJISET PpasrPaHUUYMUTL IIPAaBOBYI0 IIPHPOAY 3aKIOYEHHS pPeJUrdoBeYecKoMn
9KCIIePTHU3L], YBEJIOMUTEJILHOIO IIHMChbMA, IIOCPEICTBOM KOTOPOTO OHO AOBOAUTCS [0 CBEJEHHS 3asBHUTENd, U
aAMHUHHUCTPATHBHOIO aKTa, IIPUHMMAeMOIO YIIOJJHOMOYEHHBIM OPraHOM C Y4YeTOM BBIBOZOB IJKCIIEPTH3HL.
PekoMeHiaTeIbHBIA CTATyC 3aK/IIOUEHHUs [O/DKeH COXPaHATHCH, OJHAKO ero BIIMSHHEe Ha aJJMHUHUCTPaTHBHOE
pellleHde TpeOyeT IIPOBepsieMBbIX TapaHTHH KayecTBa. B CBSI3M C 9THMM aBTOPHL IIpelaraloT TPeXypPOBHEBYIO
MoOJie/Ib: eIUHBIH CTaHZapT OOG0CHOBaHMS 3aK/I0YeHHs, He3aBUCHUMOe Hay4dHOe pelleH3HpPOBaHHE CIIOKHBIX
JleJI C CyIleCTBeHHBIMH IIPaBOBBIMH IIOC/IELCTBHAMU, CUCTEMHOE Pa3BUTHE M OLleHKa KOMIIETEHIIUH JIKCIIepTa.
[Ipenaraercs aipo6MpPOBaTh MeXaHU3MBI B THJIIOTHOM PEXXUME, a 3aTeM 3aKpelUTh 3QPeKTHBHEIE 3IEMEHTEI B
3aKOHO/aTeJIbHBIX aKTaX.

KiioueBrle cioBa: peauruoBegyecKast 3KCIIepTH3a; 3IKCIIEPTHOE 3aKIIYEHHUe; aI[MHHHCTpaTPIBHI:IfI aKT;
CTaHAapT 060CHOBaHUS; KOMIIETeHIIH 3KCIIepTa.
https://doi.org/10.65608/qut.2026.3.05
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Kipicme

KasakcraHfa [iHTaHy capalnTaMachl [iH cajachIlHAAarbl GipKaTap MeMJIEKETTiK pacimpepzi
J)Ky3ere acelpy GapeIChIHAa KonjaHeuiagbl. KasakcraH Pecnmy6auKachlHAAFBl  OiHTaHY
capalnTaMachIHbIH HeTi3Ti MaKcaThl — capanTaMa 06 beKTisIepiHiH el 3aHHaMacChIHBIH, TalallTapbIHa
COMKeCTITiH aHBIKTay, COHJaN-aK MeMJIeKeTTiK opraHfap/blH AiHU KBI3METTi peTTey cajlachliHZA
3aH[BI, OOBEKTHUBTI opi HerisfenreH IIemiMjep KabOblafayblHa BIKNAI eTy. Ol MUCCHOHEPIIiK
KBI3METTI )KaHe AiHU 6ipyiecTiKTepAi TipKey, JiHU 9/ieOHeT IleH aKIlapaTThIK MaTepHalfapabl oKely
JKoHe TapaTy Ke3iHfe )Xyprisinezi. Ochl paciMAep/ie capaliTaMalIbIK KOPBITBIH/EI KeHiHT1 oKIMILIIIK
LIeNIiMHIH, FBUIBIMH Herisi 6osa anafpbl. COHABIKTaH AiHTaHY capanTaMachl KOPBITHIHBICEIHBIH
KYKBIKTHIK TaOUFaThl MEH CallaChlH alKBIH/Ay CapalllllbIHBIH, VOKIJIETTi OpraHHBIH JKoHe OTiHiIn
6epylIiHig KYKBIKTaphl MeH KayallKepIIiIiK I1eriH HaKThI 6e/risiey TYpFeICBIHAH MaHBI3 b

KasakcraH Pecrny6iukacel MafieHUeT XoHe aKNapaT MUHUCTpPIIri [[iH icTepi KOMHUTETIHIH
pecMu nepekTepi 6o#biHIIA 2020 >KpUILaH 2026 KBUIABIH, OipiHIII >XKapTBDKBUIABIFBIHA [EeHiH
JiHTaHy capaliTamMachkiHa 22 836 MaTepuasl Kelin TycKeH. OHBIH 14 274-iHe oH, 5 193-iHe Tepic
KOPBITBIHJEL 6epiiireH, an 3 369 maTepuall LiHU eMec, IIeT TiiHeri HeMece aKay/Ibl MaTepruaifap
caHaThIHA KaTKbI3bUIFaH (Committee for Religious Affairs of the Ministry of Culture and Information
of the Republic of Kazakhstan, 2026). ByJI KepceTKillITep paciMHIH ayKbBIMBI MEH OOBEKTiIEPLiH
QPTEKTIJIITiH KepceTei, 6ipaK KOPBITHIHBI CallaChblH 63A4iriHeH esmeMelni. COHABIKTAH CcallaHbl
KaMTaMachl3 eTy TeTIKTepi HOTIDKeJIepAiH apaKaTblHacblHa eMeC, KYKBIKTHIK caifapbl 6ap
pacimperi TayeKenfi asanTyra 6arbITTaIyFa THIC.

KasakcTaHABIK 3epTTeyiepfe [OiHTaHy capalTaMacbhblHBIH, TEOPHUSUIBIK, TapHUXH JKoHe
9JlicHaMaJIblK Herisfepi KapacTeipbuiraH (Abdirasilqyzy, 2014; Arystanbekuly, 2022; Kalybekova,
2019; Kalybekova & Yerzhan, 2023; Kalybekova & Yerzhan, 2024; Temirbayev & Temirbayeva, 2024a,
2024b; Musina, 2018). [IiH canacbIHa¥Fbl 3aHHaMaHbI XaJlbIKapayIbIK MiHleTTeMellepMeH YHIIeCTipy
Maceseci fe keke 3eprreinreH (Oishybayev et al., 2019; Bardon, 2026). PeceiIik >koHe IIOCTKEHECTIK
9fe6ueTTe capalnTaMaHBIH 3epTTEyIIUTIK TaOGWFaThl, OfICTiH AaIUBIKTBHIFEI JK9HE Capalllllbl
Ky3bIpeTiHiH 1ieri TankelmaHaasl (Griva, 2022; Ivanova et al., 2024; Pogasii, 2026). Anaija giHTaHy
capalnraMa KOPBITBIHABICHIHEIH, OHBI KOJILAWTHIH XaTTBIH JK9HE TYIIKUIIKTI 9KIMIIUIIK aKTiHiH
KYKBIKTHIK apaKaThIHAChl MeH CallaChlH KaMTaMachl3 €Ty TeTiKTepi FBUIBIMU 3je6HeTTe KellleH i
TYpAe JXKeTKUIIKTI AeHreiJe 3epTTesMereH. FHUIBIMH Macesle YCHIHBIMABIK CHIIATTarbl JiHTaHY
capanTaMachkl KOPBITBIHABICHIHBIH, oKIMIIUIIK IIelriMiep Ka6bUiayfa efeyii BIKIad eTyi MeH
OHBIH, CallachlH OaFajay )KoHe KaMTaMachI3 eTy/iH OipelHFall KYKBIKTBHIK TETiKTEePiHiH KeTKIiKTi
JleHrelifle KasIbIIITacllaybl apacbIHAAFbl KaHIIBUIBIKTAH TYBIHAAWABL 3epTTey KasaKCTaHOarbl
JiHTaHy capalTaMacblH JXYPTi3y OapbICBIHAA KaJbIIITacaThIH KYKBIKTBHIK JXoHe CapalTaMalIbIK
KaTblHACTap KapacTHIpbUIaAbl. 3epTTeyAiH Herisri HasapelHAa [AiHTaHy capalTaMachl
KOPBITBIHBICEHIHBIH, KYKBIKTEIK MapTebeci )koHe OHBIH FBUIBIMH HETi3[iTIriH KaMTaMachl3 eTeTiH
KYKBIKTBIK-YHBIM/aCTBIPYILIBIIBIK TETIKTEP.

MaxanaHbIH MaKCaThl — KOPBITHIHJBIHBIH, KYKBIKTHIK MopTebeciH alKbIH[Aay >K9HE OHBIH
YCBIHBIM/IBIK TaOGUFaThIH CaKTall OTHIPHIN, callaHbl KaMTaMachl3 eTyZiH e3apa OGalaHBICThI
MOJIelliH ychIHY. OChl MaKcaTKa Calikec AiHTaHY capalTaMachl KOPBITHIH/BICEIHBIH, OHBI Xabapiay
XaTBhIHBIH )KOHEe 9KIMIIIIIK aKTiHiH KYKbIKTHIK 9Pl QYHKIMOHAIABIK apaKaThIHACH alKbIHAIa bl,
calaHbl KaMTaMachI3 eTy eJiueMzepi 6enrinenesni, coHgan-aK I1eTeNnaiK TaxKipubeeri Kasakcrax
JKarfalbplHa GeHimzenyli MYMKIH KYKBIKTBIK TeTiKTepi OarajaHafbl. 3epTTey[iH FBUIBIMU
JKaHaJIBIFbI KYKBIKTHIK, MapTeGe MeH FBUIBIMU callaHbl KaMTaMachl3 eTy TeTiKTepiH 6ip Mopenbze
6alIaHBICTHIPYAaH KepiHei.
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Marepuangap MeH dicTep

3epTTeyAiH, HOpMAaTHBTIK HerisiH KasakcraH Pecny6nukacelHBIH, KoHcTuTymuscel, 2011
SKBUIFBI «/[iHM KBI3MET JXoHe [iHU OiprecTikrep Typaiel» 3aHbl, 2013 XpUIFBI «MeMJIEKETTiK
KepCeTiJIeTiH KbI3MeTTepP Typaibl» 3aHbl, OKIMIIIIK paciMAIK-IIPOLeCTiK KoAeKci, 2014 >KbUIFBL Ne
162 6yiipeIKIeH GeKiTinreH [liHTaHy capalnTaMachIH XYPTi3y Kafrujaaapsl )kaHe ofaH 2026 >KbIIFBI
Ne 230-HK, 6YHpHIKIIEH eHTi3inreH e3repicrep Kypaias! (Republic of Kazakhstan, 2011; 2013; 2020;
2026; Minister of Culture and Sports of the Republic of Kazakhstan, 2014; Acting Minister of Culture
and Information of the Republic of Kazakhstan, 2026). Bysn akTiziep capanTaMaHBIH MaKCaTblH,
OHBI YHBIMZACTHIPYIIBI CYOBEKTiHI, MEMJIEKETTIK KbI3MeT HOTIDKECIH ’KaHe aKIMIIIJIIK IIemriMre
KOMBUIATHIH JKaJIIIbl TaJalTapAbl 6enrineimi.

CanpIcTBIpMAasbBl MaTepuaa peTiHze Pecell, KpIprbi3cTaH, ©30eKCTaH JXoHe O3epbali’KaHHBIH,
pecMH HOPMAaTHBTIK aKTinepi naiigananslnasl. By MemiekeTTep KasakcTaHMeH yKcac KYKBIKTHIK
JaCcTypre He, 6ipaK capanmTaMaHBl YUBIMIACTBIPY, alKaJbl Kapay, HOTHJKeHI paciMpey >XoHe
nuQPIIBIK, TipKey TacuIiepi apTypiIi. XanblKapaablK KYKBIKTHIK IIEKTepZi 6aranay yuIiH BipikkeH
Yrarrap YibiMbl (BYY) MeH Eypomazarbl KayillCi3[iK >KoHe BIHTBIMAKTaCTHIK YHBIMEL (EKBIY),
JeMOKpaTHUSUIBIK, UHCTUTYTTAp >KoHe ajiaM KYKbIKTaphl >KeHiHperi 6opo (JVAKB) KyKaTTapsl
KongaHbpuael (Human Rights Committee, 1993; OSCE Office for Democratic Institutions and Human
Rights, 2019; OSCE Office for Democratic Institutions and Human Rights & Venice Commission, 2014).

3epTTey TOPT 8AiC KOILaHbUIABL. @OpMaIAbl-KYKBIKTHIK 9/1iC KY’KaTTapZblH 3aHAbIK TaOUFaThIH
aHbIKTayFa OarbpITTanfbl. JKyHemnmik ofic [iHTaHy capanTaMachlH MeMJIEKeTTiK KBI3MET IIeH
9KIMIIiIIK paciMHIH Kypamzac 6eJiri peTiHAe Kapayra MYMKIiHAIK 6epfi. OYHKIIMOHAIIBIK d/IiC
KYKaTTBIH aTaybIH eMeC, OHbIH HaKTHI KYKBIKTHIK CajIflapbIH 6afanazbl. CaabICTEIPMabl-KYKBIKTBIK
azicrieH 6ec MeMJIEKEeTTiH, MOJieNli YUBIMIaCTRIPYIIEI CYOBEKT, aJIKaabl Kapay, HOTIDKEeHI paciMey
>K9He IMQPIIBIK TipKey emnleMzepi 60MBIHINA CATBICTHIPBIIABIL.

HaTmwKeJep >XoHe TaJKbUIay

JlinmaHy capanmamacsl KOPbUMbIHObICLIHBIH, KYKbIKMbIK Mapmebeci

JiHTaHy capanTaMachl — apHaWbl FBUIBLIMU OijliMre Heri3fesneTiH 3epTTey KBI3METiHIH 06ip
Typi. OHBIH 63iHAIK 3epTTey 00BEKTICi, MiHIETTepi, aicTeMeNTiK Tacinepl KoHe KOJAaHbIIaThIH
Jlepekke3sfep XyHeci KaneintackaH (Griva, 2022; Ivanova et al, 2024). Capaniiisl MaTepHaIAbIH,
JiHU Ma3MYHBIH, KOHQECCHUSUIBIK epeKIIeNIiTiH )KoHe MaTiHiH Tanmaiasl, 6ipak Tipkey, pyKcat 6epy
HeMece KYKBIKTBIK, MiHJIET )KYKTey TypasIbl TYIIKUTIKTI ITenriM KabblagaMaibl.

FruibiMu 6afranay MeH OMIIIKTIK LIelIiM — apTypii ¢yHKuMsAIap. Capaniiubl KOPHITHIHABIHBIH
FBUIBIMU HETi3ZisIiriHe, JepeKTepAiH OyPhICTHIFBIHA )XKoHe 9/iCTiH, )kapaMbUIBIFbIHA JKayall 6epefi.
VoKiJIeTTI OpraH 9KIMIIIJIIK PaCciMHIH 3aHABUIBIFBIH KaMTaMachI3 eTefi, iC MaTepHaljapbl MeH
KYKBIK HOpMaJjapblH TOIBIK, Garaaiifbl JKoHe TYIKUTIKTI mentiM Ka6bU1iai bl

JiHTaHy capanTaMachlH KYpPri3y Karuganapbl KOPbITBIHABIHEL YCHIHBIM/BIK, CUIIATTaFbl KyKaT
peTinpe 6ekiteni (Minister of Culture and Sports of the Republic of Kazakhstan, 2014). «YCBIHEIMIBIK»
6enri KOPBITHIHABIHBEIH, MaHBI3ChI3 €KEeHIH eMeC, OHBIH 9KIMIIiIiK akTiMeH TeH eMECTITiH KoHe
capaninbl Ky3bIpeTiHiH ILIeTiH 6ingiperni. KOpPBITEHIHAB KeHiHT LIeNIiMHIH FBUIBIMH Herisi 6ora
anajpl, ajJala yoKijeTTi opraH eTiHIiIITI, Koca GepiireH MaTepHasfapAbl XKoHe KOJAaHbIIaThIH
KYKBIK HOpMaJIapblH Aepbec 6aranayra THIC.

Karupanapaely 2026 KBUIFBL pefaKLUaChl MeMJIEKeTTIK KbI3MeT HITHKeCiH «capanTrama
KOPBITBIHABICH Typajibl XaT» HeMece KbI3MeT KOpCeTyAeH 6ac TapTy TypasIbl YosKIi Kayall Jerl
aukpIHAanas! (Acting Minister of Culture and Information of the Republic of Kazakhstan, 2026). By
HOpMa capanTaMaJllblK KOPBITEIH/BI MeH OHBI OTiHilI GepyIiire >KeTKi3y HEICAHBIH ayKbIpaTyFa Heri3
6epeni.
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OceiraH GailaHBICTBI 6ip paciMpe yII KyKaT akelpaTbUlafbl. BipiHmrici — capanTamMabIk
KOPBITHIHABL. OJ 3epTTey OGBEKTICiH, 9MiCiH, TaJfaybIH >KoHE FBUIBIMHU TYKBIPBIMBIH KaMTH/[IBL.
ExiHmmici — xaT. O1 MeMJIeKeTTiK KBI3MET HATIDKECiH eTiHIlI Gepyllire pecMH >keTKisefi. YuriHmrici
— 3aHJa Ke3/e/ITeH KaFjaliia KOPhITHIHABI eCKepilin KaObUIAaHAaThIH 9KiMIITIK akT. OJ TY/IFaHbIH
KYKBIKTaphl MeH MiH/IeTTepiHe TYIKITIKTI OMIIKTIK BIKIAT eTef].

OKIMIITIK paciMZiK-IIPOIECTiK KOJEKCTIH 4-60a6bI 9KiMIIITiK aKTiHi XKapUS-KYKBIKTBIK, IIEITiM
peTinpe adKpIHAauAEL. KopekcTiy 10-6a06bI MeIIep/iIecTik TajabblH, an 79-80-0anTaps! ka3balra
9KIMIIIIIK aKTiHiH Ma3MYHBI MeH Heri3enyiHe KOMBUIATHIH TajanTappbl 6enrineiifi (Republic of
Kazakhstan, 2020). COHABIKTaH KOPBITEHIHABIHEL OapIIbIK, J)KaFaia gepbec aKiMIIiIIK akT el TaHy
Iypeic eMec. OHBIH A9JIeTiepi, 9/1eTTe, KOPBITBIHBI €CKEPLTiN KaObIIJaHFaH TYIIKUIIKTI aKTiHi KaiTa
Kapay KesiHze OarajaHajpl. Ayaiia XaT PaciM[i TONBIK agKTall, eTiHIIl GepyIIiHiH KYKbIKTBIK
MYMKIHJITIH TiKenel afKbpIHaca, OHbIH, TaOUFaThl HAKTH CajlfapblHa Kapai aHbIKTaIyFa THIC.

JiHTaHy capanTaMachl KOPHEITHHABICEIMEH FEUIBIMU TYPFBIZIAH KeJlicliey JKoHe OHBIH HeTi3iHze
KaObpUIJaHFaH oKiMIITIK akTire KYKbIKTHIK flay adTy apTypsi KYKBIKTHIK TaburaThel 6ap mep6ec
paciMzaep 6Gonbill TabbUIafbl. CapanTaMajblK KOPBITHIHABIHBIH FRUIBIMH HeTri3miniriHe KaTBICTHI
KYMOH TYBIHJaFaH JKaffalijla OHBIH callachl MeH JAa/elfinirin 6aranay MaKcaTblHa 6acTalKbl
capanTaMara KaTbICIIaraH ToyeJICi3 MaMaHHBIH peleH3UsChl HeMece MaTepHa/Ifa KaWTajaMa
capanTraMa XYprisijlyi MyMKiH.

OKIMIIUTIK IIeNIiMHIH 3aHABUIBIFBIHA KYMOH TyFaHJa oOKIMIIUTIK HeMece COT TopTibi
KongaHbutagbel. Koraprel COTTHIH, 2024 jKeHe 2026 >XbUIFBI HOPMATHUBTIK KayJblIaphbl AiHTaHY
capanTaMacblHa apHaibl apHaJMaraH. [lereHMeH OJjlapAarbl JKajllbl TajanTap COTTHIH, OpraH
KY3BIPETiH, PACiMHIH CaKTaldyblH, LIENIiMHIH Heri3feMeciH J>KoHe KYKBIKTHIK CalfapAblH
MeJIIIEepIIeCTITiH TeKcepyiHe Heri3 6eperi (Supreme Court of the Republic of Kazakhstan, 2024;
2026). COT capanlIBIHBIH OPHBIHA JKaHa FEUIBIMU KOPHITEIHABI )KacaMaiibl, 6ipak KOPHITHIHABIHBIH
9KIMIIIIJTIK ITenIiMre XapaM/ibl HeTi3 60JIFaHbIH Oaraial anajbl.

HopMaTHBTIK alKbIHABIK VIIiH Karuganapza ochl YII KY>KaTThIH, QYHKIMACEIH HAaKThl KOPCETY
OpPBIHABL. Byl KOJZaHBICTarbl MOZEJIb[i e3repTiei/l >XoHe YoKiIeTTi OpraHHBIH, OKUIeTTiriH
ekreMeiai. Kepicinnie, ap KyKaTKa KOWBIIAThIH Heri3zey TajabblH, KalTa Kapay >KOJIBIH JKoHe
JKayallKepILITiK IIeTiH TYCIHIKTI eTexi.

KopvimbiHObL canacblH Kammamacwsl3 emyoiH, yul deHzetli modeni

JiHTaHy capanTaMacbhIHBIH Callachl KOPBITHIHBIHBIH OH HeMece Tepic 60JIybIMEH eMeC, OHBIH,
FBIJIBIMH HeTi3inmiriMmeH, OOBeKTHBTIIITiMeH, IoJIe/ijiriMeH >KoHe OeJriJieHreH oJicTeMesik
TajlanTapra colikecririMmeH 6aranaHaabl. Herisri eniieMiep — 3epTTey 00 bEKTiCiHIH 1971 aHBIKTAJIYHI,
JlepeKTepaiH TeKCepinyi, 9fiCTiH >KapaMBIIBIFEL, TaAAay MeH TYKbIPEIM apachIHAAFHl IOTUKAJIBIK
OaiilaHBIC, FRUIBIMHM OeHTapallThIK, JKoHe capamIinbl Ky3bIpeTiHiH cakranysl (Kalybekova, 2019;
Kalybekova & Yerzhan, 2023; Kalybekova & Yerzhan, 2024; Ivanova et al., 2024).

Bipinmii [eHredl - KOPBITBIHABIHBL Heri3feyaiy OipelHFall cra"HgapThl. CapallTaMallblK
KOPBITBIH/IBI/IA 3ePTTey OOBEKTICI, KOMBUIFaH CypaKTap, KOJJaHbUIFaH 9fiCcTep, fepeKTep, Herisri
TaJIfjay >KoHe TYKBIPBIM KepceTinyre Tuic. Tepic TYKBIPBIM JKacaJIFaH >Karfaia MaTepHasfarsl
HaKTHI Gesrijiep MeH KOJIJaHbUIATHIH KYKBIKTHIK TajIallThIH 6aiIaHBICH TyCiHAipineni. CTaHZapT
capanTaMaHBIH Ma3MYHBIH JIJBIH aja LIellneifi koHe FUIBIMHU epOecTiKTi meKremedi. On
KOPBITHIHIBIHEIH, JIOTUKACBIH TEKCEpyTe MYMKIH/IK 6epeni (Ivanova et al.,, 2024; Pogasii, 2026).

EKiHIIi feHrel — ToyeKenre HeTi3[eareH Tayescis FRUIBIMHU peljeHsusnay. O 6ipHele Tin MeH
dopMaTTH KaMTUTBIH MaTepHasIra, )KaHa HeMece a3 3epTTe/reH iHu aFrbIMFa, 6ip-6ipiHe Kailibl
JlepeKTepre KoHe ejleyili KYKBIKTHIK caljapra aKelyi MyYMKiH Tepic TY>KBIPBIMFa KaTHICTHI icTepae
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KOJIJaHBUIYBl MYMKiH. HakKTel eyineMjep NWIOTTHIK Ke3eHJe TeKcepinimn, KediHn Karupanappa
6exiTinmyre THIC.

PerjeH3eHT 6acTallKpl 3epTTeyre KaThICIIaBAbl XKoHe JKaHa KOPBITHIHABL JKacaMaigel. O
9JiCTiH >XapaM/IbUIBIFBIH, IePeKTePAiH KeTKUIIKTIIITiH, Tangay MeH TY)KbIPBIMHBIH, 6ai1aHbICHIH
Garanaiifpl. Eneyni KeMIIiniK aHBIKTajaca, KOPBITHIHIBI TOJIBIKTBIPYFa KaHTapblaafbl. FRIIBIMU
TYKBIPBIMFa Heri3[li KyMoH caKTaJjica, 6acTallKbl 3epTTeyre KaThICIaFaH capalllllbl HeMece alka
KaliTalaMa capanTama Xypriseai. OceUtaiiina paciMZiK TeKcepy, pelieH3usIay KoHe KahTanraMma
capanTaMa MiH/eTTepi apagacuanjbl.

Yorinmi geHred — capalllibl Ky3bIpeTiH >KyHesl AaMBITY >KoHe 6aranay. MaTepuaijapiblH
JiHU pacTypl, Tinmi MeH ¢opMaThl opTYp/ai OGOJFaHABIKTaH, CapalllblHBIH MaMaHJaHYybl
00BEeKTiHIH epeKlIesiriHe caiiKec Kenyre THic. Ky3bIpeTTi JaMBITy FBIJIBIMU JKoHE capalTaMallblK
KaybIMJAaCTBIKIIEH OipjecKeH aficTeMesliK XYMBIC IIleH TaXipube anMmacy apKbUIBI XYprisimyi
MYMKiH. OHBIH, Ma3MYHBIH J)XeKeJleTeH MToH/ep AeHreliHje HOpMaTHUBTIK aKTiMeH KaTaH, 6eKiTyiH
Ka’KeTi JKOK.

MeMJieKeTTiK capaniTaMara MaMaH TapTy Ke3iHze OHbIH 6iTiMi, ToXXipubeci, MaMaHIaHYHI JKoHE
OYpBIH OpBIHJAFaH capalnTaMaJlbIK JKYMBICTaPBIHBIH callackl ecKepineni. By MaTepuangbl THICTI
Ky3bIpeTi 6ap capamniubira 6epyre MYMKiHZIK 6epefii. ATanraH 6arajay TeK HaKThl capaliTaMaHBI
JKYpridyre MaMmaH TaHAay YIIiH KOJAAaHBUIAABl JKoHe MiHTAaHYIIBIHBIH JKaJIbl KacibU HeMmece
FBUIBIMU KBI3METIiH IIeKTeyre Heri3 60iMayFa THic. YII fleHrel e3apa 6aiimaHbIcTa KOJIgaHbUIFaHA
KOPBITBIH/IBI CallaChlH TYPaKThl KAMTaMachI3 eTyre MyMKIiH/IiK 6epei.

Xanslkapansvlk maxcipubeHiH, canblCmblpManbl WOTYybl

IMTeTenaik MoAenbepAl TONBIK Kelilipy Ka3zaKcTaHHBIH KYKBIKTHIK JKyHeciHe ColiKec KeJIMeHni.
Enpepaiy OiH camachIHAAFBEI casicaThl, MEMJIEKETTIK OpraHAaphl >KoHe pyKcaT Gepy pacimMpuepi
apTypii. COHABIKTAH CaJIBICTBIPYABIH, MaKcaThl LIeKTey AeHTreiiH KaliTamay eMec, KOPBITHIHJbI
callachblH apTThIPATHIH JKeKeJlereH KypaapAbl aHBIKTay G0JIIBL.

Pecelijle MeMJIeKeTTIK [AiHTaHy capalTaMacblH OfijIeT MUHUCTPIIri MeH OHBIH, ayMaKThIK
OpraHjiapbel >KaHBIHIAFBl CapalllbUIBIK KeHecTep Xypriseai. 2009 Xburbl Ne 53 OYHpPHIK
capalnTaMaHbIH MaKCaThlH, OOBEKTIJIEpiH >KoHe KOPBITBIHABIHBI paciMzey TopTibiH Genrimeipi
(Ministry of Justice of the Russian Federation, 2009; Bakushkin, 2025). KasakcTaH yIIiH Iaigaiisl
3JIeMeHT — KypJell MaTepuHa/Ifbl OipHellle MaMaHHBIH KapayblHa MYMKIHAIK 6GepeTiH ayKajbl
HBICAaH. [leTeHMeH OHBIH 631 callara aBTOMAaTThI TYPZe Kelliyl 6epMeiifii; opTax Heriszey eiiieMi MeH
MyAzesnep KaKThIFBICHIH 00JIIIpMay TopTibi KaxkeT (Pogasii, 2026; Kirushin, 2024).

KeipreiscTanHbIH 2025 XpUTFBL Ne 18 3agbl MeH Ne 372 KayJbICHl capanTaMa OOBEKTiIepiH,
JKYTiHY TOpTibiH )XKoHe MaMaHAap/Abl TapTy MYMKIiHZITiH 6ekiTefi (Kyrgyz Republic, 2025; Cabinet of
Ministers of the Kyrgyz Republic, 2025). KazakcTaH YIIiH aifasnsl 31eMeHT — capalnTaMa Heriszepi
MeH paciMaepiH 6ip akrifge XyHeni Kepcery. Byn eTiHimn Gepylli MeH capamlllbifa pPaCciMHIH
JIOTUKACBIH aJIbIH aj1a TYCiHyre MYMKIiHJiK 6epefi.

O36excranga 2021 >xkputrbl Ne 3PY-699 3aH OH capanTaMa KOPBITBIHABICBIH Tajlall eTeli, aa
2022 >xputrbl Ne 180 Kaysbl pyKcaT eTUITeH 3JIeKTPOHABIK MaTepHuaiibl KOPBITHIHABIHBIH KYHI MeH
HeMipi 6ap QR-kopteH 6enrineyzni ke3neiai (Republic of Uzbekistan, 2021; Cabinet of Ministers of
the Republic of Uzbekistan, 2022; Tulemetova, 2022). O3epbaii>kaH[ia pyKcaT eTUITeH [iHU afebueT
6axKblUiay MapKacbiMeH GenrinieHeni (Republic of Azerbaijan, 1992). KasakcTaH YIIiH MaHBI3[BI
371eMeHT — OYJI eNfiep/ieri IIeKTey AeHredl eMec, capallTa/ifaH MaTepHa/IAblH HaKThl HYCKAaCHIH
KOPBITBIHJBIMEH COMKeCTeHipy MYMKIH/IrI.
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CanbIcTeIpy Pecelifie anKaisl Kapay HbIcaHbl, KeIpFeI3cTaHAa paciMaepai 6ip akTizie Kyieney,
©36eKkcTaH MeH O3epbaibkaHAa MaTepHal MeH capalTaMa HOTWXKeCiH caliKecTeHAipy Kypaafapsl
KOJJaHBUIATHIHEIH KepceTTi. KasakcTaHpa eTiHIII 6epy MeH HOTIDKEHI aly 3JIeKTPOHABIK
TYPZAE JKy3ere acelpbUIafpl, GipaK TypaKThl alIKajdbl peleH3Usijiay MeH OYpBIH 3epTTeNreH
MaTepHaiapAblH KOpFajFaH 6ipplHFall 6a3ackl HOPMAaTUBTIK feHrelie 6ekiTiiMereH. COHABIKTaH
LIeTeNiK ToKipubeneH HaKTH Kypalfapbl FaHa TaHAAll, 0Jap/ibl 3aHBIIBIK, 6efiTapanThIK )XoHe
MeJIIIePIecTiK KaruaTTapblHa cotikec 6eitiMziey KaxkeT (Human Rights Committee, 1993; OSCE Office
for Democratic Institutions and Human Rights, 2019; OSCE Office for Democratic Institutions and
Human Rights & Venice Commission, 2014). HaTrKesep 1-KecTefie AiHTaHy capalTaMacChlH PeTTeyIiH
CaJIBICTBIPMaJIBI TYP/e JKUHAKTaJIIbl )KoHe KapacCTHIPbUIFaH elfilepAiH peCMU HOpMaTHUBTIK aKTisiepi
Heri3iHfe KypacCThIPBUI/HL

1-kecre. ﬂiHTaHy capanTaMacbhlH peTTey;(iH CaJIBICThIPMaJIbI IIIOJIYBI

YHBIMIaCThIPYIIEI HaTwKeHi ITudpsIK
CyOBEKT pacimaey TipKey
.. . . MinperTi anka | KOPBITEIHAEL; .
KasaxcraH JiH icTepi KOMHTeTI E-license
JKOK, HOTIKE XaTIleH
. OizIeT opraHfapbIHbL . ApHaiibl 6eri
Pecent A prasaap H, AKanbl KeHec Ne 53 6YHPBIK P
capalllbUIBIK, KeHecTepi JKOK,
. MamMaHza .. .
JIiH casacbIHIaFbl Fap Herisri TeTix
KeIpFBI3CTaH . . TapTBUIYEI Ne 372 KayJbl
YOKIJIETTi opra”n . emec
MYMKIiH
.. . . Mingerrti anka | Og/Tepic KyHi MeH HeMipi
©36eKcTaH JiH icTepi KOMHTeTI A . Hrep Y P
JKOK, KOPBITBIHZ B 6ap QR-Kop,
Ssep6aibKan JiHH KypPBUIBIMAapMEH MiHgerTi anka | MeMJIeKeTTiK Baxpuiay
P JKYMBIC JKOHIH/JIeTi opra’ JKOK, KOPBITBIH/BI MapKachl

¥YcolHbICMAapObl iCKe acvlpy JcaHe onapoblH KYKbIKMblK Wekmepi

YCBIHBUIFAH TETIKTepAi Ke3eH-Ke3eHiMeH eHTri3y OpBIHJBL. AJIIBIMEH Heris3fiey CTaHAapPTHIHBIH
>)k006acsl, peleH3usIay eiueMepi )koHe IIUPPIIBIK ecellKe ally MOAYIIL apTYypJil MaTepHall TYpiH
KaMTHUTBIH IHWIOTTHIK TOPTINIIEH ChIHaJIyFa THIC. Byl apTHIK PaciMAiK JKYKTeMeHi, TYCiHIKCi3
eJIIIeM/iepAl JXKoHe TeXHUKAa/IBIK ToyeKelfilep/ii HOPMAaTHUBTIK e3repicrepre [eHiH aHBIKTayra
MYMKiHAIK Oepeni. ITMIOT HATIDKeci OGOMBIHIIA Karujajapha YII KYKaTThIH QyHKIHSIApPH,
KOPBITHIHBIHEIH, MiHMIETTI KYPBUILIMEL, pPelieH3HsIIay ejIleM/iepi )KoHe KalTajlaMa capalTaMaHbIH,
Heri3zepi 6eKiTiIyi MyMKIH.

Mopenbai cyiemenpieyae KOAAAHBICTAFbl 3JIEKTPOH/BIK KbISMET KopceTy UHOPaKypPHIIBIMBIH
naipanaHy OpblHABL. Kasipri yakpITTa OTiHIII 3JIEKTPOHZBIK JIMLEH3UsSIay IOPTajlbl apKbUIbL
6epllil, HATIDKE 3JIEKTPOHABIK TYpAe Xibepineni. Ocbkl UHPPaKYpPHUIBIM HeEridiHae capamnTaaraH
MaTepHa/I[IblH, HaKThl HYCKAChIH, KOPBITBIHJBI AepeKTeMesepiH XoHe KaiTa Kapay TapHXbIH
6alyIaHBICTHIPATHIH eCeIIKe aJly )KYHeCiH KaJIbIITacThIpyFa 601aibl. BYpBIHFEI KOPBITHIHIBI MiH/IETTI
IpeLiefleHT G0JIMaifipl; capalilsl )KaHa eTiHIIITI, e3repTiiireH MaTepHalibl )KoHe KOJIaHBICTaFbl
3aHHaMaHBbI filepbec 6araanibl.

[upnblK 6Gasa GapablK MaTepHalabl alllBIK >KapuUsUiayAbl OinpipMmelini. JKeke pmepekTep,
aBTOPJIBIK KYKBIKIIEH KOpFajlaTHIH MaTepHalliap )KoHe TapaThUIYHI IIIeKTe/ITeH aKlapaT Kopraayra
THic. Karupjanapia KOJI JKeTKi3y [eHreisepi, KbI3SMETTiK opeKeTTep >KypHalbl, AepeKTephi
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caKTay Mep3iMi jKoHe KaTe >Ka36aHbI Ty3eTy TopTi6i GenrisieHyi KakeT. Ocvl Kellinfikrep 6a3ara
KaHTasaMa XYMBICTHI a3alTaThIH J)KoHe KOPBITBIHABIIAPABIH, KaJlafaJlaHybIH KaMTaMachl3 eTeTiH
UHQPaKYPHIIbIM KBI3METIH aTKapyFra MYMKiH/IiK 6epefi.

ITUIOTTEIH, TUIMIMIITL ajnfblH ajna GesrijIeHreH KepceTKIiIITepMeH OaranaHybl Kepek. Onmapra
KaliTa eHJeyre KaWTapbUIFaH KOPBITHIHABUIAPOBIH ViIeci, pelLleH3UsfaH KeHiH eHrisiireHn
esrepicrepziH cebenTepi, KailTajlaMa capanTaMa HOTIDKelepi, yKcac MaTepuangap OOHBIHIIA
Herismey O6ipisgimiri >keHe MIaFrpIMOApPABl Kapay KOPBITBIHABUIAPHL >KaTagbl. Byn [epekTep
capaniIbUIapAbl ’Kasajay YVIIIH eMec, KaWTajJaHATBIH oJiCTeMeNiK KeMIITIKTepAl aHBIKTay
yiIiH nadjanaHpuiyra THic. JKbII callbIHFBI KUHaKTalIFaH IIO0JYy JKeKe MaTepHallapAblH, KYIusl
Ma3MYHBIH alllllaf-aK >KaJIlbl YPAiCTepAl KepceTe anabl.

Mopens yaKizeTTi opraHHbBIH, lIelliM KaOblIay eKileTTiriH e3repTneiii. Capamniisl FeIIBIMU
Heri3feyre, ajg yoKiJeTTi opraH ic MaTepuajapblH TOJBIK Oaranayfa, KYKbIK HOpMaapblH
KOJIZJlaHy¥a )XoHe TYIKIIIKTI IIenriMre ykayan 6epe/ii. PelleH3eHT aKiMIIiJIiK HIeNTiM IIbIFapMaibl
’K9He JKaHa KOPBITBIHABI )kacaMalibl. Ky3eIpeTTi 6aFasay HaKThI capalTaMaHBbI )Xyprisyre MaMaH
ipiKTeyMeH LlIeKTeTyTe JXKoHe OHbIH 63Te KaCci6K KEI3MeTiHe acep eTieyre THic. [[lekTey CHIIaTBIH/AAFbI
LIelIiM HAaKThI 3aH, HOPMAacCHhIHa, aJIeJI[leHI'eH lepeKKe )KoHe MeJIIIep/IeCTiK KarujaThIHa HeTis/enyi
Ka’Ker.

KOpBITBIHABI

JiHTaHy capanTaMachl FBUIBIMU 6iJ1iM MeH MeMJIeKeTTiK IIellliMHiH apachlH 6aIaHBICTHIPA I
Capamnirsl MaTepHuasiara FRUIBIMU 6afa Gepefii, an TYNKIMIKTI 9KiIMIIIIK IenTiMAi yoKineTTi opran
Kab6puigaapl. COHABIKTaH KOPBITBIHABIHBIH YCEHIHBIMBIK MapTebeci cakTanyFa Tyic. Karupmanapaa
capanTaMajblK KOPBITHIHABIHBIH, HOTIDKeHI XabapjalThIH XaTTBIH JKoHe OKIMIIUIIK aKTiHiH
QYHKIUSUIapBIH HaKTHl aXXbIpaTy Heri3zey TalabblH, KalTa Kapay >KOJIBIH JKoHe JXKayallKepIIiTik
IIeriH alKbIHAAUbL.

KOpBITBIHAEI callaChlH KaMTaMachI3 eTYiH YII AeHTeHIi MOZelli YCEIHBUIAEL: GiphIHFall HeTiszey
CTaHJAPTHI, KYpesi XoHe KYKBIKTHIK BIKIIAJIbl JKOFaphl icCTepAi Toyesci3 FRIIBIMU pelleH3usinay,
capaliusl Ky3bIpeTiH )KyHesi faMBITY )KoHe 6afanay. KonmaHbICTarbl 37IeKTPOHBIK KbI3MeT KOPCETY
HHQPaKYPBUIBIMEI OCBHI TETIKTEPAI CyHeMenfiell, MaTepHuajl MeH KOPBITEHIHIBIHBIH COMKeCTEeH i piIyiH
JKoHe KalTa Kapay TapHUXBIHBIH KafafajJaHybIH KaMTaMachl3 eTe anajbl. [leTenaik TaxxipubeneH
anKaibel Kapay, paciMAik adKBIHABIK JKoHe LUQPIIBIK COMKeCcTeHAIpy KypaiafapblH faHa TaHOall
6elliM/iey OPBIHEL.

YCBIHBICTapABl ajfbIMeH IIHIOTTBHIK PeXKHM[e ChIHAay KaxkeT. ITMI0T HaTHXeci GOMBIHINIA
TuiMAi aneMeHTTep Karupanapaa 6eKiTinin, omapably paciMi MeH KYKBIKTHIK IIeKTepi 6enrinenyi
MYMKiH. Capanirsl Ky3bIpeTiH 6aFajay yKaJjllbl Kaci6H KbI3MeTTi THUIleH3UsIayFa, ajl HUPPIIbIK 6a3a
aBTOMATTHI LIIellliM KaObU1iay KypasiblHa aiiHa/iMayra THic. OChI KeIIJIAiKTep caKTasica, YCHIHBUIFaH
MOJIe/1b KOPBITBIHbLIA PAbIH FRUIBIMU HETi34UTIriH, 9KIMIIIJIIK IIelliMIepAiH TYPaKThUILIFBIH )KoHe
pacimre JiereH ceHiM/Ii apTThIpyFa MYMKIiHJIiK 6epeni.

ABTOpIapabIH yiieci

BipiHmri aBTop — MaKaJia MaTiHiH jKa3y, 9ie6ueTTepre 10Ty JXKacay, MaOTiH/I pefakLuusiay.

EKiHIII aBTOp — MaKajla MJTiHiH Ka3y, TeXHUKAJBIK PaciM/ey, XaT-xabap JKyprisy, MaKajaaHbI
JKYKTEY.

Mypapenep KaKThIFBICHI
ABTOpnap MyAzenep KaKTHIFBICBIHBIH JKOK €KeHIiH MaliMzesi.
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Abstract

Sustainable management seems urgent on this globalized earth. People
present themselves as modern technicians and scientists rather than
creators of civilization, readily discarding the folk sciences and folk
cultures that are their pillars. Sacred groves form the folk science, culture
and technique for reducing all the rigidity, roughness and crises of the
environment. They act as a natural ‘antibiotic’ to treat the environment.
Oral traditions are the cellar of folk belief. Every society has some common
beliefs that are not necessarily planted in the open scientific arena but are
widely accepted as folk truth by the social communities. These beliefs are
the hidden nano-culture of the physical and cultural environment. From the
dawn of every civilization, people maintained their folk truth through oral
transmission, and at the time of globalization, folk beliefs constructed the
cultural value and system in every community, which primarily reflect the
customs, traditions, and ethnicity of a group. Social and local identities are
being fossilized within the casket of folk belief, and in recent multicultural,
mixed-cultural phases of the globe, the maintenance of folk belief has a vital
synoptic view. The researchers would like to stress the importance of folk
belief in the recent environment through two case studies: one is on the
Boga festival, and the worship of the sacred tamarind tree in Koma village,
and another is on the folk culture of Nalhati Hillock near Nalhati in the
Birbhum district of West Bengal.

Keywords: folk beliefs; oral traditions; environmental sustainability;
thirteen Manasa sisters; West Bengal; India ethnicity.
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XabIKTHIK, [IiH JKOHe 3KOJIOTHSUIBIK TYPaKThUIBIK: YHAICTaHAaFbl Bopruganra Kuesmi
TeOe jxoHe MaHaca KyJaWbIHbIH OH YIII dIIKe-CiHjIici

AxjgaTna

TypakTel 6ackKapy ocbl >kKahaHfaHFaH >Kepjle YaKbITTBIH KaKeTTiNIiri OGOIbII KepiHendi. Apmampap
OPKEeHHUETTIH >XacayllbUlapbl eMec, 3aMaHayH TeXHUKTepP MeH FaJbIMJap pPeTiHfe e3[epiH KepceTim, TipeK
60JIBII TAOBUIATBIH XaIBIKTHIK FBUIBIMJAPHIMBI3 O€H XaJbIKTHIK MoJeHUeTTepiMi3ni oHail Kaagblpajbl.
KacueTTi Toraiimap KopllafaH OPTaHBIH GapiblK KaTTBUIBIFBIH, Kelip-Oy/IbIP/IBIFBIH XKoHE Jaf[laphICTapblH
a3alTy YIIH XaJBIKTBHIK FBUIBIMBI, MOJEHHETT] ’KoHe TeXHUKaHBl KypaHnasl. O KopllaraH OpPTaHBl eMJey
YLIiH TaGUFU «@HTHOMOTHK» PETiHJIe 9peKeT eTe/li. AybI3Ila [9CTYpJiep — XaJIbIKTBIK CEHIMHIH, )XepTeJeci. opbip
KofaM/ia MIiHJIeTTi Typjie allblK FBUIBIMH apeHajia OTHIPFBI3BUIMANTHIH, 6ipaK aeyMeTTiK KaybIMAAaCThIKTap
XaJIBIKTHIK IIBIHIBIK peTiHJe KeHiHeH KaObUILaHFaH KelHOip opTak ceHiMpep 6Gap. Byn ceHimaep — 6i3fiy
(U3MKAJBIK JKoHe MoJIeHH OPTaMBI3[IbIH, JXaChIpbIH HaHOMJJleHHeTi. Op6ip epKeHHeTTiH 6GacblHaH 6acran
aflaMfiap e37epiHiH, XaJbIKTHIK LIBIH/BIFBIH aybI3lla JKeTKi3y apKbUIbl caKTall Keiji, ail kahaHzaHy KesiHpe
XaJIBIKTHIK CeHiMJiep ap6ip KaybIMAACTBIKTA MaJeHH KYHABUIBIK IIeH JKyHeHi KypAabl, Oy HerisiHeH TOITHIH,
9JleT-FYPHINITaPhIH, AICTYP/IEPiH XKoHe ITHUKAJIBIK TeriH KepceTe/li. OJIeyMeTTiK )XKoHe OpHajacy epeKulenikTepi
XaJIBIKTHIK CEeHIMHIH KOpP)KBIHBIHA Kasbara adHalyza, ajll dJIeMHIH COHFbl KOIIMdJ[eHUeTTi, apajac MaJieHH
Ke3eHJiepiH/ie XaIBIKTBIK CeHiIMHIH CaKTaybl MaHBI3[bl CHHOIITUKAJIBIK Ko3KapacKa He. 3epTTeyllisiep COHFBI
Ke3Jleri opTaMBbI3larbl XaJIbIK CeHIMIHIH MaHBI3ABUIBLIFBIH €Ki 3epTTey apKbUIBI aTall OTKici Kesefi: 6ipi — Koma
aybUIBIHAAFBL Bora QecTHBalli )KoHe KaCHUeTTi TaMapHH/, aralllbIHa TaObIHY, aJl eKiHIIiCl — BaTbic BeHraTusHBIH
Bup6xyMm aygmaHbIiHAarel HanxaTu MagpIHAAFel HanxaTu Te6eciHiH XalblK Ma/leHHeT].

Ty#HiH ce3fep: XaJbIKTHIK HaHBIM-CEHIMJlep; aybI3llla JICTYpJlep; 3KOJIOTHSUIBIK TYPaKTBUIBIK; MaHaca
KY/lalBbIHBIH OH YII 9IIKe-CiHtici; BaTeic BeHranus; YHIiCTaH 3THOCTAapHI.

HapopgHasi peJIMTHS U 9KOJIOTHYEeCKask YCTOMYUBOCTD: CBAIIEHHBIH X0/IM Bopruganra
U TPUHAAUATh cecTep 6orunu MaHaca (UHus)

AHHOTaANUA

B yciioBUSIX I106aIu3aii yCTOMYNBOE yIIpaBileHHe KaskeTCsI HaCYL[HONU IOTPe6GHOCTHI0. JIIOAY BEICTABIISIIOT
cebsi COBpeMeHHBIMU TeXHUKaMU U yUYeHbIMH, a He CO3JaTe/sIMU LIUBWIM3allUH, JIETKO OTGpachlBasl Halllu
HapOJHbIe HAYKU U KYJIbTYPHL, KOTOPEIE SIBISIOTCS ee OIIOPOH. CBAIIeHHBIE POIIY TPEeACTaBIsI0T CO60M HApOIHYIO
HayKy, KyJIbTYPYy U TEXHUKY [JI CMSITYeHUsT BCeX KeCTKUX OTpaHUUYeHUH, TpybocTeil 1 KPU3UCOB OKpYIKalolek
cpenbl. OHU eHCTBYIOT KaK IPUPOIHBIN «aHTUOGUOTUK» IJIS JIeUeHUsI OKpY’Kalolllel cpefbl. YCTHEIE TPagullMu
— 9TO XpaHWIHIe HapOAHBIX BEPOBaHUM. B Kak[oM 00IlecTBe CYIIECTBYIOT O0INie BepOBaHMUS, KOTOpPHIE He
06sI3aTeIbHO BBIHECEHHI Ha OTKPHITYI0 HAYUYHYI0 apeHy, HO IIUPOKO IMPHUHSTHL COIIMaTIbHBIMU CO06IecTBaMHU
KaK HapofHasl UCTUHA. JTU BepOBaHHUS IPEJCTaBISIOT COG0H CKPBITYI0 HAaHOKYJIBTYPYy Hamled Qpuandeckoi
U KyJAbTYpHOH cpenbl. C 3apOKIeHUSI KaKAOM LMBUIM3AIlMU JIIOAU COXPaHSJIM CBOM HapOAHble HCTUHBI
IIOCPeICTBOM YCTHOM ITepeiauH, a BO BpeMeHa I7106a1M3aliui HapoAgHble BepOBaHUSI CPOPMHUPOBAIU KYJIBTYPHEIE
LIeHHOCTH U CHUCTeMY B Ka)XX[IOM COO0O0IlleCcTBe, KOTOpPHIEe B IIEPBYI0 OUepelb OTpaXkaloT OOblYad, TPagULIUU U
3THUUYECKYI0 NPHHAJIEKHOCTh TpyInbl. ConMasbHas U TeppUTOPHaIIbHAS HAEHTUYHOCTh OKaMeHeBaeT B
IrpoGHUIE HAPOJHBIX BEpPOBaHUH, U B YCIOBUSIX COBPEMEHHOH MYJIBTUKYIBTYPHOH U CMeIIaHHOHW KyJIbTYPHI
MHUpa COXpaHeHUe HapOoHBIX BepOBaHU U TpHo6GpeTaeT >KU3HEHHO BayKHOe 3HaueHue. McciieoBaTeIu XOTeIH OBl
MO YePKHYTh Ba)KHOCTh HAPOLHBIX BePOBaHUH B Halllell COBpeMEeHHOH cpefie Ha IpUMepe [BYX TeMaTHUEeCKUX
HCCIIeJOBaHUM: OHO IOCBAIIeHO QecTHBaIi0 bora M IOKIOHEHHIO CBSILEHHOMY TaMapHH[IOBOMY [I€PEBY B
IepeBHe KoMa, a ipyroe — HapoHOH KyAbType XonMa HanxaTu HefjanieKo oT HajxaTu B oKpyTe Bup6xym mraTa
3amagHast beHranus.

KirioueBbIe C/IOBa: HAPO/{HBIE PEJTUTHO3HbIE BEPOBAHMUS; YCTHEIE TPAJUIINH; SKOJIOTUYECKas YCTOHYHBOCTE;
TpUHAAIATH cecTep G0orMHU MaHaca; 3anajHas BeHramust; 3THOCH UHAWH.
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Introduction

Modern civilisation considers us good managers to oversee everything in the surrounding nature
with the application of modern science and techniques. Actually, our nature and traditional practices
form the chief management of the civilisation since its advent. Nature, however, can play its role up
to a certain extent because human interferences play a vital role in maintaining the nature-oriented
traditions in society. In the Vedic-Ramayana-Mahabharata-Bible-Koran period, society was framed
on a ‘religious and nature-based environment’, and on this pillar, people shaped their ‘nature-based
culture and environment’, and one of them is the Sacred Groves culture. Unfortunately, people’s
perception of their environment has changed to it being an economic bank. There are more than a
dozen international conventions related to the management of the environment, but little emphasis
is given to its renewal through the supervision of age-old cultures, for example, the nourishment
of sacred groves (Vipat & Bharucha, 2014). The ‘Sacred Grove’ is an age-old culture of the society
that conserves the sacred trees on the basis of people’s sacred beliefs in relation to the environment
(Bhagwat & Rutte, 2006). In ancient India, people’s strong religious perception gave a believed shadow,
under which sacred grove culture was protected within a large territory (Devi Khumbongmayum et al.,
2005), which has a great impact on the prolific environment. Today, however, we lost age-old nature-
based socio-culture and are moving towards technology-based civilisation to fulfil the demands of
economic life. Thus, at the age of destruction, the nature-oriented traditional culture is too important
to cope with the problems of the environment (Kochurov et al.,, 2022). The key objective of this paper
is to manage the physical, social, economic, and cultural environment through the supervision of
Sacred Grove and to prove diagrammatically how these aforesaid dimensions of environment could
be managed through the nourishment of age-old traditions.

Materials and Methods

Itis a qualitative case study to relate folk beliefs, oral traditions, and environmental sustainability.
Authors completed two case studies here, i.e., the Boga Sacred Festival (‘Thirteen Manasa sisters’)
of Koma Village and Hindu-Muslim folk culture in the sacred hillock, or ‘tila’, near Nalhati in the
Birbhum District of West Bengal, India (Figure 1). Data collected from participatory field observation,
geo-tagged photography, narrative study, documentation of in-depth historical oral traditions, face-
to-face interviews with residents and priests, documentation of oral traditions of folk people, online
databases, environmental features, and documented cultural-environmental practices.

Figure 1. Location of ‘Thirteen Manasa sisters’ in Koma village and Nalateswari tila in Birbhum district.
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Results and Discussion

Rationale to rejuvenate folk beliefs and oral traditions

Surface air temperature is rising alarmingly at a rate of 0.4 degrees Celsius per century, and the
most worrying part of the prediction is the estimated increase in winter and summer temperatures
by 3.2 degrees and 2.2 degrees Celsius, respectively, by 2050 (Intergovernmental Panel on Climate
Change, 2001). If a one-metre sea level rise were to take place today, it would displace 7 million persons
in India (Down To Earth, 2015). If one metre of seawater rises, then 35% of the land of Bangladesh
would be submerged under seawater (Kumar & Parikh, 2001), which ultimately generates refugees,
and many of them could spill over into interior India. So, a thought about security has become more
important, and we searched for different ways through which we can sustain ourselves on a healthy
Earth.

Conceptual overview of folk beliefs

‘Folk’ is derived from a Germanic noun, ‘fulka’, meaning ‘people’ or ‘common people’. The
modern English word ‘folk’ is derived from the Old English ‘folc’, meaning ‘common people’ (Wright,
1898-1905). This term was popularised with the application of the term ‘folklore’ by W. J. Thoms
(1996). All cultures maintain their beliefs that can be classified as folk beliefs, or common beliefs
that are not necessarily grounded in scientific facts but are widely accepted as truth by most. Folk
beliefs appear in many different ways within a culture. Public folk beliefs appear in the form of
proverbs. For example, beliefs related to weather; like when rain falls while the sun shines. Folk
beliefs are associated with different games, the gestation period of the mother, different cultural
practices, occupations, crop cultivations, human birth, death, luck, and love in all sectors (Dundes,
1980). Though technology and science are important parts of life, people could never do away with
these folk beliefs. Every folk belief has a historical backdrop and related myth, like the sound of the
‘tik-tik’ of lizards (Frembgen, 1996), which is related to the tale of Khona (wife of Mihir) of Purana.
The tale was that the tongue of Khona was chopped off by her husband under the instruction of her
father-in-law because the popularity of Khona was too high in respect of future prediction, and she
was invited to the royal court of King Chandragupta (Chowdhury, 2023). The then male-dominated
society, however, prohibited the female counterpart from participating in the royal assemblage and
restricted her from public speech, for which Khona had to sacrifice her greatest resource (Nath, 2008),
which was her power to speak. This chopped-off tongue was later gulped in by a lizard, which was
then blessed by Baraha (father-in-law) with the ability to suggest and support truth as his daughter-
in-law did (Royc, 2025). Another example of folk belief is that people of the Appalachian Mountains
have always been full of superstition, dreams, and creativity and have created lots of different folk
beliefs (Milnes, 2007). They believe that sunshine on a wedding day means a happy marriage; if your
lips itch, it means you want to be kissed; a red sky at sunrise means rain within twenty-four hours;
and dew on the grass means a dry day. These beliefs are often deeply embedded, and although the
actual practice relating to the belief may have declined, its verbalisation remains (Visit My Smokies,
2026). Folk beliefs, otherwise known as “superstitious beliefs”, form a part of people’s value system
and culture. They reflect customs, traditions, and more of a group, which may be based on religious
beliefs, opinions, or old or popular practices. They also tell of how people view the unknown and
make a means to appease the gods that control the future. Folk religions consist of ethnic or regional
religious customs under the umbrella of an organised religion but outside the official doctrine and
practices (Bowman, 2004a). Don Yoder has defined ‘folk religion’ as ‘the totality of all those views and
practices of religion that exist among the people apart from and alongside the strictly theological and
liturgical forms of the official religion’ (Bowman, 2004b). The birth of folk belief existed before the
birth of science. Folk belief is the past of folk culture, and especially it forms the nano-culture of broad
folk culture (McCormick & White, 2011). ‘Folk culture’ refers to a culture traditionally practised by a
small, homogeneous, rural group living in relative isolation from other groups. Historically, handed
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over through oral tradition (Blank & McNeill, 2018), it demonstrates the “old ways” over novelty and
relates to a sense of community. Folk culture quite often comes with a sense of regional conflict. If
elements of a folk culture are copied by, or moved to, a foreign locale, they will still carry strong
connotations of their place of origin (Bauman, 1992).

Folk beliefs on sacred tree: historical roots

Therefore, tree worship was born from respect, devotion and faith in God. Sacred groves of
religious culture are the centre of divine and religious beliefs. In fact, tree worship is a medium
for the relationship between man or society and nature. Scientists are trying to make this idea a
part of beautifying environmental geography through religious geography. In James Fraser’s book
‘The Golden Bough’ (1935), the author finds examples of tree worship in the Palaeolithic era (250,000
BC). In different branches of the Vedas, people see a custom of worshipping ‘Panchashakti’, such as
the sky, earth, water, fire, and air. Although this worship is based on human fear in the context of
religious geography, from a scientific perspective, one cannot deny the relationship between nature
and humans. Therefore, a special element of nature is trees. The history of worshipping trees as
a sacred part of the earth through the worship of the earth is present in the ‘Rig Veda’ (4000 BC,
according to Professor Hermann Zekory). During the Vedic sages worshipping various medicinal
trees or praising them during sacrifices. Among which Somlata (moon creeper, which is a medicinal
plant in Ayurveda) was important. Again, in the ‘Yajurveda’ (Boddupalli & Sastri, 2015), Asattha and
Palash trees (Butea monosperma) have been identified as sacred trees. These two trees were valued
both for their medicinal properties and as a primary source of sacred wood during sacrifices. The
Vedic sages believed that these two trees were inhabited by medicinal deities, and they identified the
forest of these trees as ‘Kaspat’. So, one thing is clear: even from 5000 BC onwards, in the Vedic era
(according to Bal Gangadhar Tilak, the Vedas were composed in 5000 BC, and Gandhiji also supported
this), trees were considered worshipped or sacred deities, and Palash, Asathya, and Somlata (Ephedra
gerardiana) occupied that place (WisdomLib, 2022). In the Kashidasi Mahabharata (3200 BC, according
to Abdul Aziz-al-Aman), a scene is seen in which the weapon master Dronacharya is laid under a
peepal tree after his death and surrounded by Lord Krishna and the five Pandavas expressing their
grief and sorrow (Das, 1925). Therefore, there are statements about sacred trees and events centred
on trees in Hinduism. Even if the tree is not worshipped directly, if one thinks a little more carefully,
one can understand that in the Mahabharata, Kashidasi also considered the shade of the peepal tree
or other suitable sacred places as a place to hold these sacred events. All this has been passed down
through the ages in some way with religious culture. In the early 14th century BC, historical examples
of sacred groves from the Krittivasi Ramayana were found (written in the early 14th century BC,
according to Sri Benimadhav Shil) (Scribd, 2025). The ‘Panchavati Van’ (where Surpanakha’s house
was), ‘Tapovana’ (where the holy Sita and her sons lived), and ‘Ashok Van’ (where Devi Sita lived
in Lanka) (srilankholidays, 2015) of that era are all sacred forests of the Ramayana. At the end of
the Srimad Bhagavad Gita (according to Swami Prabhupada, written 5000 years ago) (Bhaktivedanta
Swami Prabhupada,1983), Lord Krishna compares the Asathya tree with the ‘material world’ and
shows that to free oneself from ‘material’ greed, one should worship this tree, and Krishna explains
that the ‘leaves’ of this tree are the ‘Veda Mantra’, and whoever worships this tree will be able to free
himself from the sins of the ‘material world’ (Bhaktivedanta Swami Prabhupada, 2002). So sacred
epics of Hinduism birth sacred beliefs for developing sacred ecology (Dhaliwal, 2023). The tips of
the branches of this tree are the centre of human desire for pleasure, and the root of this tree goes
towards Lord Brahma. So when people see so much pomp in worshipping the Asatthya tree today,
they do not understand that historical scriptures are the witnesses behind this history (200 BC - 200
AD) (Mishra, 2007). Manu in Hinduism has instructed in Mantra (Nos 8/246 and 8/248) to use the
banyan, asatthya, and palash trees and temples as boundary markers (Bhattacharya, 1995). Upon
closer 1ook, it can be understood that if the Manusmriti was completed in 200 AD, then temples and
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trees have been side by side for about 1813 years (Manu, 1991). If there is such a provision from the
beginning of society that you are obliged to keep trees and temples side by side in the boundary and
you cannot cut them, then the sanctity of the temple should also gradually place the tree in the seat
of sanctity, and to maintain the sanctity of the temple, those trees that cannot be cut will be used as
shade for the temple. Therefore, the coexistence of trees and temples in this way may have given birth
to sacred groves and sacred ecology.

In the Islamic world, some truths about the preservation of trees can be learnt from the Quran.
The Qur’an refers to al-Masjid al-Haram, commonly translated as “the Sacred Mosque” (Qur’an
2:144). In this context, the term haram denotes sacredness and inviolability. The prohibition against
cutting trees within the sacred precincts of Mecca is recorded in hadith rather than explicitly stated
in the Qur’an (Sahih al-Bukhari, nos. 1832 and 1834). This protection concerns vegetation within a
designated sanctuary; it does not imply that individual trees are objects of veneration or that the same
prohibition applies to the surroundings of every mosque. From an environmental perspective, such
restrictions may be interpreted as linking the sanctity of a place with the protection of its vegetation.

Trees also appear in Qur’anic accounts of religious significance. Surah al-Fath describes believers
pledging allegiance to the Prophet Muhammad under a tree during the events at Hudaybiyyah (Qur’an
48:18). The passage concerns the pledge and Allah’s approval of the believers, rather than a teaching
centred on the tree itself. Surah an-Najm mentions Sidrat al-Muntaha, the Lote Tree of the Utmost
Boundary, near the Garden of Refuge (Qur’an 53:14-16). These verses do not state that Allah is present
in the tree’s leaves. Together, these references offer material for examining the religious significance
of trees and sacred places in Islamic tradition. Their relevance to sacred ecology, however, should be
presented as an analytical interpretation rather than an explicit ecological teaching of these verses.

In the Bible (which was written from 500 BC, according to Swami Vivekananda), one thing can be
observed: whenever Jesus gave any advice to his disciples, he would go and stand under a tree on the
mountain and give advice. It is as if trees were given more importance somewhere in the life of Jesus.
Therefore, if we go back to the civilisation, the importance or sanctity of trees was directly associated
with great people. We can trace the history of tree worship from the life of Gautama Buddha (sixth
century BC). Gautama Buddha was born under a Sal tree in Lumbini, Nepal. It is known from the life
of Buddha that Queen Maya gave birth to Gautama while standing on the branch of a Sal tree (Shorea
robusta) in Lumbini, and that place and tree are considered sacred. Then, Gautama Buddha attained
Mahaparinirvana at the age of 35 under a peepal tree (Ficus religiosa). Again, after attaining Nirvana,
when one of his disciples, Sujata, was waiting to feed him with her own hands, Sujata thought that she
would feed Buddha with her own hands under an Asathya tree in the distance. From this thought, one
day, one of her maidservants came and informed her that Buddha was sitting under that Asathya tree.
Sujata ran and fed Buddha with her own hands under that tree, and then, when the Buddha left that
place, she used to worship that Asathya tree (Ficus religiosa) regularly. In this way, the sacred ecology
is developed based on folk sacred beliefs about the Asathya tree. Apart from these, so many examples
of folk beliefs on sacred trees are found in different places of India, like the sacred tree of Chilka of
Odisha (Figure 2), the sacred tree of Kankalitala in Birbhum (Figure 3), the sacred tree with Banbibi
shipping in S. 24 Paraganas (Figure 4), the sacred tree as identified in the name of Lord Shiva (Figure
5), and sacred trees in Gopiballavpur in West Medinipur (Figure 6).
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Figure 2. Trees in Chilka Lake become sacred based on tourists’ Figure 3. The tree becomes sacred based on folk belief at
beliefs. Kankalitala, Birbhum.

Figure 4. Folk belief on Banabibi in the Figure 5. The tree has become sacred due Figure 6. Sacred tree worshipping in
South 24 Paraganas district and people  to the belief of humans in it as Lord Shiva. Gopiballavpur; even folk people have the
belief in dead trees here.

Case Studies

Sacred Hill (Knoll) of Borgidanga in Nalhati Tila, Birbhum

The sacred knoll in Nalhati is an astounding fact of the Birbhum district. The size of this tila
is about one sq. km., and a very beautiful village, Borgidanga, is situated at its margin. The sacred
tila is made of hard lateritic soil, which was believed to be sacred by the people of this area. There,
two opposite religions are coexisting. To its west is the Muslim Hajarath Anshari Baba Sacred Mazar
(Figure 7), and to its east are the Hindu Nalateswari temple, a sacred neem tree, and Lord Ganesha
(Figure 7) (Nalateswari Temple Trust, n.d.). In respect of ‘Unity among Castes’, this sacred tila bears
relevance at a global level. It makes a model for creating unity and reducing the conflict among
religions. Thus, this sacred tila and its folk culture form the abode of peace to reduce the war among
religions. In this tila, two folk tales are present that are part of the sacred tila culture, and people can
identify them as a part of the folk culture of global religions. According to the recent Baba Khadim
Mahammad Lokman Sekh of this Mazar, the sacred tale about this Mazar was that in Mazar Sarif,
people believed that Hazarath Anshari Baba came once (Sekh, 2025). On his stay here, he cooked rice
on this tila, for which he used a narrow bough of a neem tree (Azadirachta indica) to stir the rice.
After completing cooking, that bough was left there. From that, a rare neem tree was born, which has
the special characteristic of one side of the neem leaf being sweet and the other being bitter, which
was the probable folk belief cause of this rare characteristic. The folk myth is that the portion of the
bough that soaked into the sweet rice became sweet, and the rest of the exposed part maintained its
general bitterness. So, the two sides of the neem leaf bear two different tastes, but before 2000, this
tree withered. Muslim folks believed that the place of the rare sacred neem tree is a sacred place. In
connection with their folk belief, they planted another neem tree in its place (Figure 7). Based on this
sacredness, they conserved this tila as a sacred bourn with the enactment and implementation of
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different rules; for example, the ranching of animals was completely prohibited. Drinking, smoking
and any other anti-social activities were completely restricted, and they hung several Muslim flags
to demarcate the periphery of this sacred tila. On the other side, Hindu culture has been conserved
since the age of the Puranas (Dallapiccola, 2002). The windpipe of Sati Durga was dropped here, and
from that myth, people established their Hindu religion on this tila. To the eastern side of this sacred
tila, the temple culture and the worship of the deity persist (Kinsley,1988). It has great importance
because Hindu people believed that during the Dakshya Yajna, the Devi was cut into fifty-one parts
by the Chakra (an ancient wheel-shaped missile) of Lord Vishnu, and one part (windpipe) among
them fell here (Pattanaik, 2003), and the location became a sacred tila. Under the sacred neem tree,
the footprint of Sati is being conserved based on this folk belief, and this concept again increases the
religious importance of this sacred knoll. Different arts and terracotta are found on the walls of this
tila. The visual explanation of terracotta is that there are two elephants and one boy. Actually, it is
the representation of God Ganesha, and the historical explanation is that before worshipping Devi,
people should worship Ganesha. Another part of the wall of this temple bears different-colored art,
like the Tandav Stotram (fierce cosmic dance) of God Shiva with Devi Sati on his shoulder, and the
tale is that after the death of Devi Sati, the wall paintings bear the folk culture and the folk myth
of the Hindu religion. In the sacred bourn of the Naletswari temple, a sacred neem tree has been
worshipped for more than fifty years. People bind the pieces of bricks with the stream and branches
of this tree, which reflects the importance of the tree to the beliefs of folks. The opposite cultures
(Hindu & Muslim) cohabit here on a single tila, and this way all are being conserved (different trees,
temples, mazars, worship of the part of the tree, sacred trees, the folk culture, and folk beliefs). Here,
sacred banyan and neem trees are being conserved (Anthwal et. al., 2010), which is fruitful for floral
diversity and developed spiritual ecology (Sponsel, 2012). Based on folk belief, the pilgrimage concept
(Malville & Saraswati, 2009) has been generated, and tourists stream here. With the advancement
of time, the importance of that tila will increase for regional sacred tourism (Shackley, 2001). In
parallel, the maintenance of folk-religious ritual is conserved based on folk belief, and the economic
infrastructure of this sacred tila has been glorified. Thus, on the basis of folk belief, the local economic
scenario has improved to some extent.

Figure 7. Naletaswari Tila and Mazar are on one side, and the temple is on the other side. On both sides, sacred trees are conserved
based on the folk beliefs of Hindus and Muslims.
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‘Thirteen Manasa Sisters’ in Koma Village, Birbhum

The ‘Thirteen Manasa Sisters’ is the sacred temple of Koma village of the Birbhum district of
West Bengal (VillageInfo, 2026). The village has an absolutely rural frame in the context of culture,
economy, occupation, roads, lifestyle, food habits, dress, daily life scenarios, and festivals. The Boga
folk festival related to these ‘Thirteen Manasa sisters’ is the prime festival of this village. This sacred
place conserved the rare sacred tamarind tree (Tamarindus indica) for more than one thousand
years (Figure 8). The people of this village believe that this sacred tree is the birthplace of the sacred
total Goddess Manasa with her thirteen sisters (Dimock, 1963), and more than a thousand years ago,
Goddess Manasa wished to come to this village. It is also believed that she gave the divine comment
to a Brahman priest, Debangshi, to establish her temple, and then Debangshi established this temple.
People do not know what Debangshi looked like, but they believe that the human face on the wall of
the temple represented that first priest (Figure 9). This is a folk belief of this village. Whether or not
this folk tale is historically accurate, the oral tradition partially proves trustworthy with these murals
carved on the temple walls. Villagers believe that the gap in the trunk of this sacred, rare tamarind
tree (Figure 8) is the site of birth of these thirteen rock idols and this generated folk tale.

The folk myth is that this sacred tree is the home of goddess Manasa, and the proof of this is that
all the seeds of this tree have a special structure like a snake or goddess Manasa. If people compare
this seed with other tamarind seeds, they can easily find out the differences. In general, the shape
of the tamarind seeds is comparatively square, but the seeds of this sacred tree are protruding and
have the structure of the side face of a snake or, as believed here, of goddess Manasa with a head,
nose, or mouth (Figure 9). Local people also believe that this structure indicates the presence of
goddess Manasa, or the god of snakes (Dimock, 1963). Local folks do not use these food items, as they
believe that this tamarind is part of the goddess, and if they roast it on fire, then their goddess may
feel the pain. People of this village worship the goddess with vermillion, milk, water, and oil. These
sacred rocks have a special female structure, and in the interior of the temple, a sacred pit is present
(Figure 9), which is believed by the local dwellers to extend up to Kashi in Uttar Pradesh. A folk tale is
associated with this trench, according to the recent priest Gadadhar Hazra. Once, people tried to fill
this hole with 64000 pitchers of water, but they failed to do so. That night, the priest heard a divine
command that ‘this hole extends up to Kashi, and to fill this up, only one pitcher of milk and one
pitcher of molasses water during the worship of goddess Manasa would be enough’ (Hazra, 2025),
and this has a proven result. Maintaining the folk belief and ritual, like water worshipping during
the Bengali Jaisthya month, the tale of water worshipping is the traditional concept that is found in
the Purana (Wilkins, 2004). After the marriage of God Shiva and Goddess Parvati, they moved to the
sacred hilly Kailash, and before going, they worshipped water. Though the earth is modernised, the
rural folks are maintaining their age-old Hindu and folk cultures. Villagers believed that in times of
scarcity of rainfall, they organised Jalpuja’ (water worship) with Yajna because they belonged to the
group of agriculturists and had to depend on water availability on a large scale, so this made them
worship the water god to keep him pleased and thus keep themselves going, rather than flourishing
with time. Based on folk belief, the sacred tree is conserved, and villagers maintain their respect for
water, which is essential to mitigate environmental risk at the local level.
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Figure 8. A rare species of tamarind seed with a tree is Figure 9. Goddess Manasa, including thirteen sisters’ idols, is

worshipped just beside the temple of ‘Thirteen Manasa worshipped side by side in Koma village, and Brahman priest

Temple’, and a clear comparative difference in the visibility =~ Debangshi’s figure is visible on the temple’s wall. The author

of natural and rare tamarind seeds is discussed. is indicating the sacred hole within the temple, which is a
mythological history of this village.

Folk Beliefs and Environmental Sustainability

Nourishing several pockets of sacred trees, the rates of CO, emissions can be reduced to a
considerable extent, and groundwater (Agarwal, 2016) will be recharged, which helps to balance
the global hydrological cycle. Moreover, the rate of soil erosion will be reduced, and the humic acid
of sacred leaves will be fruitful for maintaining soil fertility. The faunal diversity in sacred zones
(Bhagwat et. al., 2005) — those inhabited in the sacred landscape — is the symbol of ecological balance
in the local environment. At a broad level, it will be helpful to maintain the environment at a macro
level through the conservation of trees in different pockets of the world. With the help of Sacred
Groves’ perception (Bhakat et. al., 2008), a large number of trees would be conserved, which would
control global warming as well as glacial melting. Ultimately, the deposition on riverbeds results
in flood generation and disastrous consequences. Consequently, the whole climatic hazard will be
checked or controlled with the control and nourishment of the sacred groves. Sacred groves improve
soil stability, prevent topsoil erosion and provide irrigation for agriculture in drier climates. It helps
in improving the soil fertility through efficient nutrient cycling and conserving soil moisture through
humus buildup in the soil, and partly through a deep root system, which has root biomass uniformly
distributed through the soil profile. Sacred ecology is important for microbiome aspects such as
natural pond conservation (Thaker, 2022), river behaviour regulation, strengthening the floral and
faunal diversity, preservation of vulnerable, rare plant species, palaeoclimatic behaviour, and the
foundation of future world forestry. In the context of biological conservation, pond ecosystems
can also be preserved, as these ponds serve as breeding sites for some animals and recreational
facilities (Pal, 2011). Sacred groves enhance social integration improvement, educational significance,
economically beneficial scenarios, significance in respect of human behaviour, and the preservation
of open-air palaeoculture; generate local- and global-level tourism; improve local infrastructure and
accessibility; enhance Ayurvedic medicine significance; and encourage the roots of culture. Through
the supervision of sacred groves, traditional cultures, different festivals, rituals, rules, customs, faiths,
beliefs and the specific identity of the society are nurtured.

Recently, due to globalisation, most of the old-aged cultures and traditions have been moved to
the brink of destruction, and the folk culture is one of the best cultures of the Hindu civilisation. So,
maintaining the Sacred Groves’ identity, we can curtail the rate of hazards, and also it may improve
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the tourism, which ultimately enriches the economic prosperity. Due to sacred belief, people moved
to the periphery of Sacred Groves to make wishes, and for their fulfilment, they made offerings,
which in turn led to the practical development of that area (like the planting of tube wells, waiting
rooms for tourists, etc.). While worshipping, different food items are offered; this is the source of
food for local animals. The avian and animal groups are largely facilitated by Sacred Groves because
they can stay and live without any disturbance by human beings, which will create a tranquil
environment for their mental peace. The psychological environment forms the most important part
of life. Without this peace, people’s minds fail to bear a fruitful, scenic, physical and non-physical
atmosphere. Sacred groves reduce the rate of climatic harshness like floods, droughts, cyclones and
soil erosion, and through these, the plucking of inhabitants from their habitats and the number of
refugees is decreased. Due to sacred trees, the groundwater is recharged, and the scarcity of water is
reduced, which will be helpful for local people with respect to their demand for fresh water. It will
also refresh the courtier-of-mind psychology of folks. During sacred grove-related festivals, economic
regeneration spurts out in the local area and helps to improve the economic base of folk people,
which is fruitful for reducing the scarcity of the economy to some extent and reducing the mental
hazards, like tensions. Moreover, in recent years, there has been an increasing awareness that the
significance of the medical plant studies goes beyond mere anthropological curiosity (Sukumaran
& Raj, 2010). So, with the conservation of historical sacred groves, different medical plants can be
conserved to reduce the hazards in the medical environment. So sacred ecology acts as a natural gene
pool preserve and serves as an example of habitat preservation through community participation
(Gadgil & Vartak, 1975).

Findings

Oraltraditions and folk beliefs are interconnected. Based on folk beliefs about trees, the community
worships and conserves them for the sake of nature. Through this sacred folk belief, biodiversity is
protected. The community is engaged in protecting sacred trees, temples, and mosques. It generated
ecological conservation. The sacred Nalhati Tila is the base of community faith on the knoll and
temple, which helps to save biodiversity on one side, and on the other side, the traditional Muslim
Mazar is preserving it. So, it maintains religious harmony based on specific landforms like knolls or
tilas in Nalhati. It strengthens the peace, harmony, and social cohesion. Through generations, the folk
beliefs of Koma Village preserve the sacred tamarind tree of the ‘Thirteen Manasa Sisters’, which has
long-term effects and bears culturally rare tree species. Tamarind trees are part of their indigenous
knowledge system, which encourages heritage conservation. Folk beliefs on sacred groves create a
buffer zone against environmental degradation through carbon sequestration, groundwater recharge,
soil conservation, and climate regulation. Sacred groves based on sacred beliefs and oral tradition
raise awareness to respect nature and contribute to sustainable environmental governance. Both
the case studies prove that folk beliefs can enhance pilgrimages, ecosystem resilience, biodiversity
conservation, customs, festivals, rituals, folklore, local traditions, supportive rural livelihoods,
landscape preservation, landform identification, and sustainable development. So folk beliefs are non-
scientific management, but often they act like scientific contributions in environmental sustainability
(Figure 10).
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Figure 10. Integrated Folk Belief and Oral Traditions Framework for Sustainable Development
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Groundwater Recharge, Habitat Protection)
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v

SUSTAINABLE COMMUNITY DEVELOPMENT
v
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Figure 11. Religious harmony through folk beliefs in Nalateswari Tila is explained by georeferencing Google Maps.
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Conclusion

A part of educated people thinks that the environment designs the way of human life, and another
part of society sees humans as the builders or designers (Swim et al., 2011) of the environment. But
in respect of the modern situation, humans’ aggressive demand and their unthoughtful, careless
behavior (Swim et. al,, 2011) towards the environment create numerous problems. With the cup of
tea and snacks, we arranged different conventions every year, but the utmost result is poor because
we tend to forget the folk myth, like ‘to reduce the toxic effect of snake’s poison, the poison itself is
used’. This means, to reduce the environmental problems we have, we have to apply the concept
of ‘environment’. Sacred Grove is one of the leaves of the environment through which numbers of
trees are being preserved (Abas et al., 2022) in different pockets of the environment, and parallel
sporadic socio-economic and cultural resources are being conserved (Singh et. al., 2017). Thus, being
environmentalists, all people should have to maintain their cultural specimens, biodiversity, social
identity and even their psychological stability by nourishing sacred grove perceptions. So, though it is
the worshipping of God and different folk beliefs that are associated with being an environmentalist,
we have to conclude that it is a culture of nature-worshipping, and this folk culture conserves the
human’s love and respect for trees, rocks and water, which have been marinated since the Vedic
era (2500 BC) (Rig Veda, 2002). That is the miniature form of vast diamond social culture and can be
judged to be a mini-culture or nano-culture of a broad vista of cultural geography. So through the folk
belief we are conserving a sacred tree and a part of folk culture in Koma and Nalhati Tila. These two
are so important in respect of local biodiversity and racial culture surviving through oral tradition.
With the application of folk belief at every corner of the society, we can conserve regional traditional
culture and traditional identity and can also conserve the rare trees. Moreover, to generate local
tourism, this folk culture has greater implications.
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Abstract

Currently, there are over 300 Islamic banks operating worldwide. The
number of Islamic windows at second-tier banks is steadily increasing.
The expanding Muslim population has contributed to a rising demand for
Islamic financial products. In the academic literature, the origins of Islamic
banking are generally traced back to 1963, when the first experience of
such financial activity was tested in rural Egypt, subsequently spreading
globally. This growth has resulted the establishment of more than 700
Islamic financial institutions operating in over 60 countries. Such a scale
warrants further examination of the questions related to compliance with
the fundamental principles of Islamic economics. Therefore, the purpose of
this article is to examine the compliance of Islamic banks in Arab countries
with the principles of Islamic economics based on Sharia. To achieve this,
the authors developed a multi-stage standard and found that compliance
ranges from 29% to 90%. Such indicators show a threat to the Islamic
identity of some banks. The authors conclude that systematic verification of
Islamic banks’ compliance with Sharia principles and current standards is
necessary to ensure transparency of operations for clients.

Keywords: Islamic finance; sharia standards; Islamic banks; sharia
supervisory boards; transparency of Islamic banking operations.

QUT Journal of Religion, Philosophy and Culture, 2026, Vol. 1, No. 3. https://doi.org/10.65608/qut.2026.3.07


https://creativecommons.org/licenses/by/4.0/
https://creativecommons.org/licenses/by/4.0/
mailto:aelmasry%40psu.edu.sa?subject=
https://doi.org/10.65608/qut.2026.3.07
https://orcid.org/0000-0001-6418-2171
https://orcid.org/0000-0001-6058-2469
https://orcid.org/0009-0008-9436-0790

QUT Journal of Religion, Philosophy and Culture, 2006, Vol. 1, No. 3. 81

HcmamMapIK 6aHK ollepalusiapbl: Heri3gepi )koHe Ka3ipri skargaibl

AHjJaTna

Kasipri yakpiTTa 6YKin anemze 300-4eH acTaM uciiaM GaHKi XYMEIC icTeiizi. EKiHmIi feHreii 6aHKTepzeri
HCJIaM TepesesiepiHiH caHbl YHeMi apThIN Keseli. MycChIJIMaH XaJIKbl 6CKEH CalbIH HMCIaM KapyKbl OHIMepiHe
JleTeH CYpaHBIC Ta apTaAbl. AKaJIeMUSIIIBIK afiebueTTepie UcaaM GaHKiHiH 6acTtaysl 1963 >KpUIaH GacTanafsl,
COJI Ke3Jle MYHZIall KapyKbl KbISMETiHIH a/IFallIkbl ToxKipubeci ETUNETTiH aybUIABIK, )KepiiepiHe anpobanusiaHl
OTKi3isin, KeiliHHeH OYKin ajmemre TapanfraH. By KbiaMeT 60-TaH acTaM ejifie XYMEIC icTeiTiH 700-1eH acTaM
HCIaM KapsKbl HHCTUTYTTapbIH KaMTBIABL. MyH7jail ayKbIM HC/IaM 3KOHOMHUKACHIHBIH, HeTi3rl KaruJaTTapblHa
ColKeCTiKKe KaThICTHI MacesleJIepAiH 63eKTiliriH apTTeipaAbl. COHABIKTaH, OCHl MaKaJIaHbIH MaKcaTsl — apab
enfepinzeri ucnaM GaHKTepiHiH IIapUFaTKa HeTisfelreH HcaaM 3KOHOMUKACH KarujaTTapblHa COHKeCTiriH
3epTTey. OCBl MaKcaTTa aBTOpJap KeIl caTbLIbl Garajay CTaHAAPTTHI 93ipien, HCIaM 3KOHOMHKACHIHBIH
KaruJaTTapblHa COMKeCTIiK JeHreiHiH 29%-maH 90%-ra feliH e3repeTiHiH aHBIKTaAbl. MyHal KepceTKiliTep
Kel6ip GaHKTepZiH HCIaMABIK OOJIMEBICBIHA Kayill TeHAipeTiHiH KepceTefi. ABTOpjap KIHEHTTep YIIiH
onepalysIap/blH allBIKTBIFBIH KaMTaMachl3 eTy VIIiH HciIaM GaHKTepiHiH IlapufaT KarujaTTapsl MeH
KOJIJaHBICTaFbl CTAHAAPTTapFa COMKeCTIriH KyHelli Typ/ie TeKcepy KaXkeT [ieTreH KOPBITHIH/IbIFa KeJlef].

TyiiiH ce3ep: HciIaM KapyKbIChL; IIapPUFAT CTaH/IapPTTaphL; HCIaM 6aHKTepi; 6aHKTep/iH IapHFaT KeHecTepi;
HCIIaMABIK 6aHK OIepalUsIapBIHbIH, AITBIKTHIFBL.

HcnaMmcKkue 6aHKOBCKHE OoIlepamnuu: (I)YHJIaMeHTaJIBHI)Ie OCHOBBI
H COBpEMEHHO€ COCTOsTHHE

AHHOTaUUs

B HacTos1ee Bpems B MUpe JelicTByeT 60j1ee 300 HcIaMCKUX 6aHKOB. CHCTeMaTHYeCKH PacTeT KOJIMYeCTBO
HCJIaMCKHX OKOH B 6aHKaX BTOPOTO ypoBHsA. C POCTOM KOJIMYECTBa MYCYJIbMaH PacTeT U CIPOC Ha HCIaMCKYI0
$HHAHCOBYI0 IPOAYKUHIO. B Hay4yHOM JMTepaType HCTOKM HCIAMCKOro GaHKHHIra AATHPYIOT 1963 romom,
KOIZla B CeJIbCKUX padoHax Erunta 6blI allpoOMpOBaH IEePBLIH OIBIT NOAOOHON GHHAHCOBOH JeATelIbHOCTH,
BIIOCJIEICTBUH PACIPOCTPAaHUBIIMICA Ha I7106aJIbHOM YpOBHe. JlaHHas [edTeJbHOCTb OXBaTuiaa 6Gosee 700
HCIaMCKUX QUHAHCOBBIX HHCTUTYTOB, KOTOPBIe eHCTBYIOT B 6osiee 60 cTpaHax Mupa. [Iojo6HbBIe MacIITabbl
aKTyaJIM3UPYIOT BOIIPOCHI, CBSI3aHHBIE C COOTBETCTBHEM (QyHJaMeHTaJbHBIM IIPUHIUIIAM HCIaMCKOH
9KOHOMUKH. B 3TOH CBf3H, L|eJIbI0 HACTOSIeH CTaTbHU SBJSETCS PAaCCMOTPEHHEe COOTBETCTBHS HCIAMCKHX
6aHKOB B apaOCKUX CTpaHax IIPUHIUIIAM HCJIaMCKOH 3KOHOMHUKH, OCHOBAaHHBIX Ha IIapuare. [JIg 3TOT0 aBTOPHI
paspaboTany IIOJIU STAIHBIM CTaHAAPT U BBISIBUIIH, UYTO COOTBETCTBHE cOCTaBisgeT OT 29% 10 90%. ITogo6HEIe
II0Ka3aTesIH YKasbIBalOT Ha YIPo3y UCIaMCKON HIEeHTUYHOCTH HEKOTOPBIX 6aHKOB. ABTOPHI CTaThH IIPUXOJAT K
BBIBOZIY O HEOOXOJUMOCTH CHCTeMaTHYeCKOH IIPOBEPKU UCIIaMCKUX 6aHKOB OCHOBaM IllapHaTa U e HCTBYIOIIUM
CTaH/apTOB, YTO IIO3BOJIUT 06ECIIeYUTD IIPO3PAYHOCTh OIlepalui [yIs1 KIIMEHTOB.

KimroueBbIe c10Ba: UC/IaMCKUe GUHAHCHI; IIapUaTCKUe CTaHAAaPThL; HCIIaMCKUe GaHKHU; IIapUATCKIe COBETEI
6aHKOB; IPO3PAYHOCTb HCIIAMCKUX GAHKOBCKUX OIEPaIUi.
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BBenenue

HcnaMckass 9KOHOMHMKA OCHOBBIBaeTCS Ha [ABYX (yHIaMeHTaJIbHBIX INpPUHIMIIAX. IlepBuId
3aK/II04aeTcss B TOM, YTO 6GOraTCTBO IIPUHA/JIEXUT Bory, a MBI — JIMIIb €r0 pPaclopsSIAUuTenNy;
Cllef,0BaTeIbHO, MBI HeCeM OTBETCTBEHHOCTD 3a TO, KaK MBI €ro IpHo6peTaeM U pacxofyeM, — Kak
nepes, boroM B MUpe BeUHOM, Tak U Ilepef JTI0IbMH B 3TOM MHUpe. TakuM 06pa3oM, HELOMYCTUMO
3apabaTheIBaTh/JeHbI'YM TPEXOBHBIM IIyTEM WIN TPATUTh UX Ha 3alIPETHHIE [leJla U BeIly, IPUYHHSIoIHe
Bpe[, OKPY>KaIUM. BTOpOH IPHUHIUII COCTOUT B TOM, YTO POJIb leHeT — B UX JIeHe)XHOH popMe —
3aK/II049aeTcsl B TOM, YTOOBI CITY’KUTh MePOM CTOMMOCTH M CPe[ICTBOM OOMeHa, a He TOBapOM KakK
TaKOBBIM; II03TOMY HX HeJIb3sI IIOKYIIaTh, IPOAaBaTh HJIH CAaBaTh B apeHAy.

HcmaMcKasi SKOHOMUKA OTpaykaeT HOPMBI M KOHILIETIITUY HclaMa, Kacaloluecs 3KOHOMHUYeCKUX
OTHOILIEHUH; 5KOHOMHYECKHe CHCTEMBI B MCjaMe HEOTAENIHMBl OT NPUHIMIIOB, IIeHHOCTeH u
3THUYECKUX HOPM, YTBEP)KAEHHEIX 3TOH penurueit (Iandiev, 2026, p. 87). OHa obecrieyuBaeT 6ajiaHC
MeX[y JTUYHBIMHU U 00IlleCTBeHHBIMH MHTEpecaMH, OTCTaHWBasl U Te, U [APYTHe U He IIpeHeGperas
HU OJHOH M3 CTOPOH, IIOCKOJIBKY JIMYHOCTD U OGIITUHA He SIBJISIOTCS IPOTUBHUKaMU. OHaKO B TeX
ClIy4asiX, KOTZa COIJIacoBaThb 3THU MHTEpechl HEBO3MOYKHO, IPHOPHUTET OTHAETCSI 001eCTBEHHOMY
671ary, 4TO ITO/ITBePIKAAeTCs 3alipeTaMu IIpopoKa Ha IlepexBaT TOPrOBLIEB [0 X IPUOBITHS HAa PRIHOK
(Tanmakku ap-pyk6aH), mocpegHUYecKas IIpojaxka ToBapa 6elyrnHa TOPOACKUM KuTeeM (6ail” anb-
Xaaup 1U-Ib-6a 1), HCKYCCTBEHHOE yiep>KaHUe TOBaPOB C 11eJ1b10 ITOBHIIIEH U LIeH (MXTUKap) U IpaBo
IIpenMYIIeCTBeHHOM IOKYIKY (uryd’a). ViciaM IponoBefyeT 3THYHYI0 9KOHOMHYECKYIO CUCTEMY,
B KOTOPOM HPaBCTBEHHOCTD CIIY’KUT PYKOBOZASAIIUM IIPUHIUIIOM IIPU IOJIy4YeHUH 3KOHOMHUYECKOH
BBITO/IBI — B OTJIMYHE OT HHBIX 9KOHOMHUYECKHUX CUCTeM. MyCy/bMaHUHA-TOPTOBLa OTJINYAIOT TaKue
KayecTBa, KaK CHUCXOAUTEIbHOCTD, IPaBAUBOCTb, HAJI€XKHOCTh, ICKPEHHOCTbH B COBETAX, JOBOJILCTBO
MaJjbIM, CKPOMHOCTB, COCTPa/ilaHHe, IIPUBETIHBast yabIOKa, yMeHHe MOTYIUIATh B30p U IPHUBBIUKA
He MOBBHINIATH Tosioc. IIpopok MyxaMMaj, cKasan: «IIpaBAUBBIM U HaJeXHBIH MyCyJIbMaHHUH-
TOProBel B /leHb BOCKpeceHHUsI Oy/ieT BMecTe C MydYeHHKaMH». KpoMe Toro, sta cucreMa HOCHUT
06BEKTUBHEIN XapaKTep U He OIIMpaeTcs Ha MHTepechl KaKOH-TH60 OTHelIbHOH TPYIIIBL: TaKue
NIPUHITUIIEL, KaK HaZle>KHOCTh, COTPYJHUYECTBO B 6JIaTHUX JieflaX, HCKPEHHOCTD B COBETAaX U 3aIlpeT Ha
POCTOBIIMYECTBO, PACIIPOCTPAHAIOTCS Ha BCEX KaK Ha MyCy/IbMaH, TaK U Ha TeX, KTO He HCIIOBeAyeT
ucnaM. HMcimaMcKasi 9KOHOMH4YecKas CHCTeMa HallpaBleHa Ha COXpaHeHHe U IPUYMHO)XeHHue
JIMYHOro 671arOCOCTOSTHUS; OHA 3aIMINAeT YaCTHYI0 COGCTBEHHOCTb, IIPEIOCTABIISA JIIOAIM IIPaBO
BJIaJleTh 3eMJIeH, HeJJBIDKUMOCTBIO U Pa3jIMYHBIMHU CpeficCTBaMH IIPOM3BOZCTBA — HE3aBUCHMO OT
HX BHJa WJIM MacluTaba, IPH yCIOBHH, YTO TaKOe BaJieHHe He HaHOCHUT ylep6a 061eCTBeHHBIM
HHTepecaM H He BefleT K MOHOIIOJIM3al[U¥ TOBapOB, HEOOXOJHUMBIX IIUPOKHUM CJIOSIM HaceJleHHS.
CucTteMa TaloKe 3allluIaeT Oo6IeCTBEHHYI0 COOCTBEHHOCTh, 06eclieyrBasi HaxXOX[eHHe 00BeKTOB,
JKU3HEHHO Ba)KHBIX 111 HaceJIeHHUs, B TOCYapCTBEHHOH COOCTBEHHOCTH HIIH IIOJL, TOCYlaPCTBEHHBIM
Ha/I30pOM H KOHTPOJIEM; UX QUHAHCHPOBAHHE OCYIIECTB/ISIETCS 3a CYeT rOCYAAapCTBEHHOH Ka3HBI
(Ba¥iT anb-MaJib) A1 YA0OBIETBOPEHUS 6a30BBIX ITOTPEOHOCTEN IrpaskaH U CIIY)KeHHsS MHTepecaMm
ob1recTna.

JTa 3KOHOMHYECKasi CHUCTEMA, CIIOCOOCTBYIOIIAs IIPO3PAaYHOCTH; HCJIAM AaKTHBHO IIOOIIPSIET
OTKPBITOCTh, YTO OTPaYKEHO BO MHOKECTBe IIPEAIIMCAHUA — HANpUMep, B 3ampere IIpopokom
MyxaMMa/ioM TOPTOBI[aM ITePEXBATHIBATh KapaBaHbI, IPUOBIBAIOIIHE U3 ITyCTHIHHA. CHCTEMA TaKKe
3alHIAeT TpaBa pabOTHUKOB, TPe6ysI BRIIIAYWBATh BO3HATPAK/IeHUE 33 TPY/L 10 TOTO, KAaK BRICOXHET
TIOT Ha Tejie Tpyzgsaiierocs. Kpome Toro, oHa jiejlaeT aKIeHT Ha COITMAJIBHOM WM T'yMaHUTApHOH
OTBETCTBEHHOCTH, ITPETIUCHIBAS BBHIIUIATY 3aKiATa (06s3aTeIbHON MUJIOCTBIHU) TEMH, KTO 065I3aH U
CIIOCOGEH 3TO CAIe1aTh, TEM CAMBIM Y/TOBJIETBOPSISI HYK/bI 6 THBIX U 06€3/10/IEHHBIX. ITO JOTIOTHIETCS
JTOOPOBOJIBHBIMU TIOKEPTBOBAHUSIMH — TaKMMH KakK cajiaka (671arOTBOPUTENTBHOCTh) M BaK(d
(esieBbIe TIOSKEPTBOBAHUS UMYIIECTBA) — IJISI IIOMOIIY HYKIAIOITUMCS U YKPEIUIEHUSI COITUAaTbHON
conmumapHocTH. HaKoHeIl, 3Ta 9KOHOMHYECKAsT MOJIeNIb CIIOCOGCTBYET Pa3BUTHIO 32 CUET MPHHIIHUIIA
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pasqeneHus] PUCKOB: pacipesiesieHne MPUOBUTH U YOBITKOB CITYKUT MPABUJIOM pasjeieHus: GJar
MEXAY KallUTaJIOM U TPYAOM, CO37laBasi OCHOBY JJIsI CIIPABEIJIMBOTO PACIIpe/ie/IeHHUS.

CrencTBHeM BTOPOTO IIPUHIMIIA HCIaMCKOM 39KOHOMHKM SBJISI€TCS 3alpeT Ha puba
(pocroBIIUecTBO) B 06eux ero popmax — pubda anp-$pamip U puba aH-HACH’a; STOT 3aIpeT HOCUT
KaTeropu4yeCKUH XapaKTep U IOAKpeIUIeH IPSIMBIMH YKa3aHUsIMHU B TeKCTax KopaHa, B 4aCTHOCTH B
cype «anb-bakapa» (Koposa), adaTel 275-279; «CemericTBo UMpaHa», adaT 130; «AH-Huca» OKeHIIUHEI),
aATel 160-161:

anv-bakapa

Te, KOTOpEIEe IIOKHUPAIOT POCT, BOCCTAHYT TOJILKO TAKHMH JKe, KaK BOCCTaHeT TOT, KOro II0Bepraer
caTaHa CBOMM IIPUKOCHOBEHHEM. 3TO — 3a TO, YTO OHHU TOBOPHIIH: «Be[b TOPTOBIIA — TO K€, YTO
pocT». A AniaxX paspellnsl TOProBII0 U 3alpeTHsI pocT. K KoMy IIPUXOAUT YBelllaHHe OT ero
Tocriofa, ¥ OH yAEPXKUTCS, TOMY (IIPOIEHO), YTO IIPeAIIeCcTBOBAIO: [AejI0 ero IPHHAJJIeKUT
Anaxy; a KTO IIOBTOPHT, Te 0OUTATeNIN OTHS, OHU B HEM BEUHO IIPe6BIBAIOT!

VHUYTOXaeT AJjIaX POCT U BhIpaliWBaeT MHJIOCTBHIHIO. IIoMCTUHE, AJJIaX He JII0OUT BCSIKOIO
HEeBEepPHOIO rpelrHuKa!l

Te ke, KOTOpPBIE YBEPOBAJIH, U TBOPHIIH 6j1aroe, 1 BEICTaUBaJIM MOJIUTBY, U [JaBajld OUHIIeHHe, —
MM HX Harpajay l'ocriozia ux, ¥ HeT cTpaxa HaJ, HUMH, U He OyIyT OHH I1e4YaJIbHBI!

O BBI, KOTOpPEIe yBepoBanu! BoliTech Ajyiaxa U OCTaBbTe TO, UTO OCTAJIOCh M3 POCTA, €CIIU BBL
BepyIolye.

Eciu Ke BEL 3TOT'O He c/iejiaeTe, TO YCIBIIIbTE IIPO BOMHY OT Ajutaxa U Ero mociaHHUKaA. A eciiu
obpaTuTeCh, TO BaM — Balll KanuTasl. He o61KkaiTe, U BE He OyfeTe 06wKeHbl! (Qur’an, 2:275-279)

Cemeticmso HmpaHa
O BHI, KOTOpPBIE YBepoBanu! He mokupaiiTe pocTa, yGBOEHHOIO BABOIHE, U 60iiTech Alaxa, —
MOJKeT OBITh, BBl OKaXkeTeCh cyacTAuBeIMHU! (Qur’an, 3:130)

AH-Huca

U BOT, 3a HeCIIpaBe[JIUBOCTh TEX, KOTOPBIE UCIOBEAYIOT UyAEUCTBO, MBI 3aIpeTHUIN UM 0Oi1ara,
KOTOpPBIE OBIIIH, UM paspelleHsl,

U 3a OTBpallleHHe UMY MHOTUX OT IyTH AJlJIaxa, U 3a TO, YTO OHU Opajiv poCT, XOTS 3TO OBLJIO UM
3aIIpelleHo, U IIOKUpPpaIu UMYIEeCTBA JII0Ael MOIyCTy, MBIl ¥ IPUTOTOBUJIM HEBEPHBIM U3 HUX
MyuYHTelIbHOe HaKa3aHue (Qur’an, 4:160-161).

B pesyspTaTe 3TOr0 YETKOI0 M KATErOPHUYECKOI0 3aIIpeTa Ha prba (pOCTOBIIMYECTBO UJTH CCYAHBIN
NIPOLIEHT) U CTpPeMJIeHHs 00eClIeYuTh COOTBETCTBHE 3KOHOMHUYECKHX OIlepalluii HopMaM Xasijib
(mo3BoneHHOCTH) Havana GOPMHPOBATHCS KOHLENIHS MCIaMCKOro 6aHKHMHTIA — MOIBITKA CO3/1aTh
6aHKH, He UCIIOJIB3YIOIIHe POCTOBIMYECKHE CXeMbI U He B3UMaloIllye CCYAHBIN NIPOLIeHT. ITa UAes
OpUIa BIEpBbIE pealM30BaHa Ha MpakKTUKe B 1963 rogy B erHIeTCKON MPOBUHLUHU, KOTHA AOKTOP
Axwmen A6ensb A3u3 aH-Harrap ocHoBas cbeperaTelbHbIH 6aHK B ropoge Mut-I'amp. 3TO 6511 IepPBEIK
6aHK, paboTaBIINI 6€3 UCII0JIb30BAHUS CCYJHOIO IIPOLIEHTA; BMECTO 3TOr0 OH QYHKIIMOHUPOBAJI Ha
NIPUHIUIIAX [TapTHEPCTBA MEXy BKIaJUMKaMH, HHBECTOPaMH U CAaMHUM 6aHKOM, a GpaKTHyecKas
NPUOBIIb OT TaKOH JeATEJIBHOCTH paclpefiesisiiach MeXAy BCeMH TpeMsl CTOpoHaMH. Tak OBl
IIPOBeJieH INePBBIH IOJOOHBIN 3KCIEPUMEHT — CyJs II0 HMEIOIMMCS HCTOYHHKAM, KacaloIluMCs
COBPEMEHHOTO0 UCJIaMCKOr0 6aHKUHTA, 3T MeCTHhIe 6aHKH, paboTaBiIre 6e3 B3SUMaHUs IPOL[€HTOB,
NI0JIb30BAIMCH O 00PEeHNEM U O/ IeP’KKOH 001[eCTBEHHOCTH; TaK, BCETO 3a TPH o/l lesiTeJIbHOCTH
YHCJI0 UX BKJIAJUYUKOB JOCTUIJIO IPUMepPHO 59 000 yesmoBeK. OLHAKO 3TOT 3KCIIEPHUMEHT OKa3aics
HEJ0JITOBEYHBIM: B 1967 rofly AesTelbHOCTh GAHKOB ObLa IpeKpallleHa B CHUIY OOGCTOSTENIbCTB,
He TpeOyIOIIUX 3/eCh NOAPOOHOIO OIMCaHUs, — U HECMOTPS Ha TO, YTO 3Ta UHHUIMATHBA He
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6bIJIa TIOJTHOCTBIO peain30BaHa, — OHa TeéM He MeHee OTpa)kajla CTpeMJIeHHEe MYCYJIbMaH HaWTH
aJIbTEPHATUBBI TPAJUITHOHHBIM 6aHKOBCKUM YUpeXXaeHusaM, KOTOpble COOTBETCTBOBAIHN (931
HOpMaM l1apuarta v (l)YHKL[I/IOHI/IPOBaJII/I B paMKax HCJIAMCKOH 3KOHOMHYECKOH CUCTEMBL.

B 1970-e ropawl upesl CO3GaHUS UCIAMCKUX 06aHKOB U (QUHAHCOBBIX YUPEXKIEHUN IOTyduiIa
HOBBIA uMIyJbc. B 1971 1. B Erunre 6511 ocHOBaH «Haccep Comruan Bank» (Nasser Social Bank) —
IEepBBEIH OaHK, OCYIIECTB/ISIBIIUN OaHKOBCKHE OIlepaliud Ha OECHpPOIeHTHOH OCHOBe. 3a 3TUM
IOCIeJ0BaJI0 OSHOBPEMEHHOE co3aHue B 1975 I. IBYX UCIAaMCKHUX OaHKOB: «Jly6ai HciaMHUK
Bauk» (Dubai Islamic Bank) u Mcinamckoro 6aHka pa3BuUTHS B [DKufe. B fanpHelIeM ABIDKEHUE
10 CO3MaHUI0 HCIIaMCKUX GAHKOB IIPONOJDKUIOCE: B 1977 r. mosBuiuch «®delican HcnaMuK BaHK»
(Faisal Islamic Bank) u «KyBeiT ®aifHaHCc Xayc» (Kuwait Finance House), 3a KOTOpeIM B 1978 T.
nocsnenoBas MoplaHCKUH UCIIaMCKUM 6aHK. BIOCIeACTBUHM YHCIIO UCIaMCKUX 6aHKOB HEYKIOHHO
pOCIIo U3 Tofa B TOA, HOCTUTHYB 700 yupexxaeHuH, [efCTBYIOIIUX B 60 CTpaHaX U OGCTY>KUBAIOITUX
38 MMWJUIMOHOB KJIMEHTOB I10 BceMy MUPY. [IpOTHO3HPYeTCs: POCT TeMIIOB YBeJIMYEeHHUsI aKTUBOB, IIPH
3ToM B nepuop, 2015-2020 IT. UX COBOKYIIHBIH 06beM NOCTUT 1,8 TpiH Ao/U1apoB. COrJIaCHO OTUYETY
«I'mobasibHasi KOHKYPEeHTOCIIOCOOGHOCTh UCIaMCKOro 6aHKuHra» (Ernst & Young, 2016), Ipu6sIIb B
CeKTope uCIaMCKoro 6aHKUHra B 2014 rofy coctaBuia okoio 10,8 MiIp JojU1apoB, a K 2020 roay,
II0 NIpOrHo3saM, pocturrer 30,3 Mmippn moiuiapoB. B 2025 romy ImoxkasaTeld MHUPOBOXM HHAYCTPUU
HCIIaMCKHUX GUHAHCOB CTAaOMJIBHO YBEJIMYMBAIOTCSA M INPHUOIMSHWINCh K OTMeTKe 6 TPHUIMOHA
Zomnapos (Islamic Corporation for the Development of the Private Sector & London Stock Exchange
Group, 2025). HecMoTps Ha IIPOJoJDKa0IHecs 1iejleHallpaBIeHHble KaMIIaHUH 110 JUCKPeUTaluU
CaMOM KOHILIEIILIMH UCIIAMCKOr0 6aHKHUHTa, TIOA,00HbIE e CTBUS He MOTYT CKPBITh PeajIbHBIX OITHO0K
Y HapyllIeHHUH, BEI3BAHHBIX IIPeX/e BCero HeCIIOCOOHOCTBI0 6AHKOB M UX COTPYAHHUKOB JJOJDKHBIM
06pasoM co6II0AaTh MPUHLUITEL 1 HOPMBI IlIapHaTa.

MHOTOYHUC/IEHHbIE HCCIeI0BaHUs OBIJIM IIOCBSIIIIEHBI OlleHKe, N3MepeHUI0 3PpPeKTUBHOCTU U
pe3yIbTaTUBHOCTH JleITeIbHOCTH UCIaMCKUX 6aHKOB, HaTpuMep pa6otsl Xaapu (Hadriche, 2015,
p. 169), 3np-Macpu u Anp-Xaptu (El-Masry & Alharthi, 2014), Mous (Moin, 2008), Canex U 3edTyH
(Saleh & Zeitun, 2006), A6egudap (Abedifar et al., 2015, p. 639), Anp-Xaptu (Alharthi, 2016, p. 480),
Heiinu 1 ©puxa (Daly & Frikha, 2017, p. 480) ¥ fp. 3TH UCCIIe0OBaHUS UCIIOIb3VIOT TPaAUIMOHHEIE
HHCTPYMEHTHl Il U3MepeHUs 3QPEeKTUBHOCTH MU Pe3yJIbTaTUBHOCTH, TaKue Kak TecT CAMEL,
DEA ¥ pasnuuHble QUHAHCOBEIE KO3QPHUIIMEHTHI, UCIIOJIb3yeMble [JIS OLIeHKH, PaHXUPOBaHUA
U CpaBHEHHs IIOKa3aTejled [esITeJIbHOCTH OaHKOB, UTHOPHUPYS IPU 3TOM QyHAAMEeHTaJbHBIE
pasIuuusa MeXXIy IPUPOI0H NCIaMCKUX 6aHKOB M TPaAULIMOHHBIX 6aHKOB, @ TaK’Ke OCHOBHYIO I1eJIb
CO3JaHUsI UCIIaMCKOro 6aHKa (KOoTopasi OTIMYaeTcs OT I[eJId TpagUuIlMOHHOro 6aHKa). Kpome Toro,
OHH UTHOPHUPYIOT COOTBETCTBHE OaHKOBCKUX OIlE€paliui apuary.

B TO >Ke BpeMsI MHOTHe 3KOHOMMCTBI, CIIeIJHaJIM3UPYIOIMecss Ha MCIaMCKOM GaHKHHIe JJlb-
Benpraru (El-Beltagy, 2014), Anp-Baanu (Al-Baali, 2015, p. 20), Abaga M6parum A6aenb XanuM (Abada,
2007), nBITAINCh pa3paboTaTh IOKa3aTeNlu s OLEeHKH U KiIacCUPUKAUU HUCIIaMCKUX OaHKOB.
O HaKO 3TH ITI0Ka3aTesIH OIpeieIsyIM HCIIaMCKHUH CTaTyC 6aHKa HCKIIIOUUTEILHO Ha OCHOBE HaJIM4Us
B €ro CTPYKType IIapHaTCKOro COBeTa M ero KOHCYJIbTAaTUBHOM POJIM B BOIIPOCAaX IIPABOMEPHOCTH
6aHKOBCKMX ollepaliui. [Ipyroi IOAXO[ IIpefIosaraj HCIO0JIb30BaHHe IIOKasaTesnss «MaKacu[
awmr-Illapua» (uenu Illapyarta); O4HAKO OH CIYKUT JIMIIbL OOIMM MEPHJIOM CTeIleHU IIpUMeHeHUs
HCJIaAMCKHUX IIPUHIIMIIOB BO BCeX cepax KU3HH — B YACTHOCTH, KaCAIOLUXCSI COXPaHEHHS PeJINTHH,
JKM3HHY, pa3yMma, pofa U umymiecTBa (Asutay & Harningtyas, 2015, p. 17). CiegoBaTenbHO, 3TOT
II0Kas3aTelb He SBJISeTCS CIeLHaJM3UPOBAHHBIM HHCTPYMEHTOM OLIeHKH HCIIaMCKHUX GaHKOB C
TOYKH 3PEHHSI METO/I0B HX JIeITeJIbHOCTH WIH CleliMHUUeCKUX 1e/lell U He 3aTparuBaeT TOHKOCTH
6aHKOBCKHX OIlepaLui.

B wuccneposanuu (Al-Saati, 2007, p. 12) paccMaTpHBaJIUCh BOIIPOCHI IIPAaBOMEPHOCTH H
METO/I0B ITOTPe6GUTENbCKOr0 GUHAHCUPOBAaHUSA B OaHKaX, OAHAKO HE aHAJIU3HUPOBAIACh CTEIEHb
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co6iofeHNs: 6aHKaMHU HOPM IlIapyuaTa IPU OCYIeCTBIEHUH 6aHKOBCKUX ollepaliiii. AHaJIOTHYHBIM
ob6pas3oM, B paborax Xammajn (Hammad, 2004) u Jlangus (Laldin, 2008) ucciefgoBasach 3BOIIOIUS
pOJIM LIapHaTCKOTO COBeTa — IIepeXoj OT KOHCYJAbTaTUBHOM QYHKIIMU K HAJ30PHOMH, — IPH 3TOM
3aTparuBaJIMCh TaKHe acCleKThl, KaK 3HAYUMOCTh 3TOTO OpraHa, MPeAIIOChUIKH €ro JesiTeTbHOCTH U
MeTO/IbI Pab0ThI; OAHAKO HU B OTHOM U3 3THUX UCC/Ie[JOBAHUI He OlleHHBaJIach CTeIIeHb COOITI0/IeHUS
HUCJIaMCKUMU 6aHKaMU IPUHITUIIOB UCIaMCKOM 9KOHOMHKH B X07ie UX OllepalliOHHOM! AeITeTbHOCTH.
BrIlIen3okeHHOE CBU/IETEIBCTBYET O HEJOCTATOYHOCTH TPAUITMOHHBIX CTAH/LAPTOB U IT0OKa3aTenen
JUIS OI[EHKH JIesTeJIbHOCTH HCIaMCKHX OAaHKOB. B CBSI3H C 3THM BO3HHKAeT HEOOXOJHMOCTh B
pa3paboTKe crenyaJIu3UPOBAHHOTO TEXHUYECKOT0 CTaHAapTa AJjis OLIEHKU TOro, HaCKOJBKO 3TH
6aHKH NPUAEPKUBAIOTCS IPHHIIUIIOB MCIAMCKONH 9KOHOMHMKH IIPH OCYIIECTBIEHUH GAHKOBCKHUX
omepanuii. JlTaHHOe HCCIefOBaHUe HAIlpaB/IeHO Ha CO3aHHe TaKOTO CTaHAapTa, IMO3BOJISIOIIEro
OI[eHUBATh COOTBETCTBHE 6AaHKOBCKUX ONepalui MPUHIIUIIAM HCIaMCKOM 3KOHOMUKHU U CTEIleHb
JIOCTIDKEHUSI IIOCTaB/JIEHHHIX Ilejiel, a TakKe JeMOHCTPUPOBATh COOMIOleHHe HOPM IIapHaTa B
nporecce 6aHKOBCKOM [esITeIbHOCTH. 3HAYMMOCTb HCC/IE[OBAaHUSI OOYC/IOBIIEHA CTpeMJIEHHEM
CO37laTh KPUTEPHUM, KOTOPBIN IIO3BOJIUT KIMEHTAM IIOHSTh, SIBISIOTCS U HCIaMCKUe OaHKU
TaKOBBIMH Ha ITPaKTHKe WU J)Ke UCIIOIb3YIOT 9TO Ha3BaHHUe JIUIIb [ IPUBJIeYeHUs ayAUTOPHH.

MarepHuajbl H METOABI

(1) Pa3pabomka mexHuueckozo cmaHoapma

JUi1  co3maHUs TeXHHUYEeCKOro CTaHJapTa, II03BOJIAIOIIEr0 OLleHWBATh IIPaBOMEPHOCTh
6aHKOBCKHX OIlepaIiiii HCIIaMCKUX 6aHKOB U CTeIIeHb OCTH)KeHHUSI UMU ITOCTaBJIEHHBIX Ileslel, 6b11a
paspaboTaHa MeTOZOJIOTHS, OCHOBaHHAas Ha MeTofe [enbdu. Metop [enbdu mpefcTasisieT CO60H
CTPYKTYPHUPOBAaHHYI0 METOAMKY KOMMYHUKAIlUU — MHTEePaKTUBHBIH IIPOLIECC, B XOJe KOTOPOro
OCyIIeCTBIsIeTCI COOpP 3SKCIIEPTHBIX MHEHHM IIOCPe[CTBOM OTBETOB Ha CIeI[HaJIM3UpPOBaHHBIE
OIPOCHUKHU B paMKax ABYX Wi 60see payHAoB (Hsu & Brian, 2007, p. 5). Tako# MOAX0[, TI03BOJISIET
Hn36e)XKaTh HeTaTUBHBIX IIOCIECTBUH, CBOMCTBEHHBIX OYHBIM JUCKYCCHSIM. ITOT METOZ, II03BOJISIET
peluTh TUIHYHEIE TPO6IeMBbl, BOSHHUKAWINE IIPH TPYIIIOBOM B3aMMOJIEHCTBUH II0CIIE Ka’KIOTO
payHa: 3KCIepThHl IepecMaTPHUBAIOT CBOM OTBETHl C YYeTOM MHEHHH APYIUX Y4YaCTHHUKOB. Bo
BTOPOM payH/ie OTCeMBaeTCs HepeleBaHTHAsI HHQOPMALHs; B pe3y/IbTaTe KPyT BO3MO)KHBIX OTBETOB
Cy’KaeTcs, a MHEHHUsI 3KCIIEPTOB COIMIKAIOTCS, CTPEMSICHh K «IIPAaBWIBHOMY» pellleHHI0. CliefyeT
OTMETHTD, UTO KOJIMYECTBO PAyHZ 0B OIIpefesigeTcsa A0 Havasla IIpoliecca, a TMYHOCTH YYaCTHUKOB
OCTalOTCS HepacKPBITBIMH Jaske II0CJIe IOATOTOBKHM MUTOTOBOIO OTYeTa. KilroueBoe IMperMYyIecTBO
3TOT0 MeTOJa 3aK/IIYaeTcs B TOM, UTO OH He II03BOJISIeT aBTOPUTETY, JUUHOCTHU WIH pelyTaluu
OTZeJIbHEIX YYaCTHUKOB JIOMUHHUPOBATh Haf, OCTaJILHBIMHY HJIM 3aTMeBaTh UX MHeHHs. KpoMe Toro,
TaKOH IIOAXOJ, OCBOOOKAAaeT YYaCTHHUKOB OT BIHSHHUS JIMYHBIX IIPelyOeKIeHUH U CTpeMJIeHHs
YIOAUTh JIMJePy TIPYIINBL, O0cCnabisgeT IpPOSIBIIEHHUsS CTaJHOTO YyBCTBAa WIHM KOHQOPMHU3MA,
CIIOCOGCTBYET CBOOO/E BEIpa’KeHUsI MHEHUH M OTKPBITOM KPHUTHKE, a TaKKe 06JieryaeT IpU3HaHue
OIIUOOK IPHU IIEPECMOTPE CY>KIEeHUI.

B cBA3KM C 3TUM [yIg paspabOTKH IIpejjaraeMoro CTaHJapTa HCCiIefoBaTelbCKas TIPYIIIa
BBIIIOJIHMJIA TIATH 3TamoB: IIepBRIA 3Tall 3aKIYasICs B OINpefeleHHM CTaHJapTOB IlapHara,
NIPUTOJHBIX I OLIGHKM M COOTBETCTBYIOIMX CIIelIMQHKe [esdTeJbHOCTH TaKMX OaHKOB.
HccnemoBartesibCcKas IPyIINa B3sja 3a OCHOBY CTaHJapPTHI lIapHaTa, paspaboTaHHble OpraHusanuei
110 OYXTaJTePCKOMY YUeTy M ayJHTy [Jis MCIaMCKUX GHHAHCOBBIX yUpexzgeHHH (Accounting and
Auditing Organization for Islamic Financial Institutions, 2015). McinaMckie GUHAHCHL, YYUTBIBAS
HUX NIpU3HaHHe U paclpocTpaHeHHe B OOJIBIIMHCTBE MCIaMCKHX 6aHKOB. BTOpOH IIar BKIOYas
H3ydeHHe NIPUHATHIX CTAHAAPTOB IIapHaTa; OHH BKIYAIOT 48 CTaHAAaPTOB, OIIHUCHIBAIOIINX TOUKY
3peHHUs llIapyaTa Ha OOJIBIIMHCTBO QHMHAHCOBBIX OIepallMii, paclIpoCTPaHEHHBIX B 3KOHOMHKe.
OHHU OXBaTHIBAIOT CTAHAAPTHI, Kacalolluecs AesiTeJIbHOCTH HCIaMCKUX OaHKOB, a TalkoKe CTaHapThL,
OTHOCAIIHEeCS K 9KOHOMHUYECKHM yUpeXXIeHHUSIM, KOTOPhIe IPUMEHSIOT UCIIaMCKHe 9KOHOMHUYeCKHe
NIPHHIIUIILL B CBOEH [IeITeJIbHOCTH.
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Vicxomsa U3 3TOM IIPeAIIOCBUIKM, MCCIIeoBaTelbCKas IpyIla BBIJEJIN/Ia Ha OCHOBE JAaHHBIX
CTaHAAPTOB 122 IYHKTA, OXBAaTHIBAIOIIHUX BCe IIOAIIYHKTEI, Kacaloliyuecsa AesSTeJIbHOCTH UCIIaMCKHX
6aHKOB B paMKaX IIapHaTCKUX CTAaHJapPTOB, U BIIOC/IEACTBUHU pa3paboTajia Ha UX OCHOBE OIIPOCHHUK.
Ha TpeTreM sTalle aHKeTa ObUIa IPeficTaBIeHa — B UHAUBUAYAJIBHOM IIOPSIIKE — TPYIIIe 9KCIIEPTOB U
CIeLIaJINCTOB, Pa60TAIOIIUX B UCIaMCKUX OaHKaxX pa3nuyHbIX cTpaH (Erumer, Cupus, OA3 u TyHHUC).
VX TOIPOCHUIIN YTOUHUTD, OTHOCUTCS JIM KaXKABIH IYHKT K 6aHKOBCKUM OIlepaliusiM U IPHUMeHSIeTCs
JIY OH Ha IIPaKTHKe B HACTOsIIee BpeMsi. Pe3ynbTaThl olIpoca 6bUTH CIIEAYIOIIUMU: OBIJIO BBIIEIEHO
68 IMYHKTOB, KaCAIIIUXCSI UCIAaMCKUX OaHKOB: 42 MIyHKTa OTHOCUJINCH K 6AaHKOBCKUM OIlepalfusM, a
26 — He OTHOCUJINCh K HUM; KpOMe TOT0, 6BUIO BEIZIeJIEHO 54 MYHKTA, KaCaoINXCsI 9KOHOMHUYECKUX
OpraHu3alui, IPUMEHSIIOIUX B CBOEU IeATeIbHOCTH IIPUHIIUIIBL HCIIaMCKOM 9KOHOMHUKHU.

YeTBepTHIH 3Tall 3aK/II0YaAJICSI B QOPMYIHPOBAHUU IIPSIMBIX BOIIPOCOB HA OCHOBE PE3y/IbTaTOB
IIpeJbIAYIEro OIIPOca — B YaCTHOCTH, KacaloIuXCsl UCIIaMCKUX 6aHKOB, — M BKIIIOUYEHUU UX B HOBYIO
aHKeTy.

Ha nsToMm arame OBUIM IPOBEIEHBl KOHCY/IbTALlMM C ellle OJHOH TPYIIOH 3KCIEPTOB U
CIIeIIMaIUCTOB, PaGOTAlOIMX B HCIAMCKUX 6GaHKaX, C I[e/bl0 JOPaGOTKU BOIPOCOB — YTOOBI
HCKIIOUUTh UX HalleJIeHHOCTh Ha IIOJIyueHHe KOHKPEeTHOro, 3apaHee 3aJaHHOTO OTBeTa — M
OIIeHKH WX 3HAYUMOCTH (TO eCTb OIIpeJieJIeHHs] TOTO, SIBJISIETCS JIM BOIPOC GpyHAaMeHTaJIbHBIM
WJIM BTOPOCTEIIEHHBEIM). B pe3ysibTaTe GBUIH BBIIEJIEHBI MISTh BOIIPOCOB, IIPEICTABIISIONIUX COOO0MH
«OIlpefie/IsIoIIe KPUTEPHU» — 00s3aTelIbHbIe YCIOBUS, KOTOPBIM JIO/DKEH COOTBETCTBOBATH
M10601 GaHK, IMO3UIIHOHUPYIOIIUHI cebs KaK HCIaMCKUH. K 4HCy 3THX KPUTEPHEB OTHOCSTCS:
HaJInyye KBIUQUIIMPOBAHHOTO IIIapHATCKOTO COBETa, HAaJleJIEHHOTO pea/IbHBIMHU II0JTHOMOYHSIMHY;
OTCYTCTBHe 3apaHee YCTAHOBJIEHHOH OQHUKCHUPOBAHHOM JOXOOHOCTH II0 BKJIaZlaM KIHEHTOB
uau QUKCUPOBAHHOM CTaBKU BO3HArpak[AeHUsl 3a IIpefioCTaBlIeHHOe KIHEHTaM [IeHeXXHoe
¢HHaHCUpOBaHUe; pasfiejieHHe YOBITKOB C KIIMEHTOM B CJIy4asiX, KOIJla TaKue YOBITKH BO3HHUKIH
[0 He 3aBUCAIIUM OT HEro IpHYMHAM; a TaKkKe HaJlMuhle KOMMepueCKHX BO3MOXKHOCTeH i
3aKyIKH, XpaHeHUsI TOBapOB U TOProBiIH UMH. Clle[JOBaTeIbHO, OTCYTCTBHE JIIOG0T0 HapyLIEeHUs
YCTaHOBJIEHHBIX CTAaHJAPTOB IPOTHBOPEUYHUT HCIaMCKOM HIEeHTHYHOCTH 6GaHKa. Kpome Toro,
CyIIecTByeT 73 BOIIPOCa, MPe[CTaB/SIONIUX COG0H NMOAKPUTEPUH, KOTOPHIe OXBATHIBAIOT AeTald
6aHKOBCKUX OIlepal[uil 6aHKa; HeCOOTBETCTBHE OJHOMY M3 3THX KpPUTEpHEB IIpeficTaBisieT coO0i
OomKOKY, CBI3aHHYIO C IIapHaTOM, KOTOpasl BIIMSIET Ha HCJIaMCKHH cTaTyc GaHKa — XOTSI U He
IIPUBOJUT K IIOTEpe UM HCIaMCKOHM HJIEHTHYHOCTH — ¥ OSHOBPEMEHHO CITIYKUT IIpeAyIpeskaeHneM
JJ1s1 IIapHUaTCKOTo coBeTa 6aHKa 0 HEO6XOAUMOCTH IIPOBEPUTH 3aKOHHOCTH IIPOIIEAYP, CBSI3aHHBIX C
TpaH3aKLUeH, U BEBIHECTH HE0OX0UMYI0 KOPPEKTUPYIOILYIO GETBY.

(2) IIlpumeHeHue mexHUHUECKO20 cmaHdapma

Ha ocHOBe HUMeEWOINUXCS NaHHBIX MBI BBISIBUJIM 56 HCIaMCKHUX 6aHKOB B apabCKOM MHpe.
AnKeTa 6bIJIa pa3ociiaHa B IOJIOBHBIE OQUCHL 3TUX OAHKOB, a Yepes3 [IBe Helelu OBUIM pa30oCciaHbl
HAIIOMUHAHUA 110 3JIeKTPOHHOH mouTe U TenedoHy. VicciegoBaTenbcKas Tpylia OTMeTUIa, 4TO
MHOTHE COTPYSHUKU HEOXOTHO 3aIlOJIHSJIM aHKeTy, OIIacasiCh CKOMIIPOMETHPOBATH HUCIAMCKYIO
HIEHTUYHOCTh 6aHKa. KpoMe TOro, 6aHKH OTKa3aJHCh Ha3BaTh CBOU Ha3BaHHUS, II03TOMY BMECTO
HUX HUCII0JIb30BAJICS KOI. MBI IIOJIyYUIIH 27 3aII0JIHEHHBIX aHKET, YTO cocTaBiseT 48% OTK/IHNKA, YTO
CYUTAETCsl IpUeMJIeMbIM U1l JAHHOTO THUIIA HCCaefoBaHUs. Ilociie mepBOHAYaIbHOrO 0T60pa TpU
HEIIOJIHbIE aHKEeTHI OBIJTH UCKITIOUEHE], B PE3YJIbTaTe Yero OCTaa0Ch 24 feiCTBUTENIbHBIE AHKETHI, 4YTO
cocraBisieT 43%. XOTS 9TOT IIPOLIEHT HU30K, OH CUUTAETCS IPHEeMJIEMEIM, YUUTHIBAs IIOJIUTUYECKYIO
06CTaHOBKY U HeCTaOMJIbHOCTh B HEKOTOPBIX CTPaHaX peruoHa.

Pe3ynbTaThI H 06CY)KAEHHE

Mestcdy mpaduyuoHHbIM 6AHKOM U €20 UCTIAMCKUM aHAI020M
TpafULIIMOHHBIN GaHK — 3TO PUHAHCOBOE YUPEK/IEHHE, OCHOBHOH QYHKI[HEH KOTOPOTO SBJISETCS
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aKKyMYJIMpPOBaHUeE CPe/ICTB BKJIAYHKOB (B BH/Ie BKJIaZ0B 5O BOCTpe60BaHU, COeperaTeIbHBIX CUETOB
M CPOYHBIX BKJIAJIOB C OIIpeleJIeHHOM IIPOLIeHTHOM CTaBKOM) M HX IOCIeAyIollee IIpeoCTaBlIeHHe
3aeMII[UKaM II0[ 60Jiee BBICOKYIO IIPOIIEHTHYIO CTaBKy. BaHK Iosy4daeT NPUOBLIb 3a CYEeT Pa3HUIIBI
MEXAy 3THMH CTaBKaMHM, a TakKe 6jaromaps OKas3aHHI0 OAHKOBCKUX YCIIYT, COIYTCTBYIOIIMX
omepanysaM [0 IPUBJIEYEHHUIO U BBIladye CpeficTB. TaKuM 006pa3oM, 6aHK MOXKHO OIIPeJIe/IUTh KaK
$HUHaHCOBOIO IIOCPEAHUKA — UJIM, UHBIMH CJIOBaMH, KaK 3aeMILHKA, OCYLLeCTBISAIONIEro onepauu
C JOJITOBBIMHU 006s13aTeNlbCTBaMU. MclIaMCKUM 6aHK — 3TO QUHAHCOBOE yUpEeXJeHHe, OCHOBHOM
GYHKIIMEN KOTOPOTO SBJIgeTCd IOCPeJHUYECTBO MeXAYy BKIaAUYMKaMHU U MHBECTOPaMH, a TaKKe
IIpefiocTaBiieHHe GaHKOBCKUX YCIIYT, CTPOTO COOTBETCTBYIOIIMX IPHUHIMIIAM IIapHaTa BO BCEX
chepax MHBECTHULIMOHHON M OIlepallMOHHOM [esATeJbHOCTH. OH BBICTYIIAeT B POJIM MeXaHHU3Ma,
00BeAUHAIONIET0 060CHOBAHHYI0 3KOHOMHUYECKYI0 MHBECTHLIIHOHHYI0 QHIOCOQHIO C KAIlUTaJIOM,
HalleJIEeHHBIM Ha II0JTy4eHHe Xa/sIJIbHOM TPUOBIIH; TEM CaMbIM CO3/AI0TCSI KaHaJIBI, BOILJIOIIAIOIIHE
dyHAAMeHTaJIbHBIE DPUHIUIBI HCIaMCKOM S5KOHOMHMKH H CIIOCOOGCTBYIOIIME COL{HAJIBHO-
9KOHOMHUYECKOMY Pa3BUTHIO B perHoHe IPUCYTCTBUA 6aHKa (Al-Najjar, 1980, p. 164).

TaxkuM 06pa3oM, MHCCHSI HCIaMCKOro 06aHKa — BBITEKalollas M3 HMCIaMCKOTO ITOHMMaHHUS
OTBETCTBEHHOCTH 4eJIOBeKa 3a 06yCTPOMCTBO 3eMJIH, a Taloke U3 npefnucanuil Kopana u CyHHBI
KacaTeJIbHO QHHAHCOB U CAENIOK, — He OTpaHUYHBAETCS JINIIb OTKa30M OT puba (POCTOBILIUYECTBA).
Hampotus, B culy 6GOKECTBEHHOTO yCTaHOBJIEHMSI TaKOM 0GaHK OKasbIBaeTCs B CaMOM IleHTpe
IIPOM3BOZACTBEHHOTO IIpoliecca; 6Gojiee TOTO, CTEIlEHb COOTBETCTBHUSL IIOJJOOHOTO VUPEXIEHUS
HCIaMCKOMY BEPOHCIIOBE[AHUIO — OIIpefiesisieTcsl ero BKJIAZOM B IPOIlecC pasBUTHUA. TaKOBHI
OCHOBBI HCJIaMCKOTO GaHKOBCKOTO YUPEKIEHHS, BBICTYNAIOIIEr0 BOIUIOLIEHHEM 3KOHOMHYECKHUX
IIPUHITUIIOB K ITOCTYJIATOB UCIaMCKOH MBIC/IH. VICXOZSl U3 3TOT0, K UHCITY KJII0YEBBIX OT/IMYUTEIbHBIX
4epT UCIIaMCKUX 6aHKOB OTHOCATCS CIIefyIolTue:

(a) JOKTpHUHAJIILHBIN XapaKTep

HcmaMckye 6aHKHU SIBIIIOTCS HEOTheMJIEMOH 4acCThI0 HCIIaMCKOM 3KOHOMHYECKOH CHCTEMEI H,
C/1ef0BaTeIbHO, PYKOBOJACTBYIOTCS UCJIAMCKUMH IIPHUHIMIIAMHU U LIEHHOCTIMHU. B X OCHOBe JIESKUT
ybexeHue, 4To 60raTCTBO IPUHAJJIESKUT AJIaxy, a JIOAU BRICTYIIAIOT JIMIIb B POJIX JOBEPEHHBIX
JIMLI, PacIOPsDKAIOIIUXCA UM U HeCYIIUX OTBETCTBEHHOCTD 3a ero MCII0/Ib30BaHHe B BeUHOM JKHU3HU.
IJTO HAXOLUT OTPaKeHHe B TaKUX asgTaX KopaHa, Kak:

anv-Xaoud

BepyiiTe B Ajutaxa U Ero IocjiaHHUKAa ¥ pacXonyiTe 1o, B yeM OH c/iesiaj Bac

HaclefHUKaMHu! M TeM M3 Bac, KOTOPbLIEe YBEPOBAJIM M PAaCXO[0Balld, UM — BeJIMKas Harpaja
(Qur’an, 57:7).

anv-Apag
... IIOCMOTPHT, Kak Bl locTymaere! (Qur’an, 7:129)

JaHHas 0COGEHHOCTh 00S3bIBAET UCIaMCKUe OAHKHU COOII0[ATh PeIUrHO3HEBIE NIpefIHCaHUs
BO BCeX CBOMX OIlepanusx. /s obecriedeHus: 3TOro TpeboBaHus 6aHKU GOPMUPYIOT IIapUaTCKUe
HabJII0/JaTeIbHBIE COBETHI, B COCTAaB KOTOPBIX BXOZST aBTOPUTETHBIE yUeHbIe B 0671aCTH HUCIIaMCKOTO
IpaBa W 3KOHOMUKH; 3TH COBETHl aHAJNU3UPYIOT [IesiTeIbHOCTh GAaHKOB U TapaHTUPYIOT ee
COOTBETCTBHE HOPMaM IlIapHaTa.

(b) OTKa3 OT UCII0JIB30BAHUS CCYLHOTO IIPOL[eHTa

B OCHOBe J1eSITETBHOCTH UCIaMCKUX GAHKOB JIEYKUT OUHIIeHHe OaHKOBCKUX OIepanuil OT rpexa
puba (POCTOBITUUYECTBA) B COOTBETCTBUH CO CJIOBaMHU BCEBHINITHETO:
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anv-bakapa
O BEI, KOTOpPBIE yBepoBanu! BoiTeck Ajlaxa U OCTaBbTe TO, YTO OCTAJIOCh U3 POCTA, €CJIH BBI
Bepywoiue (Qur’an, 2:278).

JTO COCTaBJIsIET IIPUHIUIIMAJIBHOE OTJIM4YHEe HCIaMCKHUX 6aHKOB OT TPaguITUOHHBLIX,
OIIMpAaONINXCAd Ha MOJieJIb, OCHOBAHHYIO Ha CCYAHOM ITPOLIEHTE (npe,unonaralomeM (bHKCHpOBaHHYIO
AOXOOHOCTDh, IPUBA3aHHYI0 KO BpeMeHI/I), — IIPaKTHKe, KOTopasda K)'IaCCI/I(l)I/ILH/IpyeTCH KakK pH6a u
KaTeTOpH4YEeCKHU 3alIpellieHa HOpMaMH HCJIaMCKOr0 1mapuaTa.

(c) YcTaHOB/IEHHE IPUHIUIIA paclipefie/ieHHsI IPUOBUTH U YOBITKOB

IJTO ABIAETCA IIpUMEHEHHEM HpaBOBOﬁ MaKCHMBI «1'[pPI6bUIb COIIpsDKEHa C pPUCKOM», COTJIaCHO
KOTOpOfI HU3EPXKKHU H Y6bITKI/I, BO3HHKaWOIIHE B XO[€ pea/in3alluu IIPOEKTA, AOJDKHBI HECTHCHh
CTOpOHOfI, 3aKOHHO HOHY‘{aIOIHEﬁ OT HEero BhIroay; HHBIMHU CJIIOBaAMH, TOT, KTO U3BJIEKAET I10JIb3y U3
4ero-1160, 06s13aH TaKKe HeCTH 6p8M$I BO3MOJKHBIX HETaTUBHBIX ITOCI€ICTBUM. ﬂaHHbeI IIPUHIUII
peanunusyeTrcs 6naro,uapﬂ TOMY, 4TO 6aHK BBICTYIIa€T B Ka4eCTBe IIOCPEJHHUKA MEXAY IMMOCTaBITUKaMH
KalluTajJla YW JIMIaMH, HYXOAaIUIUMHUCA B (l)I/IHaHCI/IpOBaHI/II/I. BMecTo TOro 4TOGHI ITOJHOCTBIO
InepexiagblBaTh PHUCK Ha OAHY H3 CTOPOH, HCIaMCKHe 6aHKH 3aMEHSIOT MOJejIb, OCHOBaAHHYIO
Ha CCyJHOM IIPOLEHTe, IIOAX0A0M, 683I/Ipy}OH.(I/IMCH Ha IMapTHEPCTBE; MMOC/IeJHUH InpeaIojaraeT
paciipeneseHrie PHCKOB II0 HHBECTHIIMOHHBIM OIlepalluaM MEXAY BKIaAYHUKOM, GaHKOM H
CTOpOHOfI, HpHBHEKaIOLLIEﬁ CI)I/IHaHCI/IpOBaHI/Ie. OmHAaKoO, XOTS TaKOBa TeopeTHu4YeCKass KOHIEIIITNA, Ha
IIPpaKTUKE CUTyallusd BBITJTIAJUT HHade.

(d) ObecnieyeHHe NOJIMHHOTO 9KOHOMHYECKOTO ¥ COLIMAIBHOTO Pa3BUTHUS 00II[eCTBa

Kaxk ckasai BceBolmiHu# B Cype Xyn:

... K camypasiHaM — 6paTa ux Canuxa. OH ckasan: «O Hapon MoH! [ToKIOHSHTeCh AJIaxy; HEeT
JiIs1 BaC HUKAKoro 60ykecTBa, KpoMe Hero. OH Bac BO3pacTHII U3 3eMJIM M IIOCEJIMJI BaC Ha Hel.
IIpocute ke y Hero mpollieHus, IOTOM o6paTHTeCh (C pacKasHHeM) K Hemy. IloucTHHe, MOM
T'ociogp — 6;1M30K U oTBevaeT!» (Qur’an, 11:61).

Takum 06pasoM, CIeloBaHHEe HCIaMCKHUX OaHKOB HCJIAMCKHUM IIPpUHIMIIaM H IIE€HHOCTAM
YCHIIMBA€T HX COLHAJIbHYIO POJIb 3a CYEeT 6asaHca MeXnay COOCTBEHHBIMH U OOIIeCTBEHHBIMU
HHTepeCaMH; OHH YYHUTBIBAIOT HHTEPEChI 00111eCTBa, JIa’Ke eC/IU 3TO Tpe6yeT IIOJKePTBOBATH YaCThIO
COOCTBEHHBIX HUHTEpeCoB.

(e) YTBep)K/ieHHe IPUHITHIIA COI[HAIbHON COTU/TaPHOCTH

BceBpIlTHUYM TOBOPHUT B Cype anp-Xauip (C6op):

YTo fan Aiax B [06BIUY IIOCTIAHHUKY CBOeMy OT OOUTaTesled CejleHUH, — TO IIPHUHAJIESKUT
Annaxy, ¥ IIOCJTTaHHUKY, U GIM3KHM, U CUPOTaM, U 6eHBIM, U IIyTHUKY, YTOOBI He 0Ka3aoCh
3TO pacnpezielieHMeM MeXy 60raTeIMH Yy Bac. M 4TO JapoBajl BaM IIOCIaHHUK, TO GepHTe, a
4TO OH BaM 3aIlpPeTHII, OT TOTO yAep>KuTech. 1 60HiTech Ajyiaxa, Beb AJJIaX CUJIEH HaKa3aHHeM!
(Qur’an, 59:7).

TakuM o06pasoM, COoLHaJbHas CONUAAPHOCTh IIpeAlionaraeT He TOJIBKO COOp 3akATa U
ero paclpefiejieHHe II0 YCTaHOBJIEHHBIM KaHajaM, HO U CTpeMJIEHHe K CIIpaBe[JIUBOCTH IIpHU
pacupeneseHUH [0X0A40B OT MHBECTUPOBAHHOTO KAIIUTAaa, a TAKKe MaKCUMHU3AaI[HIO OOII[eCTBEHHON
OTAa4Yd OT HHBECTULIUH.
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Ha ¢oHe pocTa 4ymcia HCIaMCKHX 0aHKOB, BBICOKOTO HMHTepeca CO CTOPOHBI BKJIAJYUKOB
U UHBeCTOpPOB (0OGYCIOBJIEHHOTO PEIUTHO3HOM OCHOBOH [IeSITeJIBHOCTH 9THX (QHUHAHCOBBIX
YUYpeXAeHUI), a TaxoKe I7100a7IbHOT0 paclIMpeHUs UX ollepaliuii U KIINeHTCKOM 6a3bl, MHOTHE GaHKH
CTaJIu MO3UITMOHUPOBATh CebsI KaK «MCIaMCKue», paKTUUeCKH He CO6Iofast IPpU 3TOM TPUHITUIIEL
mapuaTa B cBoel paboTe. Kak ke TOrfja OTIMUUTDH HACTOSIIUN HCIaMCKUH 6aHK OT OCTaJbHBIX?
HepocTaTouHas SICHOCTD B OTHOILLIEHUH 1ieJiel], MUCCHH B COIJMaIbHON OTBETCTBEHHOCTH MCIIaMCKUX
6aHKOB B Pa3JIUUHBIX CPECTBAX MACCOBOH HHPOPMAIIUH, GOPMHUPVIOIIUX 06IeCTBEHHOE MHEHHUE,
TIpHBeJia K UCKa)KeHHOMY ITIOHUMaHHUI0 0011[eCTBEHHOCTBIO CYIITHOCTH U 3a7jad 9TUX 6aHKOB.

Pe.?y}lbmambl ucciedo8aHus

JlaHHBIE aHKETHI, paCHpOCTpaHeHHOﬁ cpenu 6aHKOB, GBLITH IIPpOaHaJIMU3UPOBAHbBI B
COOTBETCTBHH C MeTO,E[OJIOI‘I/IefI, Hpe]:[CTaBJ'IeHHOfI Ha cxeme 1. Eciu 6aHK He IIPUMEHSIT KaKoH-Tu60
U3 PYKOBOIAANINUX KPUTEPHEB, 3TO YKA3bIBaJIO HA COMHEHHA B HCIIAMCKOM XapaKTepe 6aHKa. Eciu
6aHK He IIPUMEHAIIT KaKoH-Tu60 U3 IIOAKPHUTEPHEB, OH TEPSI 6GaJuIbI 110 9TOMY KPHUTEPHIO.

Ha mpakTHKe, Ha OCHOBe MHGOpPMAaLUH, II0Jy4YeHHOH B XOJle OIIPOCOB, MBI OGHAPY>KUIIH, UTO
TOJIBKO JiBa GaHKa IIOJTHOCTBIO COOTBETCTBYIOT JEeHCTBYIOIHM CTaHJapTaM M, ClIef0oBaTeIbHO,
MOTYT IepeHTH KO BTOPOMY 3Tally, KOTOPHIM KacaeTcsl CTelleHH COOTBETCTBHSI HECTaHZAapPTHBIM
Tpeb6OBaHUSIM.

HccmenoBaTeu GBUTH BBEIHYKIEHBI OGBEIUHUTH PYKOBOASIIIHNE KPUTEPHU C MOIKPUTEPUAMU
B €IUHBIH CTaHAAPT, HECMOTPS Ha NMpPU3HAHHE IMPUHI[UIIHAIBHBIX Pa3IMUYUi MeXAY HUMH. ITO
GBUIO HEOOGXOAUMO, ITOCKOJIBKY PYKOBOZSIINE KPUTEPHU IPUMEHSTUCH JIMIIb K HeGOJIBIIOH YacTH
BHIGOPKH HCC/IEZIOBAHHSI, YTO MOTJIO IPUBECTH K OOBHHEHUSM B TOM, UTO 3HAUHTENIbHAs YacTh
3THUX GAHKOB He COOGJIIO/IaeT MPUHITUIEI IapHaTa B CBOMX OMEPAI[UAX, TEM CAMBIM IIPENSITCTBYS
IIOCTENIEHHBIM pedopMaM. BMecTo 3Toro oGbeHEHNe GBIJIO OCYIIECTBIEHO B KAUECTBE CTHMYJIa
JUIs1 GAHKOB C BRICOKMM PEHTHHIOM K GOJIee CTPOTOMY COGTIOIEHHI0 HOPM U B KAUECTBE TPEBOSKHOTO
CHUTHaJIa 11 6AHKOB C HU3KUM PEHTHHTOM, YTOGHI OHH MTOJTHOCTHIO IEPECMOTPEITH CBOIO TIOTUTHKY.

B cBeTe 3TOr0 MeTOZO0JIOTHS IIOATOTOBKH TEXHUYECKOIO CTaHJapTa 6plIa ©3MeHeHa C y4eTOM
NIPUBEP)KEHHOCTH GaHKa IIPUHIUIIAM HCIaMCKOH 9KOHOMHUKH (KOJIMYECTBO CTaHAAPTOB, KOTOPEIM
COOTBeTCTBYyeT OaHK, pasfielleHHOe Ha KOJIMYeCTBO O0OCIefOBAaHHBIX CTaHAApTOB). IIATBAECAT
NIPOLIEHTOB TEXHHYECKOr0 CTaHAapTa ObUIO OTBEeHO OCHOBHBIM CTaHJapTaM, a OCTaBIIHecs
NISTBAECAT IIPOLIEHTOB — O/ICTaHAaPTaM. ITOT TEXHUUYECKUH CTaHAAPT BKIII0YaeT B Ce6s IIPOIIeHTHOe
COOTHOIIIeHHe OT HyJsA (He COOTBETCTBYeT IPHHIMIIAM HMCIAMCKOH 3KOHOMHUKH) [0 €JHHHIBI
(cooTBeTCTBYeT MPHUHIIUITAM HCJIAMCKOM 9KOHOMUKH) KaK JIJIs1 OCHOBHBIX, TaK U IS IOJICTAHAPTOB.
AHanu3 OTBETOB Ha OIPOC IIOKasasl, 4YTO HHU OfHA M3 olepanuii 6aHKOB He COOTBETCTBOBAJA
npuHOunaMm mapuaTta Ha 100%. Ha cxeme 1. MexaHu3M pabOTH U OJIOK-CXeMa TEXHHUYECKOTO
CTaH/apTa IPHUBe/eHbl Pe3yIbTaThl aHaIN3a OIIpoca JJIs KaKoro 6aHKa B OT/IeJIbHOCTH, C YYETOM
OCHOBHBIX H IIOJICTAHIaPTOB, a TaKKe 3Ha4YeHH IIpe/jlaraeMoro TeXHHYeCKOro CTaHAapTa.
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Cxema 1. MexaHHU3M paGOThI ¥ GII0K-CXeMa TEXHUYECKOTO CTaHiapTa

PyKoBogsiiue craHAapThI

BepHo

IMoaxpuTepHi
He nmpuMensTecst
HenciaMcKHii 6aHK
He
NpPHMeHseTCs
JlaHHasi TpaH3aKIHs HeJOITyCTHMA (COIVIaCHO ImIapHary).
Heo6xoauMa KOHCY/IbTalHA ¢ IIaPHATCKHM COBETOM GaHKa
BepHo

Coenka 3aKOHHA,
H BBICTaBJIEHHAsI OLleHKa
paccuuTaHa

CTelleHb COOTBETCTBUS H3y4YeHHBIX OaHKOB OIIpefle/IeHHBIM CTaHJapTaM BapbHpOBalace,
Kak IokasaHo B Tabmuie 1. UTO KacaeTcsl peryjJupyloliuxX CTaHAAPTOB: aHaJINU3 TOYEK COIVIaCHs
U HecoIjIacHsl CO CTaHJapTaMH IIapuhaTa IoKasaa, 4To Bce 100% wH3y4yeHHble GAHKU HMEIOT
Ha6I0/laTelIbHBIM COBET IO IapuaTy, KOHTPOJIMPYIOIIMH [AesTeIbHOCTb GaHKa M IIPOJYKTHI,
COOTBETCTBYIOI[He IIapHaTy. 92% 6aHKOB OTKAa3bIBAIOTCS 3apaHee OIpe/ielIaTh IIPOLeHTHYIO CTaBKy
II0 [IeII0O3UTaM KJIIMeHTOB, 71% OTKa3bIBaIOTCS PACCUUTHIBATh QUKCHPOBAHHYIO IIPOLIEHTHYIO CTAaBKy
110 KpeJIUTaM HaJIMYHBIMH, IIPEIOCTABIIEMBIM KIHMEHTaM, U 58% 6GaHKOB He pasfessioT YOBITKY,
IIOHeCeHHBIe KIIMeHTaMH 110 He3aBUCALIUM OT HUX 0OCTOSTEILCTBAM, UTO HCK/II0YaeT UX U3 chephl
olepanui 10 pasjfejleHUI0 NPUOBUIM B COOTBETCTBHHU C IPHUHIUIIAMH HCIaMCKOH 3KOHOMHKHU.
HcceoBaHue TaxKe II0OKasaslo, 4TO 67% U3y4YeHHBIX 6aHKOB IleHTpaIbHBIN 6aHK He IIpefj0CTaBUII
eMy HeOOXOJMMble KBaJIMQHUKAIMM [UIsI TOPIOBJIM M XpaHeEHHs TOBapoOB, YTO IIPENATCTBYET
IIPOBeJIeHHIO ollepaliuii Mypabaxa.

UTo KacaeTcs IOJKPUTEPHEB: M3ydaeMble IIOAKPUTEPHH ObUIM pasfesleHbl Ha IPYIIBL, Kak
noKasaHo B Tabmuiie 2, B COOTBETCTBHH C ITPOLIEHTOM GaHKOB, KOTOPBIE UX COOITIOfAIHN. ITH IPYIIIIBI
BapBUPYIOTCS OT «CIab0r0 COOTBETCTBUSI», YTO O3HAUYAET, YTO MEHee IT0JI0BUHBI H3yUEeHHBIX 6aHKOB
COGIIONAOT MONKPUTEPHH, O «YMEPEHHOTO COOTBETCTBHSI», KOTOPOE OTHOCHUTCS K KPUTEPHSM,
KOTOPBIM CIIeAYIOT OT 50% 1,0 MeHee 75% HU3y4eHHBIX 6aHKOB, 10 «CHIIBHOTO COOTBETCTBHSI», KOTOPOE
OTHOCHTCS K KDUTEPHSIM, KOTOPHIM CIIeAYIOT OT 75% 10 MeHee 100% H3y4eHHBIX 6aHKOB, U, HAKOHEI],
JI0 «IIOJIHOTO COOTBETCTBHSI», KOTOPO€ OTHOCHUTCS K KPUTEPHSIM, KOTOPBIM C/IELYIOT BCe H3yUEeHHBIe
GaHKH.
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Taﬁnnua 1. CTerieHb COOTBETCTBUS H3Yy4YEeHHBIX 6aHKOB OoIrpefesIeHHbIM CTaHJapTaM

CTeneHb IPHBEP;)KEHHOCTH CTeneHb IPHBEPKEHHOCTH CTaHpapT IPHBEP)KEeHHOCTH

6aHKa PyKOBOASAIIHM 6aHKa 4YaCTHBIM 6aHKa IIpaBHJIaM HCIaMCKOH

CTaHAApTaM CTaHAApTaM 9KOHOMHKH
1 20% 50% 0,35
2 60% 58,6% 0,59
3 60% 61,4% 0,61
4 80% 68,6% 0,64
5 90% 71,4% 0,81
6 40% 28,6% 0,34
7 100% 84,3% 0,92
8 60% 88,6% 0,74
9 40% 61,4% 0,51
10 60% 52,9% 0,56
11 60% 61,4% 0,61
12 80% 75,7% 0,78
13 90% 65,7% 0,78
14 60% 78,6% 0,69
15 50% 74,3% 0,62
16 50% 60% 0,65
17 80% 78,6% 0,79
18 90% 67,1% 0,79
19 100% 90% 0,95
20 60% 85,7% 0,73
21 40% 50,9% 0,46
22 60% 58,6% 0,59
23 80% 84,3% 0,82
24 90% 74,3% 0,82
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Ta6iuna 2. CTelleHb COOTBETCTBHS 6aHKOB YaCTHBIM CTaH[apTam

CTelleHb COOTBETCTBHS
Ne IrapHaTCKOro

GaHKa NIapHAaTCKOMY

Bompoc, oTpaykaloIiyi MapHaTCKHi CTaHAAPT

CTaHgapTa
CTaHIapPTy
101 BaHK He 0CyILeCTB/ISIET MMOKYIKY U IIPOAaXy HHOCTPaHHOMH
’ BaJIIOTHI C OTCPOYKOM IjIaTeka
5.02 BaHK He Tpe6yeT OT KJIHeHTa IOAIIHCHIBATh JOTOBOP
’ TIOPYYHUTEIBECTBA M aTeHTCKUM JOTOBOP B OJJHOM KOHTPAKTe.
7,02 BaHK He IIpojyIeBaeT AOroBOp Mypabaxa Ha OAUH U TOT JKe
ITosHOEe COOTBETCTBHE ’ TOBap HECKOJIBKO pa3.
BaHK He IPHHUMaET YCI0BHE apeHo/aTess 06 0TCYyTCTBUH
9.02 OTBETCTBEHHOCTH 3@ TO, YTO IIPOMCXOAUT C UMYILECTBOM, €CIIH
’ 9TO BJIMSIET Ha IIpe/IiojIaraeMylo BBITOAY OT apeH bl 6y1b TO 110
€ro BHHe HJIH 110 IPUYHHE, He 3aBUCSIEeH OT ero BOJIH.
19.03 BaHK He 00513aH IIPelOCTaB/IATh MaTepHaIbHbIe HIIH JleHe)KHEbIe
’ TOlaPKH MJIH YCIIYTH BllafiesIbliaM TeKYyIHX CYETOB.
PaHK He IPHHUMAaET 0653aTeJIbLCTB 110 IIPOJja’ke HHOCTPaHHOI
1.03 BaJIIOTHI B CIIy4ae, eC/IM KJIMEHT JaeT obelllaHue IIPOU3BECTH
oIuIary.
1,05 KiineHT 6aHKa He MOXeT IIOPYYHTh 6aHKY TOPTOBATh BAIIOTOH
’ Ha CyMMBI, IIpeBHIIIAIOIIHe Te, KOTOPEIMHU OH BIIafieeT.
1.06 Korza 6aHK IIpefoCTaBiIsgeT KJIHEeHTY KPeuT, OH He CTaBUT
’ KJIMEHTY YCJIIOBHE TOPrOBaTh BaJIIOTOH TOJIBKO C HUM.
2.02 BaHK He BBINIYCKAaeT KpeJUTHBIE KapThI C BO30OHOBIIIEMBIM
’ TIOJITOM.
3.01 BaHK He Tpe6GyeT GHHAHCOBOH KOMIIEHCALIUH, €CIIH JOJDKHUK
’ 3aJlep)KUBaeT IorallleHHue IIPUYUTAIOIerocs fOoJIra.
BaHK He 3aMOpaXuBaeT TeKYIIUH CYET KJIMeHTa B KayeCcTBe
CHJIBHOE COOTBETCTBHE 5.06
obecIteyeHus 110 JOJITOBBIM OIlepaliusM.
BaHK He IpUHUMaeET AUCKOHTHPOBaHHE KOMMepPUYeCKUX Oymar
7.01 M BBIIUIATy UX HOMHUHAJIBHOM CTOMMOCTH IIPH ee IIpebsBIeHUH
06aHKy ee BjIaJleJIbLIeM.
7.06 BaHK He yiep>)KHBaeT BCI0O CyMMY rapaHTHHHOIO obecliedeHus B
’ CJIly4yae OTKasa KJIMeHTa OT BBIIIOJIHEHHS CBOET0 O6elllaHHs.
9.04 BaHK He MOKeT YBeJIMYUTh apeHAHYIO IIJIaTy 38 UMYILECTBO,
’ CIAHHOE B apeH/1y, CBePX IIPebIAYIIHUX IIEPHO/0B.
9.05 BaHK He IOBBIIIAET apeHAHYIO IJIATY [JI1 apeHaTopa B ciiydae
’ 3a/IePKKH TUIaTexXa.
12.15 BaHK He Tpe6yeT N0oJIy4eHHUs 3apaHee YCTaHOBIEHHOH CyMMBI
’ U3 IPUOBUTH NIPH BCTYIZIEHUH B KOHKYPHUPYIOIIKe KOMIIaHHUH.
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CTeIleHb COOTBETCTBHSI
Ne mrapHaTCKOro

CTaHxapTa

0aHKa OIapHAaTCKOMY
CTaHJapTy

Bompoc, oTpakaloIiyii MIapHaTCKHi CTaHAAPT

BaHK He comIalaeTcs ¢ TeM, YTOOBI MyAapub 6past B LOIT,
13.04 JKEPTBOBAJI WJIM CHUMAJI IeHbTH U3 KalluTala Mysiapaba 6e3
IIpe/IBaPUTEIHFHOTO Pa3pelleHys 6aHKa.

VHBeCTUIIMOHHBIN TOPTdeb 6aHKa COEP)KUT TapaHTHH Ha

14.01 .
OGJIMTaIlMK H aKI[UH BCEX BHJIOB KOMIIaHHH CO BCEro Mupa.

BaHK He JUCKOHTUPYET BeKCeJIs, KOTOPbIe OH IIPUHSLI 10
14.02 BBIIIJIATHI X HOMHHAJIBHON CTOMMOCTH IIPH UX IIpebsBIIeHUHN
0aHKy HX BJIafleJIbIEM.

BaHK He MOXXeT IPOBOAUTD OIIEPAIIMH C JOKYMEHTaMH C

14.03 .
OTCPOYKOM ITaTeXa.

BaHK He OCyILI[eCTBJISIET OIlePaliUH C OKYMeHTaMH 06
14.04 OCBOOGOKIEHUH HJIH BeKCeISIMU Ha CYMMY, MEHBIIYIO HX
HOMHMHAJIbHOM CTOMMOCTH.

BaHK He NIPOJjaeT BbI/ieJIEHHBIH TOPTOBLIN JOKYMEHT 3a CYMMY,
PaBHYIO MJIH IIPEBHIIIAIONIYIO €T0 CTOUMOCTb.

16.03

BaHK He TpeGyeT yBeJIMUeHHsI CyMMBI KpPeJJUTa, 6YZb TO I10
17.01 KauyecTBY, KOJIMUECTBY WJIH B BUJie Y3yPPYKTa, 110 3aIIPOCy
KJIMeHTa IIPH OTCPOYKe IIJIaTexa.

CH/IbHOE COOTBETCTBHE BaHK He OCyIeCTBIISIeT Ollepaliky ¢ $pI0YEePCHBIMHU
20.01 KOHTpakTaMH (futures), onnuonamu (options) ¥ BpeMeHHBIMH
cBoIIaMH (swap).

BaHK He TpeOyeT MoIy4eHUsT KOMUCCHH 3a 00513aTeJIbCTBO B
24.01 06MeH Ha ITOATOTOBUTEIbHbIE PaGOThI, KOTOPHIE OH BBHIIIOIHSIET
I 3aBepllleHHd ollepaliuii Mypabaxa Wi Myzapaba.

BaHK He ciaeT B apeHay apeCTOBaHHOe UMYIIECTBO 3a KaKylo-

33.01
71160 CTOMMOCTh BMECTO TOTO, YTOOBI OCTaBUTD €r0 6e3 apeH bI.

S04 BaHK He ITOBBIIIAET aPEH/IHYIO IJIATY, ECTH apeHaTop

’ 3aJlep)KUBAET IUIATEX.
37.03 BaHK He MoJly4aeT KOMHUCCHIO 33 06513aTeJIbCTBO 110 IIPSIMBIM

’ KpefuTaM WX Ae6eTOBEIM TEKYIIUM CUeTaM.
37.05 BaHK He Noy4yaeT NPUOBLIb B 00MeH Ha IIPOJiJIeHHe CpoKa

’ TIoralleHys IPUYUTAIONIENHCs 3a/10JDKEHHOCTH.
30.02 BaHK He IPUHUMaeT J0JITH HEHCIaMCKOro 6aHKa B KauecTBe

3aJI0Ta ISl KPeAUTHBIM OIEepaIiii.
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CTenneHb COOTBETCTBHS

6aHKa IIapHaTCKOMY
CTaHJapTy

Ne 1IrapHaTCKOro
cTaHgapTa

Bompoc, oTpakaloliui MapHaTCKUH CTaHAapT

Cpe):[Hee COOTBETCTBHUE

1.04

B ciiyyae Mmyzapaba win Myliapaka 6aHK He TpeOyeT OT
KJIMEHTA IIPeJJOCTaBIEHHS 005I3aTeIbCTBA 10 3aL[UTE OT PHCKOB
KoyIe6aHUH KYPCOB HHOCTPAHHBIX BaJIIOT.

2.03

BaHK He B3UMaeT C KJIIMeHTa GUKCHUPOBAaHHYIO KOMHUCCHIO,
NIPONIOPLMOHAIBHYIO CyMMe HaJIMYHBIX, CHATHIX 110 KDEAUTHOH
KaprTe.

5.03

BaHK He TpeGyeT 0T apeH[aTopa IPe{0CTaBJIEHHs 3aJI0Ta HIIH
TIOPYYUTEILCTBA JyIs1 0O6ecrieYeHus ITpaBa OaHKa Ha BIIaJIEHHe
apeHIyeMbIM HUMYIIECTBOM II0CJIE BEIITOJTHEHUSI HM CBOUX
005132 TEJILCTB.

7.04

BaHK He B3UMaeT KOMHUCCHH 3a 06513aTeIbCTBO OT KIIUEHTOB.

7.05

K/IMeHT He IJIaTUT KOMUCCHIO 3a KpegUuTHbIE OIIepalluy, YTOGHI
HUMeTb BO3SMOXXHOCTbD IIOJTYyUYHUTH Tpe6yeMLIe JIBI'OTEI.

8.01

BaHK He I10/1y4aeT TOBaphl Mypa6axa OT IIPpOJaBIia, HE XPaHUT
HX, a 3aTeM IIpoJaeT UX IIOKYyIIaTell0.

8.02

BaHK He CYMTAET IOTOBOP Mypabaxa ¢ KITHEHTOM,
0GSI3BIBAIONINM K IIOKYIIKE TOBapa, aBTOMAaTHYECKH
3aK/TIIOUeHHBIM C MOMEHTA BCTYIUIEHUs GaHKa BO BiIaZleHHe
TOBapOM.

8.03

BaHK He 00s13bIBaeT KJIUEHTA, OTAaBLIEro IIpuKa3 O IIOKYIIKe,
IIOJIyYHUTh TOBAP U OIUVIATHUTDH LIEHY ITPOJa’KH Mypaﬁaxa B Ci1y4ae
€T'0 OTKa3a OT 3aK/IIOUEeHHs JO0rO0BOpPa Mypa6axa.

8.04

KiineHT He MOKeT OTCPOYHTH IIOTallleHHe [0JIra B 0OMeH Ha ero
yBeJTHYeHHe.

10.08

BaHK He IIPUHUMAET B 3aJI0T 060p0THI:Ie CepTI/I(l)I/IKaTbI CaJIsIM.

11.07

BaHK He Tpe6yeT CHH)KeHHS I[eHbl IIPH YCKOPEHHOM IIOTallleHuH
JOTOBOPOB CaJISIM.

12.09

BaHK He IIPei0CTaBIIsIeT KPEeLUTEI JKeIA0ITIM IIPHOOPECTH
aKIIMH aKI[UOHEPHBIX OOIECTB IIPH YCIOBHH 3aJI0Ta aKI[UH
OGaHKYy.

12.11

BaHK He oCylIeCTBIIsIeT OIl€palliy C IPUBUJIETHPOBAHHBIMHA
aKLHUSIMHU, KOTOpPEIE HUMEIOT IPUOPUTET IIPH JIUKBUIAIIUH JIJIS
KOMIIaHHUH-9MUTEHTOB.

14.06

BaHK He BEIIIJIAYUBAET IIPOIIEHTHI, BOSHUKAIOLIIHe B pe3yyibTaTe
6aHKOBCKHUX onepaunﬁ C YUpPEeXJIeHUsIMH, 6aHKaMH U
KOppeCcIioHAeHTaMHU B IPYTUX CTPaHaX.
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CTernneHb COOTBETCTBHS

6aHKa IIapHaTCKOMY
CTaHJapTy

Ne mrapHaTCKOro
cTaHzapTa

Bompoc, oTpakalroliui IapHaTCKUH CTaHAapT

Cpe,tu{ee COOTBETCTBHE

16.02

BaHK He JUCKOHTHPYET KOMMepPUYecKHue 6yMaru u He
BBIIUIAYHUBAET CyMMY, MEHBIIYIO HX CTOUMOCTH, [I0
HAaCTYIUIEHHsI CPOKA MX ITOTalleHHs], B II0JIb3Y IIEPBOTO
6eHeduIapa.

17.04

BaHK He TOpryer cepTHGUKaTaMH Mypabaxa I0CIIe II0CTaBKU
TOBapa INOKYIaTeo.

17.05

BaHK He TOpryeT cepTUPHKaTaMU My3apa’a U Mycakar,
€CJIU iep>KaTenu cepTUGUKATOB SIBII0TCI pab0YUMH, a He
BJIaJle/IblJaMH 3€MJIH.

24.02

BaHK He TpeGyeT, YTOOBI YIIPAaBISIOIINI Myfapaba win
YYaCTHUK MyIlIapaKka rapaHTHPOBaJI KalluTaJl U KoJleOaHus
0GMEHHBIX KYPCOB BaJIIOT JJIsI BO3BPATa UX JI0JIEH.

24.03

BaHK He Tpe6yeT, YTOOBI YIIPaBISOIINI Myfapaba win
YYaCTHHK MyIllapaka 06s513bIBaJICS 3alHINATh OIIEPAITUIO
Myllapaka Wiy Myjapaba OT pUCKOB Kole6aHHs KypcoB BaJIioT.

27.05

BaHK He IPUBSI3BIBaeT CYMMY JAeHEXKHOTO0 [0JIra K ABMKEHUIO
HHJIEKCOB ITEH.

35.01

V 6aHKa HeT QOHAA JI 35IKaTa.

37.04

BaHK He nojy4aeT JOXOJ. [IpeBhIIaoui CTOUMOCTh
dUHAaHCHUPOBAaHUSA TPALUIIUOHHBIX KPeJUTHBIX JTUHUH,
BBIIIYCKA aKKPELUTHUBOB U TapaHTUHHBIX ITHCEM, a TAKKe
IOKYMEeHTapHBIX aKKPeAUTHBOB.

CitaGoe COOTBETCTBHE

2.01

BaHK He HaUUC/IsgeT ITpads! 3a IPOCPOYKY B CIIYUaE, eCITH
Jlep’KaTelb KpeAUTHOH KapThl He IoraniaeT MIPHYHTAIONTYIOCs
CyMMy.

5.01

BaHK He Tpe6yeT HaJIN4YuA IIOPYYUTEJId HIH MaTepPHUaJIbHOTO
3ajiora B IOTOBOPAX aMaHa.

5.04

KitneHT He IIaTUT KOMUCCHIO 3a BbIIavdy FapaHTHﬁHOFO
IIMCbMa, YUUTBIBAs, UYTO 6aHK BBICTYIIa€T TapaHTOM.

9.01

BaHK He orpeznedeT e, 419 KOTOPhIX GYI[eT CoaBaThbCA B
apeHay IpuHamexaliasa eMy HeIBHXKHUMOCTbD.

9.03

BaHK He Tpe6yeT B JOr0BOPE apeH/bl, YTOOBI apeHAATOD
IIPOBOJIMJI OCHOBHOH PEMOHT apeH/IyeMOro HMYIIIeCTBa 3a CBOH
CYeT.

11.06

BaHK He OIIpefiesisieT B UCTUCHA® II0 MeTORy Mypa6axa
yBeJInYeHHe LIeHbI CBepX GaKTHIECKOH ce6eCTOMMOCTH.

11.09

baHK He CBA3BIBAeT AOTOBOP HCTHCHA’ C JIOTOBOPOM MCTHCHA’
TapasijieIbHOro.
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CTelleHb COOTBETCTBHS
Ne mrapHaTCKOro o .
0aHKa IapHATCKOMY CTaHIADTA Bompoc, oTpaskaloliii NIapHaTCKHH CTaHAapT
CTaHAAPTY flap
13.03 BaHK He TpebyeT OT MyZiapu6a I10JIy4aTh ero coIyiacHe I10 BCeM
‘ BOIIpOCaM Myziapaba.
BaHK He IPOBOAUT OIlepaliMH C IOPYYHUTEIECTBAMH H
16.01 JOKyMeHTaMH II0 BOIIpocaM, I7ie TpebyeTcs Iepefaya U3 pyK B
PYKH, TAKUM KaK 0OMEH BajIlOT M KaIluTajl CajsM.
34.03 CTOPOHEI HE MOT'YT H3MEHSTh Pa3sMep apeH/IHOM IUIaTH 3a
’ NpeAbIAyIIKe U 6yAylKe IePHOALI apeH/bL.
35.02 baHK He BBHIIVIAYMBAET 3aKAT OT CBOET0 HMEHH.
BaHK He MOXXET OCYILIeCTBJIATh ONlepPalluH C aKKpeUTHBAMH U
CnaGoe cooTseTcTBHE 37.01 HEIIOKPBITEIMHU rapaHTHSAMH, BBIIIYIIEHHEIMHU TPaJHUIIMOHHBIMU
6aHKaMH.
37.02 BaHK He IMoJIy9aeT KOMHUCCHIO 3a IIpefloCTaB/IeHHeE,
’ BO30GHOBJIEHHE HIIH IIPOJiJIeHHe KPeJUTHBIX JIMHUH.
39.03 BaHK He TpeGyeT HaJIMUHs 3aJI0Ta B CIIy4Yasix JOTOBOPOB aMaHa,
’ BaKalla, uja’, Myllapaka ¥ Myzapaba.
BaHK IIPU3HAET, YTO IPUBHJIETHPOBAaHHBIE aKLMH, aKIIUH
39.04 y3y®pyKTa, 06JIUTaliiy, HHBECTUIIMOHHBIE CEPTUPHUKATEI,
' JIeTIO3UTHBIE CePTHUQUKATHI U UAA’ IBJISIIOTCI HCTOYHHKAMH IS
3asiora.

3aKiIo4yeHue

Ilenplo HcCIefoBaHUS OBUIO paspaboTaTh CIEIMATH3UPOBAHHBIA TeXHHYECKHH CTaHAApT
JUI1 U3MepeHUsl CTelleHH COOIOfeHHsl HCIaMCKMMH 0aHKaMH IPUHIUIIOB ILIapHaTa B CBOeH
GaHKOBCKOH [1eATeJIbHOCTH. IIpHMMeHeHHe IIpeJIOKEHHOr0 CTaHZapTa K OaHKaM II0Kasalo,
4TO MHOTHe HCIIaMCKHe 6GaHKH He COOJIIOfaloT INPHHIUMIBI HCIaMCKOH S5KOHOMHMKH B CBOeH
6aHKOBCKOH JieATeJIbHOCTH. ®aKTUUeCKH, HEKOTOPHIe OIlepaliiy IIOYTH IOJIHOCTBIO OTKJIOHSIOTCS
OT UX HCIaMCKOM HAEHTHYHOCTH. COOTBETCTBHE YCTaHOBJIEHHBIM CTaHAApTaM BapbHPOBAJIOChH
oT 20% 110 100%, a COOTBEeTCTBHE HECTaHAAPTHBIM TPeboBaHUAM — OT 29% 10 90%. ITO I03BOJISIET
cAenaTh BBIBOJ[, YTO HEKOTOpPble GaHKU HCIIONB3YIOT TEPMHH «HCIAMCKHH», YTOOBI IIPHUBJIEYb
KJIMEHTOB C UCJIAMCKUMHU B3IVISIZITaMH, He IPUHUMas IIPH 9TOM HCIIaMCKYI0 UIeHTUYHOCTD. II0sTOMY
HCCIIefJOBaHUEe pPeKOMEeHyeT IIepHOJHYECKH IIPOBOJHUTE IIPOBEPKY Ha COOTBETCTBHE CTaHAApPTaM
IIapyaTa BO BCeX HCIaMCKUX 6aHKaX, a pe3yJbTaThl COOOIIATh B IIAaPHATCKUM COBeT 6GaHKa I
HCIIpaBJIeHUs U NIPUHATHS HeOOXOLUMBIX Mep. Eciiu 6aHK He YCTPaHUT HapylleHHUs, Pe3ybTaThl
JOJDKHBI OBITH OITYOJIMKOBAHBL, YTO 00€CIIeYUT O0JIBIITYI0 IIPO3PaYHOCTD JJ151 KJIMEHTOB OaHKa.

Tarxke GBUIO OTMEYEHO, YTO GaHKH, KaK IPAaBHJIO, IPHU/EPKUBAIOTCA OJHUX CTAHIAPTOB,
npeHebperasi ApyruMH. ITo TpebyeT JaJIbHEHIIUX HCCIeIOBaHHUN NPUYUH OTKJIOHEHUs] 0GaHKOB
OT OIIpeJieJIeHHBIX CTaHJAPTOB, CIIOCOO0B ITPEO0IeHHS] CBI3aHHBIX C 3TUM TPYAHOCTEH U Mep II0
CTUMYIHPOBAHUIO COOIIOieHUS TPeOOBaHUH.

OpHoit 13 Hau6oJIee CyILeCTBEHHEIX ITPO6JIeM, IIOBIHSBIINX Ha pe3y/IbTaThl UCCIe0BaHHUS, GBI
HeOO0JIBIION pa3Mep BEIOOPKU, 00YCIIOBIEHHBIHN He)KeJITaHMeM HEKOTOPBIX 6aHKOB 3aII0IHSTh aHKETY.
KpomMme Toro, nonuTHyeckasi 1 BOeHHast HeCTaGHUIbHOCTh B HEKOTOPHIX CTPaHaX perioHa HeraTUBHO
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IIOBJIHSIJIA HA OTBETHL Ml ccile[foBaTeIbCKasi IPyIIIa IIpe/ijlaraeT BRKIIIOUUTE B UCC/Ie/I0BaHUE UCIIAMCKUe
0GaHKU U3 CTPAaH C MyCY/IbMaHCKUM GOJIBIIMHCTBOM HaceJIeHUs], He SIBJISTIOLUXCS apabCKUMH, a TakKe
HCIaMCKHe 6aHKHU U3 CTPaH C HEMYCY/IbMaHCKHUM GOJIBIIMHCTBOM. JTO YBEJTUUUT pa3Mep BEIGOPKU
U 060TaTUT UCcIIefjoBaHUe. I'pyIina TaxKe IIpefjiaraeT Co34aTh ITAJIOHHBIM 6aHK JJIsl CpaBHEHUS C
H3yyaeMBIMH GaHKaMU. Byiymine uccieloBaHus JOJ/DKHBL OXBaThIBATh CTAHLAPTEI GYXTaJITEPCKOTO
ydeTa, CTaHZAPTHl COLIMAIbHOH OTBETCTBEHHOCTH, OLIEHKY PHUCKOB U CTAaHAAPTHl IIapHaTta. JTo
06eCIIeYUT TOYHYIO OI[€HKY JIETUTUMHOCTH U 3QPEeKTUBHOCTH 6GaHKa, IOTEHIIHAIbHO CIOCOGCTBYS
paspaboTKe BCEOOBEMIIIONIET0 M HHTETPUPOBAHHOTO CTaHAAPTa [JIJIsl OLIeHKU ollepaliuil 6aHKa, UX
COOTBETCTBUSI UCJIAMCKUM IIPUHITUIIAM U UX COBMECTHMOCTH C UCJIaMCKOH 3KOHOMHKOH.

Bxkiiag aBTOpoB
IlepBRIfi aBTOpP — HaIlMCaHUe TeKCTa CTaThbH, IIOATOTOBKA AaHKeThl, aHaju3 pe3yIbTaTOB
HCCIe0BaHUs.

BTOpoii aBTOp - HAMHCAHHE TEKCTa CTAaThH, 0630p JIUTEPATYpPHI, PENAKTHPOBAHUE TEKCTa,
KOPPECIIOH/IEHITHS, 3aTPy3Ka CTaThU Ha CaHT.

TpeTuit aBTOp — HaIlMCaHUe TeKCTa CTaThU, IIPOBeieHHe T10JIEBOTO UCC/IeJOBaHUS, TEXHUUECKOe
odpopMIIeHHE.

KoH}aHuKT HHTEepecoB.
ABTOpBI 3asIBNITIOT 06 OTCYTCTBUU KOHQINKTa HHTEPECOB.
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