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Abstract

This article analyzes the interpretation of religious concepts developed by
the historian of religions Mircea Eliade within the field of religious studies.
As a historian of religions, he conducted extensive research into the history
of religions and was able to formulate religious concepts. As aresult, he was
able to analyze and present to the reader the significance of his concepts in
the religious analysis he conducted as a historian of religions. Analyzing
the significance of religious concepts, Eliade wrote such works as “Patterns
in Comparative Religion”, “The Myth of the Eternal Return”, “Shamanism:
Archaic Techniques of Ecstasy”, “Images and Symbols: Studies in Religious
Symbolism”, “Yoga: Immortality and Freedom”, and “The Sacred and the
Profane”. The relevance of this article lies in its emphasis on the fact that
the concepts under study are an important indicator in the contemporary
field of religious studies. Mircea Eliade’s religious concepts provide a
profound scientific methodology for understanding the essence and history
of religion, its role in human existence, and its functioning in society. The
article presents the main directions and ideas of this concept in detail, with
examples. The concepts of the sacred and the profane, hierophany, archaism,
myth, symbol, religious universalism, and time encompass important topics
in the field of religious studies. They can also be an important part of the
structure of other humanities specialties.

Keywords: symbol; concept; history of religion; hierophany; sacred;
archaic; profane.
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M. 3nunajeHiH JiHU KOHLENITHsIapPbIHbIH, Ka3ipri KoFaMAarsl TyCiHAipMerepi

AnpaTtia

Makasajfa AiHAep TapuUXIIBICEI Mup4Ya 3aHajieHiH AiHTaHy cajachblHfa 63 aBTOPJIBIFEIMEH
KaJBIITACTBIPFaH AiHM KOHILENIUSAJIaPBIHBIH TYCiHAipMeci TajKbuiaHafbl. Oy [iH TapUXIIBICHI
peTiHfe MiHJep TapHXbIHA ayKBIMALL 3epTTeyyep ’Kacall, JiHM KOHLeNIUsIapAbl KypacThIpa
6inni. HoTrsKeCiHe IiH TapUXIIBICH PeTiHZe )KacaFaH JiHU TalAaylapharbl KOHIENIIMIa PIHBIH
MAaHBI3[IBIIBIFBIH TaJall OKBIPMaHfa YChIHA ajfbl. [[iHM KOHIENLHSIapPBIHBIH MaHBbI3[bUIbIFbIH
Tannzay 6apbICeIHAA dnHaje: «[liHep TapuXbl TypaIbl TpaKTaT», «MoHTINIIK KaliTa opay Typassl
MH(», «[[laMaHM3M: 9KCTa3[blH apXauKaJbIK oficTepi», «CHMBOIZap MeH GeiiHenep», «Hora:
aKaJIChI3ABIK KoHE ePKiH/iK», «KacueTTimiK)XKoHe [YHUeITiK» CUSIKThI eHOeKTe piHKa3abl. MaKalaHbIH
©3€KTLIIrl 3epTTe/reH KOHLENIUsIap Kasipri AiHTaHy cajlacblHZa MaHBI3[bl KOPCETKIIl eKeHiHe
Haszap aygapTy. Mupuya dnuafieHiH OiHTaHY/IBIK KOHIeNIUsIaphl JiHHIH MoHIH JK9HE TapUXBIH,
OHBIH, aZlaM OOJIMBICBIHIAFBl Peyii MeH KOoFaMZarbl QYHKIUSICHIH TYCiHY YIIIH TepeH FBUIBIMU
9flicHaMaHBl YCBhIHAABI. KOHI[eNIIUSHEBIH, Heri3ri GarbITTapbl MeH HJesIapbIHBIH TYCiHAipMeci
MaKaJiaJila MbICaJfjlapMeH JKaH — )KaKThI allbUIAEL. KacueTTi (cakpanasl) MeH TpodaHAbIK (Kepirik),
nepodaHusi, apXauKasablK, MUQ, CUMBOJI, [iHU YHUBEPCAIN3M, YaKbIT KOHIENIUSIIaphl JiHTaHY
cajlaChIHJIafbl MAaHBI3ABl TaKBIPHINITAPABl KaMTHABL. COHBIMEH KaTap 6acKajga T'yMaHHUTapibIK
MaMaHZBIKTapbIHAA KYPhUIBIM/IAa PEIHEIH, MaHbI3IbI 06J1iTi 60JIBII TabkIIa a1ajibl.

TyHiH ce3nep: CUMBOJI; KOHIENIH; AiH TapUXbl; HepodaHUs; KACUETTi; apXauKabIK; IpodaH.

HHTepnpeTanys peIMrHO3HBIX KOHIlenuii M. 3/11ajie B COBpeMEHHOM 00IeCcTBe

AHHOTaUA

B craTee paccMaTpHBaeTCs HHTEPIIPETAllUsl PEJTUTHO3HBIX KOHIENIUH, paspaboTaHHBIX
HCTOPUKOM penuruid Mupuedl Inuage B 007aCTH pEIUTHOBENEHHUS, aBTOPOM KOTOPOH OH
aBnsieTcd. Kak HMCTOPUK PEJIUTHH, OH IIPOBes OOIIMpHBIE HCCIIEJOBAHHUS HCTOPUH PEIUIHi U
cMor chOpMyIIMPOBaTh PEIUTHO3HBIe KOHIENIUU. B pesyipTaTe OH CMOI IIPOaHAJIU3HPOBATh U
IIpefCTaBUTh UMUTATE/]I0 3HaYeHHe CBOMX KOHLEIIUI B PeJIMTHMO3HOM aHallk3e, IIPOBeJeHHOM
MM KaK HCTOPUKOM peJIMrHil. AHalu3upysd 3HauyeHHe PeIMIHO3HBIX KOHIENIMH, IJIHaze
HaIMcasl Takve paboTrl, Kak: «TpaKkTaT 10 UCTOPUHU peluruii», «Mud 0 BeUHOM BO3BpAIlleHUH»,
«[ITaMmaHU3M: apXaudyHble METOZHI 3KCTa3a», «0O6passl U CUMBOJIBL», «Hora: 6eccmepTHe U cBOGOAAY,
«CBslllleHHOe U MHUPCKOe». AKTYaJIbHOCTb CTaThH 3aKJII0YAETCS B TOM, YTOOHI IPUBJIeYb BHUMaHUe
K TOMy $akKTy, YTO H3y4daeMble KOHILIENILIMH SIBISIOTCS BaXHBIM IIOKasaTeleM B COBPeMeHHOH
006J1aCTH peIMTHOBeNleHHs. PeIUrHo3Hble KOHIENIUY MUpUH JHazie IpefoCTaBIsaioT IIy60KyIo
Hay4YHYI0 METOOJIOTHIO U1 IOHMMAaHUs CYLIHOCTH X UCTOPHUH PEJIMIHH, €e POJIM B YeJI0BeYeCKOM
CYILleCTBOBAaHHUH U QYHKIMOHUPOBAHUSA B 061ecTBe. OCHOBHBIE HAIIPABIeHUS U U KOHIENNH
NoAPOOGHO U3JIOKEHBI B CTaTbe C IpUMepaMHU. IIOHATHS CBSIEHHOTO U NpodaHHOro, HepodpaHuy,
apxausMa, MH(da, CHUMBOJIa, PEIUTHO3HOTO YHHUBEPCAJIH3Ma, BPEMEHH OXBaTBIBAIOT Ba’KHbIE
TeMBl B 06JIaCTH pelIMrHoBefieHHs:. OHM TaxKe MOIYT OBITh BaKHOM YacCThI0 CTPYKTYPHL JPYIHX
T'YMaHHUTaPHBIX CIIeIIHaIbHOCTEH.

KmoueBble c0Ba: CHUMBOJI; KOHLEIILWS; HCTOPHUS PEJIUTHYU; HepodaHHUs; CBAILIeHHBIH;
apxXauyHbBIA; IPOdaHHBIN.

https://doi.org/10.65608/qut.2026.2.04



QUT Journal of Religion, Philosophy and Culture 2026, Vol. 1, No. 2. 45

Introduction

Mircea Eliade is a prominent figure in religious studies, whose work formed the foundation of
modern religious studies and religious philosophy. He deeply explored the cultural and psychological
aspects of religion, seeking to understand its role in human existence. He presents the concepts of
religious analysis he developed as a historian of religion, analyzing them in his own unique way. He
also criticizes the analytical and interpretive work of other academic fields on the history of religions,
arguing that the history of religions has a different methodology. He argues that, although they study
the topic of religion, they do not elucidate religious concepts. He studied at the University of Bucharest
from 1925 to 1928 and later studied Sanskrit and Indian philosophy at the University of Calcutta. His
first works were published in Romanian in the 1930s. Later, his works began to appear in French.
During these periods, he tirelessly pursued research, drawing inspiration from the depths of religious
history. Mircea Eliade is the author of such works as “Patterns in Comparative Religion” (Eliade, 1958),
“The Myth of the Eternal Return” (Eliade, 1954), “Shamanism: Archaic Techniques of Ecstasy” (Eliade,
1964), “Images and Symbols: Studies in Religious Symbolism” (Eliade, 1961), “Yoga: Immortality and
Freedom” (Eliade, 1958), and “The Sacred and the Profane” (Eliade, 1959). In 1987, the 16-volume
encyclopedia “History of Religions” was published under his leadership (Barakbaeva et al., 2024, p.
67). As these works were widely disseminated and translated into many languages, Eliade’s religious
concepts have become widely recognized as unique in the history of religions.

Eliade’s religious concepts represent a unique approach in the phenomenology of religion
compared to those of other religious scholars, forming a new approach, distinct from the
phenomenology of E. Husserl. Raised in the Judeo-Christian tradition, Eliade sought in his works
to demonstrate the connection between the mystical worldview and the archaic beliefs of Eastern
and Western civilizations. Through his ongoing research, he developed the concept of the “history of
religions”. In Eliade’s concepts, the transformation of human civilization and cataclysms in society,
leading to various spiritual and political changes, were always accompanied by the development of
apocalyptic, esoteric, and other religious-mystical teachings (Qu, 2023). This is explained by the fact
that Eliade’s phenomenology of religion arose from the concepts and ideas of the history of religions.
This article analyzes Eliade’s concepts of religious studies and his main ideas, as well as the place of
these concepts in modern religious studies.

Materials and Methods

This article examines the methodological foundations aimed at explaining religious conceptual
issuesin the field of religious studies. These foundations are based on the scientific method of universal
cognition. The development ofreligious concepts and viewsis analyzed from an experimental-historical
perspective using hypothetical and functional methods. Religious conceptual content, collected using
formal logical methods, is used for in-depth research in accordance with the established rules of
modern scientific research. The key concepts and conclusions contained in classical algorithmic
sources were comprehensively studied using the method of hermeneutic analysis. Epistemological
analysis methods were also employed in writing this research article. Systematizing legislative and
practical aspects is important in studying the modern history of religions. The comparative method
used in this article allows us to evaluate the effectiveness of scholarly knowledge by comparing
domestic research with international experience. In addition, the theoretical basis of the study
was provided by legislative acts, regulatory documents, materials from scientific conferences, and
abstracts of reports from specialists in this field.

Results and Discussion
The difference between the concepts of sacred and profane

Eliade defines the distinction between the “sacred” and the “profane” as a fundamental
characteristic of religion. He sees the sacred as the highest essence of human existence, man’s
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connection with God or a higher spiritual being. The sacred is a transcendent aspect of the world,
transcending human existence. The sacred is an interpretation of the idea of “god”. The earthly world,
he argues, is part of everyday life, the human home. Eliade interprets these differences as a struggle
between life and death, the sacred and the mundane.

It’s difficult to separate the abstract theory of the sacred from Eliade’s work. Unlike other
traditional thinkers, Eliade, when studying and describing the sacred, uses his own terms, such as
kratophany, cryptoreligion, and reversibility, and also examines and explains specific examples
of sacred manifestations from various religious traditions around the world. Thus, he unifies the
diversity of all religious phenomena and describes them all using the element of “sacred”. He makes
the category of the sacred a common basis for comparing religions. Using this sacred element, Eliade
compares the historical forms of all religions with the concept of hierophany.

Hierophany and the structure of the world

Another important concept in Eliade’s concept of religion is the concept of “hierophany”.
Hierophany (translation from Greek 1epo¢ “sacred” + gaivw “light, radiance”) — the appearance of
the sacred. Essentially, the term “hierophany” is an expanded interpretation of the Christian term
“theophany”. Hierophany is the revelation of a divine being in the world, its manifestation. Eliade
believes that the highest meaning of religion lies in the manifestation of “ownership” in the world,
in time and space. The manifestation of hierophany can take various forms: in sacred places, sacred
books, religious holidays, rituals, myths, symbols, or other elements of religion. The essence of
hierophany lies in the connection between human life and religion, that is, in the unity of man with his
own nature. The act of hierophany always involves a meeting of transcendent reality and the desire
to discover the uniqueness of the human soul. Eliade calls a person of this quality homoreligiosus;
such people “reproduce” the world order, bring order to chaos, and illuminate their own living space.
These actions reflect his desire to return to his original state, imbued with cosmic sanctity and pure
origin, as if from the hand of the Creator. Thus, through the concept of hierophany, Eliade defines
man’s place on the threshold of the transcendental world. It is also worth noting that the forms of
hierophany, in general, are recognized differently in various cultural contexts. Throughout history,
various cultures have ascribed hierophanies to all aspects of economic, spiritual, and social life. If
we were to study any specific culture, it would be difficult to find an object, creature, or activity
that was not a hierophany. This is because everything was created based on the same meaning. For
example, a religious person may perceive everything they see as a hierophany. This could include
musical instruments, architectural forms, vehicles, and so on. These may be revered as sacred images
by different peoples. Therefore, under certain circumstances, any material object can become a
hierophany (Eliade, 1987).

Archaic concept

Eliade, studying the history of religions, explains the concept of archaism in detail. He argues that
past eras hold enormous significance in human life and that this past time must be revived. Eliade
believes that many religious rituals and myths reflect an archaic process. Man, resisting the passage
of time, strives to restore his “primordial”, “original” being. This process, in his view, demonstrates
the important role of religion in culture. The concept of archaism and archetypes occupies a special
place in his works. Eliade’s understanding of the concept of “archaism” applies primarily to the most
ancient forms of culture, religion, and mythology.

Archaic culture (or archaic culture) is the preservation of cultural and religious views and
structures from past eras, from ancient times, to the present day, as well as their discovery, study,
and revival. Eliade used this concept to explain the evolution of culture and religion. According to
Eliade, archaism is not only the preservation of elements of antiquity, but also the revival of human
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sacred experience and its integration into modern life (Meletinsky, 1976). Eliade explains archaism as
a view of modern man and his spiritual world as a means of connection with his past, with antiquity.

According to Eliade, archaism is seen as a return to primitive religions and mythological concepts.
He describes people’s desire for an archaic world through myths and religions, even in the modern
era. Myths and rituals form the foundation of archaism. Eliade considered mythology to be the most
ancient and important component of cultures. He viewed myths as teachings explaining the profound
meaning of human life, defining the place and role of humans in the world. Eliade’s research shows
that myths and rituals can be forgotten over time as cultures evolve, but they continue to reappear as
archaic phenomena in religious and cultural phenomena.

Eliade viewed archaism not only as a concept of the past but also as a concept of eternal return
and renewal. For him, archetypes and mythology are the highest structures of culture and society,
constantly renewed over the centuries. In this sense, archaism is said to be continually reborn in
forms similar to culture, including religions and social traditions.

The connection between archaic and modern society: Eliade also spoke of a revival of the concept
of archaism in modern society. He predicted that archetypes, ancient religions, and mythology could
be revived in the modern human world. He said this process would lead to a revival of “cults” and
“spiritual quests” and would influence the human inner world and consciousness. He believed that
these actions would lead to a rediscovery of ancient traditions and a reconnection with their original
spirit (Revunenova, 1979, p. 243).

For Eliade, the archaic is the revival of past culture and religion in the present, a reflection of
people’s inner need for this. This concept earned Eliade recognition as a scholar who deeply explored
the historical and cultural depth of humanity and the relevance of ancient concepts in the present.

The concept of myth and symbols

In his scholarly work “Aspects of Myth”, Eliade described and explained in detail the concepts
he understood. He distinguished himself from his colleagues, who held mythological views. For
example, let’s consider the views of other scholars studying myth. O.M. Freudenberg’s research
suggests that myth is not limited to mythological concepts but is sometimes found in superstitions.
Another mythologist, B. Raglan, views myths as ritual texts. E. Cassirer studied myth as a symbolic
form of culture. J. Campbell, a representative of the Jungian school, considered myth a source of
ingpiration in human history. F. Nietzsche said, “Without myth, any culture loses its nature, its
creative character”. According to C.G. Jung, myth is the oldest form of human thought, and therefore
archetypes, mythological images, and experiences were shaped by the most ancient ethnic groups.
Thus, the scholar C.G. Jung concludes that it is impossible to control humanity unconsciously; instead,
a conscious model of control shapes the fate of nations and individuals. Taking these considerations
into account, Eliade came to the following conclusions about myths and symbols.

The role of myths and symbols in human development throughout the ages has been unique. He
considers myths to be the foundation of humanity’s spiritual quest. Myths are a symbolic language
that helps us understand the meaning and purpose of human life. Eliade notes that myths are not
only a reflection of the past but also a tool of spiritual guidance for people in the present. Given that
the history of myths is the unique worldview of each people, formed since ancient times. The place
of myths in the development of each people is crucial. His understanding of mythology encompasses
a wide range of philosophical and religious views. Eliade considered myths an important component
of human life and culture, as well as landmarks expressing humanity’s deep cultural and spiritual
needs, reflecting the relationship between man and nature in his understanding of the world.

The following examines Eliade’s main concepts related to mythology:
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 According to Eliade, myths are a system of narratives that explain the origin and structure of the
world, describing the relationship between humans and the surrounding environment. Myths
explain how the world came to be, the origins of humans, and their place in society.

+ Eliade presented myths not simply as stories or events, but as images of sacred experiences. Myths
helped people understand the structure of the world and its meaning.

+ Eliade studied mythology as a unique way of understanding time. He described the “cosmological”
structure of myths, that is, the way they understand and organize time. Myths echo the eternal
structure of the world, as there is a distinction between mythological time and historical time.

» Mythological time is based on the concepts of “beginning” and “rebirth”. The “cosmological”
meaning of myth, that is, a return to the original formation of the world, directs humanity toward
a process of spiritual renewal and rebirth. Consequently, the repetition of myths signifies the
beginning of a new life for humanity.

+ Eliade believed that myths and archetypes are closely linked. Archetypes are primordial images
and structures that recur throughout human history. Through myths, archetypes are revived and
satisfy people’s spiritual and psychological needs.

» Archetypes appear as specific characters and events described in myths. These symbols and
images represent the fundamental foundations of human cultural, spiritual, and psychological
development (Eliade, 1994).

Eliade noted the close connection between mythology and religion. For him, myths reflect the
fundamental structures and ideas of religion. Mythology and religious beliefs are in harmony with
each other, shaping a person’s worldview. He considered myths to be the “practical” foundation of
religious experience, meaning they reveal the essence of cosmic existence and the human spiritual
quest. Myths, he argued, are the foundation for forming religion, an essential tool for understanding
and guiding religious life.

Mircea Eliade was a scholar who paid particular attention to the role of symbols in culture and
religion. He viewed symbols not only as cultural or religious phenomena but also as the basis for
human understanding of the world around us in spiritual and psychological terms. He studied symbols
as the deepest layers of worldview, seeking to understand their special significance and meaning
for the human mind. His understanding of symbols is closely linked to his views on mythology and
religion.

Eliade often associates symbols with the sacred world. Symbols are interpreted as a universal
aesthetic category representing and illustrating the phenomenon, nature, and quality of a particular
thing. In his view, symbols are tools or images that help people establish a connection with the
“sacred” world. That is, through symbols, people strive to attain spiritual meaning, higher truth, and
the sacred world.

As mentioned, the division between the sacred and the profane is expressed through symbols.
Symbols represent not only the mundane or earthly world, but also the “sacred” world. People use
various symbols to understand and perceive them from the very beginning. Symbols express deeper
meanings. Symbols are considered deeply meaningful signs that people use to understand themselves
and their place in the world. Symbols express broad and multifaceted thoughts, concepts, and ideas
through individual elements. For people, a symbol is more than just a superficial representation of
something; it is a tool that reflects deep thoughts and concepts in the human mind. For example,
many mythological symbols throughout human history - earth, water, wood, fire, sun — symbolize
man’s connection with the world and his close relationship with nature. Eliade closely links symbols
and archetypes. Archetypes are images and structures that exist in the human collective unconscious,
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recurring and found across all cultures. Symbols have been used to represent archetypes throughout
the history of myths and religions. He views archetypes as real signs and images arising from
humanity’s historical and cultural experience. Consequently, symbols are a way of reflecting these
archetypes and applying them to life. For Eliade, symbols are also linked to a special concept of time.
He explains mythological time through symbols. Within myths themselves, each symbol reflects its
own time and preserves it in the consciousness of humanity through eternal repetition. Symbolic
actions, carried out through myths and rituals, represent the renewal and reconstruction of not only
time but also the entire world. These symbols represent the “cosmological” or structure of the world,
allowing us to return to the initial period of the world’s formation.

The role of symbols in culture and religion is crucial. Eliade believed that symbols are
fundamental to the formation of the human spiritual world. Mythical or religious symbols are ways
of understanding the world, systematizing it, and imbuing it with profound meaning. Symbols play a
special role in religious rituals and cults, as they connect people with the sacred world and help them
feel part of it. Therefore, the meaning of symbols is multifaceted.

According to Eliade, the meaning of symbols can exist on several levels. Symbols can have different
meanings in different cultures, but their common characteristic is that they represent fundamental
concepts in human consciousness.

Symbols can have different meanings and interpretations, taking into account a person’s personal
experience and historical context, but their main purpose is to help a person understand themselves
and the world around them.

For Mircea Eliade, myth is more than just a story describing the past or recounting historical
events. It is the foundation of humanity’s spiritual life, an important way of understanding the world,
and a profound phenomenon that defines a person’s inner world and values. Myths connect people
with the world beyond time, allowing them to understand their place and meaning in it. In the modern
era, the concept of myth has become an important part of religious studies. Symbols are also viewed
as cultural tools that explain deeper layers of myth and religion, as well as important indicators of
people’s spiritual and psychological worlds. Therefore, today, symbols serve as a means of connecting
people with the sacred world, imbuing it with deep meaning and purpose.

The concept of the universality of religion

Eliade views religion as a universal phenomenon. His ideas on religious universalism aim to
understand the common roots, shared structures, and unique qualities of all the world’s religions.
He focuses on the common foundations of religions across cultures and peoples. He argues that all
religions, despite their distinctive features, contain similar elements concerning the structure of the
world and the human psyche. This concept brought Eliade fame as a religious scholar in the field of
phenomenology, as he studied the common elements of different religions and tried to understand
them through common laws and structures. According to him, although each religion is unique in its
own way, they all share common elements and concepts. All religions share common themes, such as
gods, sacred places, rituals, ideas about the meaning of life and death, and the connection between
humanity and the world. For example, he noted that temples, sacred sites, and sanctuaries occupy
an important place in different cultures. Each religion uses different symbols and rituals to convey
its sanctity to the world, but its essence and purpose remain the same. Since all religions preach and
strive to get closer to God, find peace of mind, and achieve happiness (Eliade, 1957, p. 86).

He arguesthatallreligions, using common myths and symbols, view time as a cyclical phenomenon,
that is, the structure and order of the world are reflected in the repeating cycles of nature. This idea is
found in all religions; for example, a comparison of empirical texts such as Creation and Resurrection
in Christianity, rebirth and karma in Hinduism, or the renewal of the gods in ancient Egyptian religions
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shows that their ultimate meaning and purpose are the same. Eliade’s religious universalism seeks
to demonstrate the interconnectedness, uniqueness, and commonalities of religions and cultures. His
theory recognizes religious diversity, each of which allows for understanding important aspects of
the human experience.

The concept of time and illud tempus

Eliade also explored the unique nature of time. He spoke of “illud tempus” - primordial,
primordial time and its unique nature. According to this concept, humans strive to return to sacred
time and recreate their spiritual primordiality. The cyclical nature of mythological time and history
allows us to evaluate important periods of human life from a new perspective. Researchers claim that
while studying people from the era of religious believers, they discovered individuals who walked
upright. This leads to the conclusion that religious believers consciously walked upright (Eliade,
1978, p. 180). This means that people who walk upright are conscious and cannot be unconscious.
It is said that people who walk with a hunched posture learned to walk upright over time thanks
to the development of assistive devices. As a result, humans developed the ability to rotate around
a central axis, lean back, and turn left and right depending on the time zone. Their actions, in turn,
adjusted their posture relative to a specific “center”, which explains the semantic aspects of their
cosmogonic, symbolic, and paradigmatic divisions. The concepts of “time” and “illud tempus” reveal
Mircea Eliade’s understanding of time and the world. He explained the difference between historical
and mythological time, deeply exploring their interconnectedness and significance in religions and
mythologies. Illud tempus is a symbol of sacred time, the human desire to recreate one’s historical life
in a mythological context.

As a result, Mircea Eliade established himself as a scholar who studied not only the historical
and cultural aspects of religious studies but also the role of religion in human psychology and social
structures. His ideas on the place of religion in culture and society have had a profound influence
on modern religious studies. Eliade acknowledges the uniqueness of various religions while
simultaneously reflecting on the universal nature of religion. He studied them based on general
principles and structures. His concepts are important not only from a theoretical but also from a
practical perspective, as they allowed us to understand the laws of religious development.

Eliade’s research reflects his interest in the phenomenological approach to religion, which views
religion as a universal phenomenon that manifests itself uniquely in different cultures and traditions.
His phenomenology of religion explicitly focuses on the study of the forms, symbols, and rituals of
human expression in religion.

Conclusion

Mircea Eliade’s concept of religion offers a broad range of perspectives on the significance of
religion in human life, its cultural and psychological aspects, through an in-depth study. His works
have received widespread recognition in modern religious studies and have laid the foundation for
many other studies. Thanks to Eliade’s ideas, we can understand not only the theoretical aspects of
religion but also its impact on humanity’s spiritual world and social structures.

Mircea Eliade’s concepts of religion offer a profound scientific methodology for understanding
the essence of religion, its role in human existence, and its function in society. Eliade studied religion
not only from a cultural or historical point of view, but also from a psychological and philosophical
one, striving to reveal the deep meaning and functional role of religion in human life. He offered
new insights into the distinction between the sacred and the profane, the meaning of hierophany, the
revival of archaism, and the role of myths and symbols.

Eliade’s theories on the division of the “sacred” and the “profane”, the manifestation of hierophany,
and the relationship between archaism and mythology demonstrate the universal and eternal nature
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of religion. His ideas on myths and symbols, such as the revival of the archaic era in modern society,
have had a significant influence not only on religious studies but also on the humanities in general.

Mircea Eliade’s concepts are widely used in modern religious studies, cultural studies, and
philosophy. His reflections on religion allow us to explore the universal principles of religions and
their common structures across cultures. Furthermore, Eliade’s research contributes to a deeper
understanding of mythology and symbols as the foundation of human spiritual experience, which
plays a vital role in shaping humanity’s understanding of its place in the world. Eliade’s religious
concepts remain relevant today, as they lay the foundation for a deeper understanding of the structure
and functioning of religions, as well as for new studies of the spiritual life of cultures.
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